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POKAECTBEHCKOE 





NOCAAHKE 


MNATPHAPXA MOCKOBCKOTrO 
HW BCEH PYCH 
ANEKCHSA 


BCEM BEPHbIM 4YAJIAM 
PycckoH [pasocaasHoh LlepKsu 


“Caapa 6 sbiwHHx Bory, 4 Ha 3eMAM MHD, 
B Yenopeuex Gaaroponenne”™  (JIk. 2, 14). 
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PaOCTHbIM Mpa3s4HHKOM XpucToBa PoxysecTBa IIpHBeTCTBY!O 
Bac, BCe4YeCTHbIe OTIbI, GpaTHe MH CeCTPHI. 


[loem MbI HbIHe yCTaMH, MOeM H CepALeM C 4YBCTBOM pajlocT- 
HOrO YMHJIeHHA 9TY aHrewbcKytO MecHb: “CaaBa B BbIWIHHX bory, H 
Ha 3€MJH MHp, B 4YerOBeuex OaaroBoueHHe”. [loapaxait BOHHCTBY 
HeOeCHOMY, MbIl COCTaBJA€M COHMbI JJHKOB 3€MHbIX H, ClaBaA bora 
B BbILUHHX, ClaBHM Ero Ha 3e€MJe, C1aBHM 3a 4eOBeKOMHWOHOe HHC- 
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nociaHHe HaM Ha 3eM.1K boxecTBeHHOrO MHpa Xpucta, Koto- 


PbIH e@CTb MHP Haul. 


Ilo GecnpeaeabHOH a6BH CBOeH H CHHCXOAACHHIO K POAV 
4Ye.1OBeEYeCKOMY CHHCWe Ha 3eM.1H0 OT I[IpecToia caaBbl LlapcTBHA 
Cpoero, On BOCNPHHAA Hawe ecTecTBO, 2a6bl COeCAHHHTb paccTos- 
llaaca ecTeCTBa He6O c 3eM.1eH0, aHre.loB c 4YelOBeKaMH, “a6bl 
H3 ABYX co3qaTb B Ce6e Camom OAHOrO, HOBOrTO 4eOBeKa, VCTPOAA 
MHp”; “H, NpHwez, G6raroBecTBOBa. MHP HaM, 1a.bHHM H OAH3KHM, 
notomMy “To 4uepes Hero Te uw ApyrHe uMeeM AOCTyN K OTuy, B 
o1Hom Jivxe” (Eqec. 2, 15, 18). 

locnoab Hucye Xpuctoc nmpnnec HaM MHP OaaroaaTHOrO pa3y- 
MeHHS H NOsHaHHA. Pay6Gokaa TbMa HeBexZeHHA Bora nOKpbiBata HpaB- 
CTBCHHHI MHP AO NpHwectBHaA XpuctosBa. UYesoBek, oTnaB oT bora 
rpexoM, OTNal H OT NpaBoro BeweHHA Bora: WH3MeHH.A C.1aBy HeT- 
senxoro Bora B noazo6ue o6pa3a TaenHoro 4eroBeKa (Puma. 1, 23). 
He pasymes Bora, Mor .1H OH pa3yMeTb H CeOH H BO3LaBaTb 10.1K- 
Hoe OaHxAHeMV? Kaxkabii BO BC€M BHJe.1 H HCKa. TO1JbKO CamMoro 
ceOs, a Ha OAWAHHX B3HPad, KaK Ha MpeaMeT CBOHX KOpbicTeH, Kak 
Ha OpyAHe 4YeCTOAWGHBbIX H APYFHX PpeXOBHbIX BHIOB. Bo TbhMe He- 
BeweHHs bora, ce6s 4 OAWAHHX AWAH XOAHIH B HeOOV31aHHOCTH 
ctpacteli. H spot Cpin Boxunit npnwectBpHem CBouM O3apHa 6ayx- 
2arwulni MHP, arowel, “CeMAULHX BO TbMe H CeHH CMepTHOH”, cBe- 
TOM HCTHHHOrTO BoropeszenusA; ABH. Taliny TpHunoctacHoro boxe- 
CTBa H BMeCTe ABH. H YVTeWIHTebHYHKO HCTHHY, YTO BCe JAKWAH 10 
CAHHCTBY MPOHCXOAAeCHHA, a eule Gotee NO O.aroMaTHOMY 3BaHHO 
CVTb MexAV co60KW OpaTbx, 4leHbI eAHHOrO OaaromaTHOrO Te.1a, 
KoTOpbIx Oteu He6echbii, Kak pacceA#HHbIX Yad, COOMPaeT B eAH- 
HV}O LlepkoBb, aa6bl BCe MbIl AVXOBHBIM OOULEHHeM ABIATH B cede 
Llapcrsue Boxune, Llapetsue npaBabl H MHpa. 

Bot Beavkoe AYXOBHOe 3Ha4eHHe TOrO CBeTIOrO ABAeCHHA 
Chika boAHA B MHP 3eMHOH, KOTOPOe MbI MpasAHyeM Tak TOPAeECT- 
BeHHO H PaAOCTHO H KOTOPOe B.IHBaeT B Hall CepAlla 4YVBCTBO 6.1a- 
romapHocth kK Bory 3a Ero cHucxoxaeHHe K .KWAAM, 3a TO, 4TO 
Ou cometat Hac 4YatamH CBOHMH, cbIHaMH CBOero BeuHOrO Llap- 
CTBHA. 

IIpupetctByA BO3TO61eHHDIX Yat LlepKBH Halwel c mpa3aHH- 
KOM PoxazectBa XpuHcToBa, 3THM Mpa3AHHKOM MHpa H boxkecTBeH- 
HOH .1106BH K HaM, A NpH3biBalO GaarocaoBenHe [ocnoaHe Ha Ha- 
cTynuBuee HOBOe .eTO GaaroctH boxuHel H BMeCTe CO BCEMH BaMH 
MOH Tocnoaa AapoBaTb BC€M HapOaM MHP, K KOTOPOMY BCEe MbI 
Tak CTPeMHMCA H 3a KOTOPbI GopemMcnA B CO3HaAHHH MpaBOTbI 3TOH 
Oopp6ni 

“Tocnoan, boxe Hall, MHP 2axKb HaM, BCH 60 BO3Za1 eCH 
Ham” (HMcanun 26, 12). Amuub. 

+ AJIEKCHH, 
IlarpHapx Mockosckui u sce Pycu 


B Mocxse, 
Pourectsoe Xpucroso, 
Hophili, 1958 rox 

















POKAECTBEHCKOE NOCAAHHE 


SK3APXA MOCKOBCKOM TATPHAPXHH 
BbICOKONPEOCBALIEHHEAWIETO BOPHCA, 
Apxuvennckona Aneytckoro nu Cesepo-AmepHkKaHcKkoro 


K APXHIIACTbIPAM, TIACTbIPHM H MHPHHAM 
B AMEPHKE. 














Bp Lpscsteige og Bac, BO3.1061eHHbIe O Tocnoae apxumacTbipH, ma- 
cThipH H Goro.o6HBbie MHpsHe c BeaHKHM mpa3aHHKOM Pox- 
AectBa Xpuctosa H HosowetHem. 


Hbine B Ce TOPAKeCTBEHHLIN H CMaCHTe.bHBIH Mpa3sAHHK MNpH 
AVXOBHOM CO3e€plaHHH JexKaulero B BudbaeemMcKHx scaax Poxauie- 
roca Cnacutean Mupa, Tocnogza Hawero Mucyca Xpuecta, Hen3speyeH- 
HOH paOcTblO H CBATOH AKWOOBbIO MpeHCNOAHAWTCA HallH cepazua! 


HenpectaHHoe aHre.bcKOe c.laBocaoBHe: “CaaBa B BBILUHHX 
bory, H Ha 3@€M1H MHP, B 4YeroBelleX GaaroBoaeHHe” (JlyK. 2, 14) 
HanoOaHHeT HalwH AyWwH GaarocTeH BeCcTbW, BO3BellaOUleH O NpH- 
MHPeHHH NMaduero rpexOBHOrO 4eoBeY4ecTBa Cc McTouHHKOM .1106BH, 
MHJIOCTH H Be4YHOrO Haulero cnaceHHs Tocnozom borom. 


Moun Aoporne o Tocnoaze, MOwcb BMecTe C BaMH y sce 
Pox aeHHOrO Ma HHCNOUWAeT On BceM Ham B Hoso.ieTHH MHOrO Ue- 
ApOT H MH.1OcTeH, HaH.AVYUWerO 340POBbA H AOArOsAeTHA H a NOL- 
ACPpAHT WH YKPeNHT HauiH CHAbI 234 HeyCTaHHOrTO 1e1aHHA BO C.1aBy 
box Ha Oaaro CaatoH Ero [IpapocaaspHok Lhepxsu, 4 HeH3MeHHOrO 
CTOAHHHA B MpeaHHOCTH Haweh anm6BeOOHABHOH Matepu PyccKkon 
[IpapocaaBHoH LlepxsBu; 4a yTBepaHT On Bcex Hac B KpenkoH Opar- 


CKOH XpHCTHAaHCKOH 1106BH H NOAaACT MHPy —— MHP Hu O.1aroaeHcTBHe. 
CmMupeHHbii, 
F¥BOPHC, 
PowrzectBoe \puctose Apxwennckon Aneytcxni « Cesepo-Amepnnancnna, 
1957/58 r. Susapx Mocxoscnod Marpnapxun 
pr. Onecce s Cesepuot n lOmnok Amepnne. 
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POKAECTBERCKOE NOCAARHE 


Samectuteaan IK3apxa Mockosckoh [atpwapxun B AmepHke 


BbICOKONMPEOCBALLEHHOFO JMOHHCHSA 
Apxuenuckona Hbto-HopkcKkoro 


MNPABOCJIABHbIM APXHTIACTbIPAM, NACTbIPAM 
HW MUPAHAM B AMEPHKE. 


 apratan roa, Koraza Ha BuOselckom Boctoke He6ecHbie CO3Be3- 
HA NPHHHMalOT ONpewereHHOe NMOAOKeHHE K KOHUY AeKka6ps, 
Becb []papocaaBHblli Mup TopxecTBeHHO npa3saHyeT, BCOMHHaA PODK- 
JIECTBO CIACHTEJIA MHPA ort Tipecsstoi JLEBbl MAPHM B ne- 
uepe 61H3 Budaeema. Tenepb wet tam BoldbaeemcKoH 3Be3apl Ha 
He6e, yKa3aBluieH nyTb BoaxBam K BoxectBenHomy MJIAJLEHLLY, u60 
OH, ucnoaHHB CBoe 3eMHOe CulyxKeHHe, BO3HeECCH Ha HeGeca H, Kak 
COJIHLLE TIPABJIbI, 20 ckonyaHHA Beka yKa3bIBaeT BePyIOWLHM HC- 
THHHBIK nyTb BeuHoro Cnacenus. Ho s PoxkmectBenckue JIHH MBI 
eule CbILIHM B HalwHX xpamMax AuHreJbcKyl mecHb: “Casa B BBILI- 
HHX BOTY, Ha 3eM1H MHP, B A048xX — OaaroBoaenHe”! Tlouemy-xKe 
H 20 H nocae PowkgeHHA CracHTeaA uM Tenepb, axe Ha BuOmeHCKOM 
Boctoke, nocie KpOBaBbIX CpaxKeHHH eule AbIWAaT AKAM yrpo3aMH, 
MOrVULHMH TIpHBecTH K yxKacatouleH BOHHe? Tlotromy uto BOT cos3- 
Lal 102eH co CBOGOAHOH BOweH WH 30BeT BCexX NOYHHHTKCA ETO CaBa- 
ToH Bowe, HO AWAH, NO HEepa3syMHW CBOeMY H FOPAOCTH, NPOLOWKAaWT 
PYKOBOAHTbCA CBOeH HeECOBepwWeHHOH Bowe. TlosTomy Oaaro Bown 
y atwaeh, HeT MHpa Ha 3emMJe H BCe cTpazawT. BcnoMHHaA HbIHe 
Budaeemcknsn scan c HopopoxazeHHbIM CnacHTeiemM MHpa, Poxka- 
FOWMMCA B CepAuax BepHbIX EmMy Joe, Mbl MOJHMCHA Tenepb: 2a 
npocspetut XPHCTOC wawin aywu Cpetom CBOETO PA3YMA, no- 
Warouloro BceM .1K060Bb, OuarocTb, MHp, ewHHeHHe HW BeuHoe Cmace- 
HHe. 


CepgeuHo mpHBetctByi Bac, BOo31HO6aeHHbIe BO XPHCTE 
Apxunactbipn, Tlactpipx uv Boroam6uspie Mupsne c Beankum [Ipa3a- 
HHKOM PO?KJLECTBA XPHCTOBA u Hosbim Toxzom! 


y+ Cmupenupiit JIMOHHCHI, 


PoxurectBo \puctrono 


1957/58 r. Apxuenuckon Hbio-HNopkckuit. 
Hbw-Hopk. 
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IIpotoneperto Hocudy laspuanky: 
Bawe Boicoxonpenoszobne, 


Bo3106seHHbIH O Tocnone o. Hocnd! 


[23 anyace AYXOM O POAJCHHH Ha 3eM.le [IpeBeuHoro bora, 
CnracHTe1A AYUl HaulHX, “XBaly HeOCTOHHIMH VCTHaMH aH- 
reIbCKHMH TOMY MpHHecem”. 
Ilpuspetctsyt Bac, Bawe Bricokonpenogzo6ne, Hu 41eHOB 
SK3apwero Coseta c [Ilpa3aHnKom PoxaectBa XpucrTosa. 
BaarocaopeHHe boxue 2a OyaeT Had BCEMH BaMH H pa- 
OCT 3THX CBATHIX THeEH Ma NOCAVAHT Ha MOb3y AVUI Ba- 
IHX, 
C HeH3MeHHOH BO Xpucte 1WG60BbH, 
YUnen CsBauenHoro CuHoda, 
*¥ HUHKOJAA, 


; Mutponoant Kpytuukni nu Konomencunii 
loujectBo Xpucroso 


Mocksa. 
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HOBOFOAHWH NPHIDIB 
Pycckod MpapocrabHon llepKen 


B npeaapepHH Hoporo roa, Kora XpHCTHaHe VMO.1AIOT CO32a- 
Ten MHpa, Aepxauero B CBoeH BAaCTH BpeMeHa H Tobi, 
“O6arociOBHTb BeHell AeTa GaaroctH CpBoeh”, mpi, IlarpHapx Moc- 
KOBCKHH H BCcex Pycu Asekcui, BMecte co CBalleHHbIM CHHOOM 
PycckoH IIpaBocaaBHoh Llepksu, cuHTaeM CBOHM 0.1rOM OOpaTHTb- 
CA K MPeACTOATCAAM AaBTOKe*adbHbIX MpaBOCaBHbIX llepKBeH H py- 
KOBOAHTeIAM BCEX APYrFHX XPHCTHAHCKHX HCMOBeAaHHH C amocTouJb- 
CKHM IIPH3bIBOM BHHMaTb TOMY, 4YTO — B YCAOBHAX Halulero Bpe- 
MeCHH — “C.1yXKHT K MHPy H B3@HMHOMY Ha3HaHHw” (Puma. 14, 19), 
na6bl CKOPO H eHCTBEHHO MPOABHAOCh Hallie XPHCTHAHCKOe eHH- 
CTBO B BeEAHKOM Jee VMHPOTBOPeHHA 4e.1OBe4eCcTBA. 


Bcem H3BeCTHO, 4TO B MHHYBLUCM FOAy, Kak H paHbule, Pyc- 
ckaa IIpapocaaBHan LlepkoBb nOAepxKHBata CIOBOM XPHCTHaHCKOH 
1106BH CTpeMJeHHe HapOJOB K MHPHOHM XH3HH, 3Baa XPHCTHAaH BCe- 
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rO MHPpa K eCJHHOAVUIHOMY MpOTHBOAeHCTBHIO BCAHKHM IOMbITKaM 
Pa3*Ke4b HOBYKO BOHHY H O6.1arOC.10B.18.1a VCH.1HA, HalpaBleHHble K 
pekpauleHHW HCMbITaHHH AepHbIX 6OM6 H K NO.HOMY 3amnpeLle- 
HHH) 3TOrO NaryOuHOrTO OpVAHA. 


3aulHulana MHP BO HMA XpHcToBO, Hawa LlepkoBb HaxOAHla 
NOLAepAKV H COUVBCTBHE He TO.1bKO LlepKBeH-cecTep H MpOuHX XpH- 
CTHAHCKHX OObeAHHEHHH, HO H MoceqOBaTeeH APyrHXx pe.HrHH, 
HOO B MponoBeaH .1K0OBH H MHPa BCe .1KO0H YVBCTBYIOT BbICOTY XPH- 
CTHACKHX NOOVAAeCHHH, HE3ABHCHMbIX OT MOAIHTHY€CKHX, COUHAaJIb- 
HbIX H 3IKOHOMHYeCCKHX B.IHAHHH, BCe MOHHMAHOT CBATOe GecnOoKOH- 
cTBoO LlepkBH O cnaceHHH .1W2eH. 


HM B AaHHbIH MOMeHT, — NpoBOxaH B BeYHOCTb 1957 rox c 
ero TpeBoraMH, CTpaxaMH H Gopb6oh 3a mup, — Pycckas IIpaso- 
claBHan LlepKOBb He MOXKET HE HCMbITHIBATh GecnOKOHCcTBa B CBA3H 
¢ T€M, 4TO Leb ITOH Gopb6nl ocTaeTca eule He MOCTHrHYTOH 4e.10- 
BeYeCTBOM H 4YTO \VFpO3a HOBOH BOHHbI NMpOMOAKAeT AepxaTb BCe 
HapOlAbl B COCTOAHHH Fr.1yOoKoH TpeBorH 3a KaxkKAbiii 3aBTpaWwwiHHi 
JLeHb. 


Ilostomy, BeTpeyan Hospi roa,, Bce Mbl H€BO.1bHO 3aaeMCcA 
OAHHM H TEM 2%e BOMPOCOM: 4TO OAHMaeT HAC B HACTYMAMWLLeM [Fo- 
ay? —- CtTaneT .1H OH rowom sBceryOuTebHOrTO OrHA H Me4a, HH 
IIpHHeceT .1KHO08M CBOOOAY OT CTpaxa BOHHbI H MO3BO.1IHT HapowaM 
BKVCHTb C.1aQKHX 1.1020B MHpa! Beab cpeaH Bcex GeacTBHH BOoiHa 
AB.IACTCH TAKHM O€ACTBHEM, KOTOPOe NOAFOTABAHBaWT 10H. Cu1e- 
OBATe.IbHO, TOIbKO .1KOH H B COCTOAHHH MpeAOTBPaTHTb BOHIHY. 


Cnoco6cTBOBaTb AOCTHAeCHHIO 3TOH GaroH WeH H COCTAaB.I- 

AeT CBAULCHHbIH 20.1r BCeX XpHCTHaH MHpa. J]an 39TOrTO HEOOXOAHMO 

HCNO.IHHTb BC€M NMOHATHVHO 3anoBedb: “Bo BceM, Kak XOTHTe, 4TOODI 

C BAMH NOCTYNaIH WOAH, Tak moctynalite H BbI C HHMH” (M@. 7, 

12). H xzecTBHTe1bHO, CTOHT TO.AbKO MPHBeCTH BCe HauiH ela H 

NOCTYNKH B MOAHOe COriacHe C 3THM eBaHre.IbCKHM TpeOoBaHHeM, 
H BOHHbI CTaHVT H€EBO3MOXKHDIMH. 


[IpHaaran 3TVY 3aNOBeAb K M@AAVHAPOAHbIM OTHOUICHHAM, MbI 
VBHLHM, KaK MHOFO MOXKHO Cile.1aTb B CMbIC.1e XPHCTHAHCKOFO peule- 
HHA BaxkKHeHWHX MpoOswem coBpemeHHOcTH. [lostTomy Pycckas I[Ipa- 
BociaBHan LlepKOBb vBepeHa B TOTOBHOCTH BCeX XPHCTHAHCKHX Llep- 
KBeH, OObeAHHEHHH H OpraHH3alHH ynoTpe6uTb B HoBpom roy sce 
cBoe BJIHAHHe, YTOOK! AOOHTbCH OT CBOHX MpaBHTebCTB Takoro 
NOJHTHYeCKOrO Kypca, KOTOPBIH MmpHBet Obl HapOAbI K corualle- 
HH} O TIpeKpallleHHH TOHKH BOOPyXKeHHH, O 3alpeuleHHH AAepHoro 
OPVAKHA H O WIHPOKOM COTPyAHHYeCTBeE BO BCeX OO1aCTAX XKH3HH. 


IlompurHeMcA *Ke CaMH H TMOJBHrHeEM BCeX XPHCTHAH Ha CBiA- 
Toe We1aHHe B MOIb3Y MHPHOTO YCTPOCHHA ye10Be4ecTBa! 


Ecavw KaxkJblii XPHCTHaHHH BO.1beT B 1.1aMA BpaxkMbl XOTA Obl 
Kal OCTYKalOUleH B1arH HAH OpocHT ropcTb 3€M.1H B POB He- 


6 


NPHA3HH, Pa3te1HtOUleH MHP, TO BCe BMeCTe 3THM e.1aHHeM MbI Mpo- 
AOJAAKHM *AH3Hb XPHCTOBY Ha 3eM.1e H NpHO.H3HM cBepweHHe Llap- 
cTBa Boxwuua. 


+ ANEKCHA. Martprapx Mockoscnni uw scea Pycu 
Yneupt Canuennoro Cunoga: 
, HMKOAAR, Mutponoaut Kpyrnunni wn Konomencnnit 
UOAHH, Mutponoant Knescnni w Faanunni, Sxsapx Yupannor 
* ENEBOEPWA, Mutponoant Jlenwurpagcnni wu Jagomcnnid 
+ KOPHMAWA, Mutponoant Torpxoscnnié « Apsamaccknit 
+ HEKTAPHMA. Apxnennckon Knwanesckni nw MoagascKnii 
+ BEHWMAMHMH, Enncxon Omckni wn Tiomencnnii 
Mockba 
27 Aekadpa 195% rv. 


IN THE EXARCHATE: 


Reminder: All official parochial and clergy correspondence should 
be mailed to: 15 East 97th Street, New York 29, New York. 

@ The Reverend Father Athanasius Belkevich is re-assigned as 
pastor of Holy Resurrection Cathedral, California Avenue, Chicago, 
Illinois, (December 1957). 


ARCHPRIEST MICHAEL YACUBOVSKY 





After a lengthy illness, Father Michael Yacubovsky fell asleep 
in the Lord 31 December 1957 in San Francisco, California. Last 
rites were celebrated by Archimandrite Dositheus at St. Nicholas 
Cathedral 3 January 1958. Father Michael was received from 
schism when pastor of St. John’s in Arnold, Penna., at the time of 
Archbishop Alexis’ arrival in the U.S., as representative of His Holi- 
ness, Patriarch Alexis. In March 1948 he was transferred to Elk- 
horn, West Virginia, which he served until the Convecation of the 
Exarchate held in May 1948. It was during the convention that Fr. 
Michael was seriously injured by a “hit-and-run” automobile in 
New York City and was subsequently hospitalized for several 
months. In late 1949 Father Yacubovsky was assigned to St. Nicho- 
las Cathedral in San Francisco which he served as pastor and de- 
spite declining health, attended the Exarchate Convocation held in 
New York City in March 1954. During the last two years Father 
Michael was able to serve only intermittently at St. Nicholas be- 
‘ause of declining health resulting from the New York accident. 
May God grant Archpriest Michael Memory Eternal! 
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CTATDbU 


BnaxkenHbld AprycTHH O Bonke 4 Mupe ll) 





B HacTOALLee BPeMH, KOrAa WHPOKO pa3sBepHy.acb Oopbda 
3a MHp BO BCeM MHpe, HeOe3HHTepeCcHO BCIIOMHHTb HeKOTOPbIe 
CVAJCHHH OAHOTO H3 3HAMCHHTbIX 3aNadqHbIX YU4HTeTeH XPHCTHAaH- 
ckoH LlepkBu, OwaxeHHOro ApryctHHa (354—-430 rr.), no Bonpocy 
O BOHHE HK MHpe; HAYT OHH H3 BPeMeH CeO CTAPHHbI, HO, XOTH 
ObIIM BbICKa3AHbl CBbILUe MOAYTOPbI ThICAYH eT Ha3a, COXPaHAOT 
H Ocele CBOHK %H3HCHHOCTb H VOCAHTC.bHOCTD. 


IIpH4unHbI pasOpOB H BOHH M@XKAY AHWAbMH, 10 CaOBaM Olax. 
ABryCTHHa, pa3HOOOpa3Hbl. CTpemMweHHe K HapYUICHH1O MHPHbIX J0- 
OpococeACKHX OTHOLICHHH, HalawqeHHe OJHHX HapOOB Ha Apyrue, 
3aXBaT 4YVKUX 3CMEb H MOKOPeHHe APyrHX HaPOAOB CBAZaHO C rop- 
JOCTbIO, 3aHOCUHBOCTbIO, CBOeBO.IHeM. A 93T0, coraacHo OOULeMy 
yueHHt) Olax. ABryCTHHa, KOpeHHTCA B rayOoKol HCcnOopyeHHOCTH 
YeOBe4eCKOH MPHPOAbl, Kak CaeACTBHe rpeXonaweHHA MepBbIX JHW- 
nei, “nepBopowHoro rpexa”, TxAroTeroulero Ha 4eOBe4eCTBOM. 
OrTctOa BbITeKaWT CTPeMJeHHe K FOCMOACTBY, aIYHOCTb H 3.100HOCTH, 
HelNPHMHPHMaA BPpaxkAeOHOCTb K HapOaM, TOBOPALLLHM Ha HHbIX 
a3bIKaX. “CXOCTBO NpHpodpl, nuwet O1ax. ABryCcTHH, —..He 
OnaronpuHATcTByeT OOLICHHIO JKOeH, Kak CKOPO OHH, BC.eACTBHe 
Pa3HOCTH A3bIKa, HE B COCTOAHHH ObIBaWT AeIHTbCH MexKLY cob0OW 
4YVBCTBaMH”. “YcTaHOBHICA NOpAAOK, MO KOTOPOMY NMoBeeBaHOLLHH 
HapoOd lyTeM MHPHbIX OTHOWeHHH HadaraeT Ha MOKOPeHHbIe Hapo- 
Jbl H€ TOJbKO HrO, HO H A3bIK CBOH...; HO CXOJbKHMH H CKOJb Be- 
JMKHMH JOCTHrHYTO 3TO BOHHAMH, KaKHMH JIKOACKHMH MopaxkKeHHs- 
MH, KaKHM IIPO.IHTHe€M KPOBH 4YeOBeyecKon!” }. 


JIpyroh, He MeHee BaxKHOH, MPHYHHOH BOHH, NO MHeEHHW OAK. 
ABrycTHHa, HapaAdy Cc TOpAOCTbIO H CTpPeMJeHHeEM K He€OrpaHH4eHHO- 
MY FOCNOCTBY, ABIACTCH ATUHOCTb, *AKADHOCTh, KaKNA CTAKAHHA H 
HMeCHHO CKOHHOCTb K 3aXBaTY 4VAKOH 3eMAH, OOJaCTH, TeppH- 
TOPHH, MIPOABAAHWOULAACA B CTPeM.ICHHH K PaCLUIHPeHHWO MpeseaoB .6- 
CTBEHHOrO FrocyAapcTBa 3a CueT CBOOOZHOH HW YYKOH 3eMAIH coce- 
neh. Beene BOHH B UWeaAX pacliHpeHHA MmpewetoB rocyapcrTs My- 
TeM MOKOpeHHA HapodOB, NO c1oBaM Ojax. ABrycTHHa, lpewcTaB- 
JAACTCA ME1OM LOOPLIM JAMWIb WIA 1OLeH AypHbix 2. 


Hakouell, HEVKPOTHMaH 3.100HOCTb, BpaxKeCOHOCTb KO BCeMY 
4YVKOMY, K JHOQAM, POBOPALLHM Ha 4YXKOM AB3bIKe, OOHAPYKHBACTCA 
BO BC€BO3MOXHbIX BHaX 3BePCTBa, AKECTOKOCTH H KPOBO2KAaHOCTH 
Ha BOHHe. M306paxan OObIuHbIe GeACTBHA BOHHbI, Olax. ABryCTHH 
VKa3bilBaeT, HallpHMep, Ha pa3srpaOseHHe PuMa roTaMH MO Hauadb- 
cTBoM Awapuxa: “Bce 3TH onycToWweHHA, yOulicTBa, rpaOexH, m0- 


1) Baaw. Apryeruu. Taopenua, 4. 6-a. Haga. 2-e. Runes, 1910, erp. 119, 127. 
2) Tam «ae, 4. 3-e. Haya. 2-e. Kues, 1907, erp. 201. 
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*KaPbl, CTPaaHHA, COBEPWIHBLUIHeCA BO BPeMA TMOCIeTHerO PHMCKO- 
ro mopaxkeHha, BCe 3TO NpOH3Be. OObIMaH BOHHDI” >. C HeMeHbUIHM 
BO3MVLLeHHeM Olax. ABIYCTHH OCTaHaBIHBaeTCH Ha reponueckKoHu 
rH6e1H HaceleHHA, BepHOrTO PuMy, pH B3xATHH BOHcKaMH | aHHHOala 
Kpenoctw CaryHta B McnaHHn, OKa3aBleroO MPOTHBHUKY yMOpHoe Co- 
NpOTHB.1eHHe H MpeswnouTHBUero rHOeab Cave MPOTHBHHKY. 

?7KeECTOKOCTb, KPOBOKAAHOCTh Ha BOHHE BCTpeuaeT PeLIHTe.Ib- 
HOe OcyAZeHHe 61ax. ABrycTHHa, H OH TpeOyeT MHJOCePAHA K rpax- 
aHCKOMY HaceeHHtO. Tak, HerodyA Ha pa3srpaOweHHe Puma roTaMH 
AaapHxa, OH OTMe4aeT, YTO MOCICAHHMH OblIn OTBEAeHbI yOe*KUIila 
In HaceteHHA PuMa, oOecneyHBaBLUIHe VKPbIBaBLIMMCA TaM HelIpH- 
KOCHOBeHHOCTb: “JL1A HanNOJHeHHA HapOOM, KOTOPBIN 2OKeH Opis 
NOAVYHTD NMOWALY, ObIIH BbIOpaHbI H yKa3aHbI OOuInpHeHuIHe 6a- 
3H.IHKH, Te HHKOrO He YOHBaJH, OTKYZa HHKOFO He OpadH B Men, 
KV1a COCTpaaTe.IbHble BparH MpHBOAHAH MHOrHX AAA oOcBOoOoxKTe- 
HHsl, OTKVZa He VBOAH.IH B MeH HHKOrO Jaxke BparH *KecTOKHe: BCe 
9TO C.ledyeT NpHMHCaTb HMeHH XpuctTa; Bce ITO CAeAVeT MpHMHcaTb 
BPpeMeHH XPHCTHaHCKOMy” 4. 

Mtrak, OMyCTOUWeHHA, pa3spyuleHHs, rpadexH, MaeHeHHe, H3- 
OveHHe MHPHOrO HaceJeHHsA Bce 9TO, MO MHeHHHO Olax. ABry- 
CTHHa, eCTb JHUIb TOCNOACTBYIOULHH MpHCKOpOHbIM, BapBapcKHi 
“o6piuali BOHHBI". OrpaHHyenve xe WH CMArYeHHe TakOrO pOa Hpa- 
BOB H OObI4aeB BOHHbI, XOTH ObI B BHAe MpeOcTaBLeHHA MHPHOMY 
HaceJleHHtO VO@XKHUL B OTBECHHbIX 11d 3TOH WeIH XPaMax, eCTb yxKe 
MIpOABAeHHe YeOBEYHOCTH H CeawcTBHe O.aroTBOPHOTO BAHAHHA 
XPHCTHAHCTBa Ha HpaBbl H OObINaH Ode. CoraacHO HOBO3aBeT- 
HOH 3anoOBeqH AWOBH K OWH2xKHEMY 6e3 pa3JIH4HA “3.1HHa HH 
HVexA”, XPHCTHAHCTBO IIpeANHCbIBaeT BHAeTb OAHKHETO B HHOASBIU- 
HOM lOOe@xJ@€HHOM BDpare H He IIPHYHHATb CMY OOHbI, HecipaBel- 
JIMBOCTH, HacH.IHA. 

CoraacHo yueHHtO O1ax. ABrycTHHa, — “MHp eCTb Ke 1aHHbIi 
KOHeL BOHHDI”. “Beta BOHHY, BCHKHH MOOMBaeTCH MHpa, HO HHKTO 
3aK1lO4aH MHp, He LOOHBaeTCcH BOHHbI. M60 u Te, KOTOpbie XOTAT 
HapyLUHTb MHP, B KOTOPOM HaXOJATCA, He MHTAaWOT HeCHABHCTH K MH- 
PY, a #KelalwT H3MeCHHTb ero MO cBOeMy MpoHsBoOuy. He Toro xOTAT 
OHH, 4TOObI He ObIIO MHPa, a TOFO, YTOOKI OH Obl TaKOB, KaK HM 
xouetca”. 2KHBOTHbIe€, He TOJIbKO CTaZHble, KaK OBLbI, OJCHH, rouy- 
Ou, CKBOPLUbI, M4e1bl, HO H XHBYLLHeE OOOCOG6eHHO, KaK JIbBbI, JHCH- 
Ubl, OPJIbl, ChINH, “OXPaHAIOT B H3BECTHOH Mepe CBOH pO, COueTaACh, 
BbIBOAA, COrpeBan H MHTaA cBOe NOTOMCTBO. Tem B OOubuIeH Mepe 
yYeJOBeEK 3aKOHAMH CBOeCH NPHPOAbI pacnOdaraeTcA K BCTYMJCHHHO B 
OOUIeEHHE H COXPaHeHHH) MHpa, HaCKOJbKO 3TO OT HerO 3aBHCHT, 
CO BC@€MH JHKO.bMH” 5, 


Uro %#e TakOe€ MHP B MOJO%KHTCIbHOM CMBICJe, MO y4eHHIO 
6.1ax. ABryctHHa? Mup, no ero yueHHW, ecTb “ynopsaqoueHHOe CO- 


3) Tam wae, erp. 11. 
4) Ilnrupyemoe cou., erp. 11. 
>) Tam wae, erp. 126. 











raacve”, HIH “lopawok Hu coraacHe”. Mup “rpata”, T.e. rpaxkaH- 
CKOH OGOULHHbI, rocyAapcTBa, eCTb “VIOPAOYeCHHOe OTHOCHTEJIbHO 
VpaBIeHHH H MOAYHHEHHA COrdacne rpaxkdaH”. TanpMouHs, corta- 
cHe, CAHHOAVUIHE H @CAHHOMDbICIHe MpaBHTeleH H YVMpaBAAeMbIx 
BOT TO, B 4Y€M PaCKPbIBaeTCH CMbIC.1 NOHATHA MHPa B pa3sHooOpas- 
HbIX OTHOWICHHHX, KaK MHp Tela, AVUIH, 4eOBeKa, 2OMa (CeMbH, 
pona), oGulectBa (“a10aeh”"), HAKOHeL, rpawa, TO ecTh rpaxkaHCcKOn 
OOULHHbI, rocVvAapcrTBa. 

[losTOMY ClipaBeAIHBaH BaaCTb, NO 6OaxK. ABryCcTHHYy, COCTO- 
HT HE B Y€M HHOM, KaK B COOH JeCHHH BHYTPeHHerO MHpa, T.e. Mop- 
HiKa H COrmacHy, B .AKOOOM YerOBeYeCKOM OOULEXKHTHH, HAYHHAaA OT 
yeroBeyeckoro “OMA”, T.e. C@MbH, pOJla, MeMeHH, H JO Ccolw3a 
rpaxkaHcKOroO H FOCVLaPCTBeHHOrO, 1O COW3a MeKY HapOdaMH UH 
rocvapcTBaMH, HaKOHell, BILIOTh 2O BCero Y4eMOBeUeCTBA. 

Mupuble coriauieHH M@HKAV HapOaMH HeCPaBHeHHO IIpell- 
HOYHTeIbHee MaKe CipaBeLIHBOH BOHHbI NPOTHB HapVUIHTe.H MHp- 
HOrO COCTOAHHS H WaxKe MpPeANOYNTebHee 3aBOeBAaHHA. “Pa3sBe PHM- 
JIAHE IIOBPeAHIH YCM-HHOYAb TEM HapOaM, KOTOPbIM, 10 TOKOPeHHH 
HX, JaIH CBOH 3aKOHbI, 3a HCKIHO4eHHEM TOO, 4UTO 3TO CeaHO 
Obl10 WeHOHK *ecTOKOrO BOeHHOrO NMOpaxkeHHA? CwyyHcb 3TO NO 
B3aHMHOMY COrlalli@HHlO, OHO COBeplIHAOCb Obl Cc .IV4LIHM ycrie- 
XOM: He ObLI0 Obl TOAbKO ClaBbl TPHYM@aTOpoB”. 


[]pHBeqeHHDIX NOO%KeCHHH H3 yueHHsH Oaax. ABrycTHHa 0- 


CTATOUHO, YTOOI COCTABHTb NIOHHTHE OO OTHOLICHHH Be.IHKOTO XpH- 
CTHAHCKOFO VUHTCIH K BOTIPOCY O BOHHe H MHpe. 


Cssu. B. Metpos 
e 


CBATAA YETDIPEAECHTHHWA 


He B llepBbih pa3 BCTyMaeM Mbl, OpaTHe, B CBATbIC AHH MOCTa H 
lOKaAHHA; MHOFOKPaTHO H pa3.HYHbIM O6pa30m Tocnozb, 
“He XOTAHH CMepTH rpelwHHKa” 
IIPH3bIBa.l HAC KO ClaCeHH!O: H 4TO-2%Ke? CoBeCTh yBepAeT eABa-1H He 
Ka OPO H3 Hac, YTO MbI H HbIHe BCTYMaeM B ITH CBATLIC AHH NO Npexk- 
HeMY, HH elle Goree NpexuAro, — OG6pemeHHbie rpexamMH. Uto 3To 
3HauHT? OTyero Taka GeCNJIOMHOCTb MOKAAHHA ? 


OueBHAHO, 4TO 4erO-TO He OCTaeT B HallieM OObIKHOBeEHHOM 
nokasHHHv. UYero-xe He ZoctaetT? Co cropoust bora sce nmpHrortos- 
eHO: Ta-*Ke OlaroqaTb CnacuTeia, — OOpaTHBUlaA ThICAUH ObIBLUIHX 
npe#xKe HaC FpeluIHHKOB, — BOHeT H K HaM: 


“BoctaHu cnsii, H BOCKPeCHH OT MepTBbIX, H OCBATHT TH XpHcToOc”. 
(Ed. Y, 14); Ta-*xe LlepkoBb cBATaA PyxOBOAHT HaMH; Te-2Ke CBATHIC 
TaHHCTBa OTKPbITbI HaM BO criaceHHe. Uero-xe HeMOcTaeT B Hac? 
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HegoctaeT TBepAOH PeuIHMOCTH, HeELOCTaeT TOTO CHIbHOrO BO3OyK- 
AeHHA B Ayxe, KOTOPOe HeyepxKHMO BAeKIO-6bI Hac K CracHTeAW. 
A Kak mpon3BecTH B ce6e 3TO BO3S6yxKAeHHe? H AIA 3TOrO BCe cpel- 
cTBa nepea HaMH. B caMOM JleJe, AVMaeM-JIH MbI, GyTO cBATHIe, 06- 
PaUleHHble H3 BeJHKHX PpeUIHHKOB, HMeIH GOOlee CpeCcTB K TOMY, 
H@KeIH MbI? — IIpHNOMHHM HeCKOAbKO NpHMepoB OOpallleHHs. 


His3pecTHo, Kak OOpauleH O2axKeHHDIH ABrycTHH, Korga Obla 
Pa3BPpaTHbIM IOHOWUeH H epeTHKOM. Pa3MbIlll.Idd O CBOeCM FHOe.1bHOM 
COCTOAHHH, OH PaCKPbI.I NocaaHHe cB. [laBla H NMpover caenyroulHe 
Ba cTHXa: “Kak 2HeM Oyfem BecTH ceOH O.larOUHHHO, He NMpeaBancb 
HH IIHPOBaHHAM H MbAHCTBY, HH ClalOCTpaTHHO H PacilyTCTBY, HH COO- 
pam H 3aBHCTH; Ho o6aekuTecb B Tocinogza Hauwiero Mucyca Xpueta H 
llOMNe€4eHHH O MOTH He MpeBpaulalite B NOxoTH.” (Pum.t. XIII, 13—14). 
Sro yBeulaHhe anocTowa Tak noTpscio ABrycTHHa, 4TO B HEM TOra- 
Ke OTKPbIIHCh O4H CePAlla, MOTOAe OCAeNMeHHOrO, H ABHAOCb HeYK- 
-IOHHOe CTpeMseHHe K Bory. 

ITlono6Hoe OGpamsenHe nmocpexzcTBOM c10Ba BoxHA 4YHTaeM B 
*%KHTHH YuYeHHKa AHTOHHeBa — cB. IlaBaa npecsaToro. Ilpo30p.1MBbIi 
[lapel BHC OAHaKAbI YerOBeKa, BxOAAuLero B LlepkoBb — mpau- 
HOrO H 4YepHOrO NO BHAY — OKpy2xeHHOrO AeMOHaMH. Ho 4TO yBH- 
Ae OH, KOPLa 3ITOT YEAOBEK BO3BPalilaicA H3 WepKBH? — JIHWO 93TO- 
ro 4YelOBeKa CHAO CBETOM, H BHAHMBI ObIH anrejbl, c HeGecHOH pa- 
JOCTbIO COMPOBOKAaBLIKe OOpallleHHOrO rpelliHHKa. Kak-2xKe H3Me- 
HHJICH PpeuHHK? CaM OH paccKa3al MpenOOGHOMY, 4TO B XpaMe CHVIb- 
HO MoOgzeHCTBOBaIO Ha Hero Ceayroulee MeCTO, YHTAHHOe H3 IIpopo- 
Ka Mcanu: “H3MbIiTecA H YHCTH GyzeTe, OTDHMHTE JYKaBCTBa OT AYLI 
BalliHX Tipe O4HMa MouMa, HayyHTecA LOOPO TBOPHTH, B3bILILHTe Cy- 
a, - - H alle 6yAVT rpecH BaluH AKO OarpxHoe, AKO CHer yOer; H 
aule xouleTe H NocayuaeTe Mene, Gvlaran 3eMIH CHeCTe; H ‘alle *Ke 
He XOUleTe, HH2#Ke MOCAyuIaeTe MeHe; Me4 BHI NOKCT” (He. I, 16—20). 


JIpyrne o6pauenbl Obl cay4yaHHO yCAbIWaB Hin NMoyyeHHe 
lacTbipe HH MOJIMTBY H NeHHe 62arouectTuBoe. BaynaHuua [leszarus, 
KOCa C1y4aHHO BOUIa B WePKOBb H BbICyUIala TaM MpONOBeAb CB. 
enuckona Hona; Apyrad pa3sBpaTHHua — Espgxokua Bo36yxeHa Obia 
K NOKAAHHHO, YCAbILUaB HOUbW, B COCeACTBe, HHOKa, mowulero ncaJ- 
MbI; a OvlvaHHUa TaHcHA O6pauleHa TeM, 4TO yBeteta Cre3bI OLHOTO 
cTaplla, ONaKHBaBuero ee 3a6ayxKaeHHA. EcTb uw TakHe MpHMepHl, 
B KOTOPLIX He BHAHO BO36yXJeCHHH BHELUIHHX, a BHAHO O2HO ZelcTBHe 
cCOBeCTH — BHYTpeHHee. Tak OOpauleHb! pas6oHnHKun Bapsap, Mon- 
cei MypHH u Ap. CMOTpaA Ha CBOH COKPOBHULa, AOGbITHIe rpaGexem 
H YOHHCTBOM, OHH BCIOMHH.IH O CMepTH, KOTOPaA BCe OTHHMAET, Mpen- 
cTaBH.lH ce6e cya Box H, OCTAaBHB BCe, NOULIH MyTeM MOKaAHHA, 
NO PYKOBOACTBOM MyxKeH O6.1aroyuecTHBbIX. 

Yto-xe? He Bce-IH YNOMAHYTBIe cpeacTBa pH Hac? C.10BO 
boxHe C.AbILIHM MbI B XpaMe BCera; CAbILIHM OCOGeHHO B HacTOAUIHe 
HH, moy4ueHHs IlncaHHA — CaMble CHJbHbIe, H3OpaHHble iA Hac py- 
KoWw cB. LlepkBH. MOaHTBaM H YMHJIHTeAbHOMY MeHHIO TakxKe BHH- 
MaeM IIP€CHMYLICCTBEHHO B AHH TocTa. [louemy-xe Bce 3TO He JeH- 


1] 








CTByeT HH Malo elcTByeT B CepaWaX HalUHX? OcTaeTca elle OHO 
H — CaMO€ BaxKHOe: HYXKHO 4TOOKI NPOOyAHJacb Halla COBECTb, 4TO- 
Obl OTKPbILICH AVXOBHbIH C.1yX Halll K BeLaHHAM OjlarozaTH, KOTOpaA 
OHa H 4epe3 coBo boxkue, H MOcpeACTBOM MecHONeHHH WepKBH, 
H 4epes NMOyYeHHA, H Yepe3s BCe ApyrHe cpeAcTBa — CMacHTeAbHO 
melictpyeT. KakuM-2xe O6pa30M OTKPbITb cilyx cepaua? Kak mpo- 
OVAHTb HAM COBECTb? 

IIpexae BcerO HYXKHO H HAM Pa3MbICIHTb O MOrHO6ebHOM CO- 
CTOAHHH, B KaKOM MbI HaxOAHMCcA. TloMbICAHM, 4TO paOoTaA rpexy, 
KaKOMY-ObI TO HH ObIO, Mbl COCTOHM NOX rHeBOM Boxuuo. Tak, Opa- 
THe MOH, B 3TOM Mpexke BCeroO HaXOOHO YBepHTbCA, YTO BCAKHH rpex 
€CTb A3Ba CMEPTHAA JIA AYLI, YTO ECAH TbI NPHBbIK, HallpHMep, TOJb- 
KO Mpa32HOCIOBHTb HW OCYKLaTb OAHKHEFO, ThI Y2KE PPelHHK H, CCH 
He HCNPaBHUIbCA, He MOXKeWb ObITb HACCAHHKOM BeYHOH 61axKeHHOH 
#*H3HH. Tlouemy? [IloToMy 4TO cCyLeCcTBO TBOe, B KOCM HaeKHTb 
CHATb OOpa3y Bown, copepuieHHO OG6e306paxkeHo, NPHHAB B ceOs 
o6pa3 Bpara boxkus; a C TAKHM CYULECTBOM HHKOrPa He MOKET COeH- 
HHTbCH CyulecTBO BCeBCATOe, BeuHOe, G.taxkeHHOe —- bor. Tenepb 
mpeacTtaBb ce6e TBOH cCMepTHBIM 4ac, mpeactaB cyt Boxni B Beu- 
HOCTH, H — Tbl VBHJHIUIb BCe PHOebHbIe CleACTBHA PpeXOBHOTO CO- 
CTOAHHA. TaM, HEOYHLUICHHBIX MOKaAHHeM, Tocnoab He MpH3HaeT 
CBOHMH; TaM, MlepeweAuine OTCHAa B pyOHUlax rpexa, a He B PH3e ON- 
paBlaHHA XpucToBa, mpHoOpeTeHHOH BepolO H MOKaAaHHeM, He O6y- 
AYT MONYULCHbI B XKHAHULA CBATbIX; TaM CKa3aHO OyeT HM: “HHKO- 
JIHM-%Ke€ 3HaX Bac OTbHAHTe OT Mene BCH eaioulHe 6e33aKOHHe” 
(Marto. YII, 23). Toraa wu oAHOrO 4aca NpOCcHAH-6bI MbI Ha NOKAaAHHe, 
HO He 2acTCA HaM HH OAHOH MuHyTHI! TlouyscTByA: co3HaH Bce 3TO 
B cepaue TBoem. [IloayMaii: paHO HH MO32HO THI HempeMeHHO Oy- 
elib TaM — Mpea AnuWeM CyAHH Be4dHOrO, a NOTOMY He OTKTabIBal 
Ha Apyroe sppems cBoero nokanHHaA. He oTaaaai oT ce6A 3TY MBICJIb, 
H60 CMepTb H CY HEKOPa CaMH NPHAYT K Te6e H YTO GyeT, ECAH OHH 
IIPHAYT Torda, KorZa THI GyZeulb HecMOcoOGeH K OOpauleHHto? 

Koraa moJOxKHUb B ce6e 3TY NepBylO OCHOBY NOKaAHHA — 
*KHBHOe CO3HAHHE CBOeH rpexOBHOCTH, OT Te6e He TPYAHO OymeT yxKE 
HMeTb H Apyroe HeOOXOAHMOe YCOBHE: C€pAe4HY!O YBePeHHOCTb B 
TOM, 4TO ThI CaM OHH CBOHMH CHJ1aMH HHKaK HE MOXKELIb H3PTaLHTb 
rpexXOB CBOHX, HH4Y€M CBOHM He OMpaBAaellibcA Mmped Be4HOW Mpas- 
mow, a Te6e HeEOOXOAHMO HYXKHa OarozaTb H MHAOCepzHe Boxe- 
cTBpeHHoro Mckynutean. Uem ray6xe HW CHAbHee CO3HACLIIb ThI CBOIO 
BHHOBHOCTb mpea Borom, Tem c OGOAbUIeHO *KaxKOW, C KHBEHUEHW Be- 
por o6paTuuibes K TBOemMy CnacHTeaW, npenzauib Emy sce cyulecTBo 
cBoe, Oyleulb BHAeCTb B HEM CAHHCTBEHHOe NPHOeXKHULe cNaceHHA H 
HH Ha 4TO He NMpomMenseuib Ero Bepsl HX GaaronaTuH Ero xkposu 6ec- 


uenHoh, Ero kpecta »*xHBOTBOpaAUero. MMmen-xKe TBepaylo Bepy B 
rocnoaa wu CnacuTeiA cBoero, Thl He MOKEeUIb He HMeTb H TBEPAOH 
pelHMMOCTH — HaBCera OCTABHTb NyTb rpexa H XKHTb Aan Tocnoza. 


Takum o6pa30M HauHeTcH B Te6e H CKOPO COBeEPUIHTCA NMOKaAHHe HC- 
THHHOE. 
BbITb MOXKET H MOCae cero TBOH FpeXOBHble MPHBbINKH OyAyT 
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OT3bIBaTbCH B TeOe; ObITb MOKET Thl Jake ONATh OyAellib MazaTb, 
HO — BOT 4TO BaxKHO, TbI He Oyellib ANGHTb rpexOB CBOHX, He Oy- 
ell B HHX 3aKOCHeBaTb, a TOTYaC MOocIe NaAReCHHA- eMle 
c 6oabuiero cHI0OI0 BO32hH6Hn Wb cBoero CmacHTeln H 
Tocnoaa, TOTYaC, KaK AHTA, yCTpauieHHOe 3Bep OexKHT K MATePH, THI 
nocneelib NOX KpoB O6aaronzatH Bowne. Torga HayHeTCA COBCeM 
Apyrad %H3Hb. Bbl-H Thl CIHUIKOM CKIOHeCH K BeCceJOcTH, HrpaM, 
cMexy? TbI NOKaxKellb GOMee CTENeCHHOCTH H OCMOTPHTeCAbHOCTH BO 
BCeM, H BM€CTO CMeXa Yallle OYAYTb ABAATHCA- CIE3bI Ha HWE TBOeM. 
J16H.1-1H Thl NMpa3AHOCAOBHTb HAH OCyKLaTb Apyrux? Byzeub 
6o1ee MOJYaIHB H paccyAHTeeH B COBaX CBOHX, a OCVKMaTb Ha- 
V4uHuibca Gowee camoro ce6s. THeB-1H HW ApOCTb OOAanatH TOGOW? 
Bbyellb CMHpeH H THX, KaK OBYa XPHCTOBO, 6yzeUIb OXOTHO MpPOUlaTb 
OOHAbI BCAKOMY, 4YYBCTBYA CaM HYKAY B npouleHHH OT Bora. Caospom, 
TOrAa *KH3Hb TBOA GyAeT B HOBOH CTHXHH HeGecHOoH, B TeGe OTKPOeTCH 
B1eveHHe KO BCeMy JOOpOMy, CBATOMY, XPHCTHaHCKOMY, HeOecHOMy. 
TakoB, OpaTHe, NyTb HCTHHHOrO MOKadHHA. TakHX MaAO20B 
OxAKHaeT OT Hac CB. LlepKOBb, BBOJA Hac B CHH CBATHIC AHH cB. YerTHI- 
peqecaTHHUbI! “Ce HbIHe BpeMA O.larompHATHO, Ce HbIHe JeHb Cia- 
cenHa” (II Kop. YI, 2). “Hou y6o npeiize, a 2eHb npHOAMxKHCA, OT- 
102%HM YOO 2ea TeMHad H OGe4eMcA BO OpyxKue cBeTa” (Pum. XIII, 
12.) AMHHb. 
Wepomonax Oner (VUsanos). 
“CBet [lpapocaaBua” 


a 
“ern. TpYlHo HajewilemMyed Ha cBoe doraTeTBO 
noiitn B llapersne boaxue. — Yyobnee sepobawyzy 
upolitH “epes HroabHbie ym, 4YeM OoraToMy BoTH 
B Ilapersue boxe”. (Mapx 10, 25.) 


Kak nopectByeT cB. EBaHreaHe, BeCbMa VYAHBH.IHCb allocToabl, 
KOrAa VCAbILIAaIH 3TH C10Ba OT cBOero Yuntean Mucyca Xpucta u ro- 
BOPHAH Mex.Y COGOH: KTO #*Ke MOKeT cnacTHcb? (Mk. 10, 26). Xpn- 
cTOC MOCMOTPe.l Ha CBOHX anocToz0B H AO6aBHA: “YeaoBeky 3TO He- 
BO3MOXHO, HO He Bory, H60 Bce BO3MOxHO Bory” (Mk. 10, 27). Cs. 
anoctoa Tletp, nua OO6bxAcHeHHA CoB CnacHTeaa, cnpocHa: “Bor, 
MbI OCTaBHJH BCe H NocrexOBatn 3a ToGok” (Mk. 10, 28). Cmacr- 
Teab Mucyec Xpuetoc wat acHbih oTBeT: “KTo ocTaBHa Obl OM, HK 
OpaTbeB, HAH CeCcTep, HH OTUa, HAH MaTb, HK XKeHY, HIK ete, HH 
3em1H paaH Mens nu Esanreaus, BO CTOKpaT MOAY4HT B BeKe rpALy- 
Ul€M X%KH3HH BeYHOH” (Mk. 10, 29—30). B Caaumennom [Incannn Halt- 
eM H TakHe ca0Ba: “Muorne-xKe OyAyT NepBble MOCeAHHMH, a M0- 
caeaHHe nepppimMH” (Mk. 10, 31). Hama 3THMH C1OBaMH BCe MbI JOJ- 
*KHbI 3aAVMaTbCA, Ha 3TO HAM YKa3bIBalOT H MpaBeAHble c10Ba Esan- 
reaHa. OHO He 3€HHMaeTCA TOAbKO Be4YHbIM O6axKeCHCTBOM MOCMepT- 
HOH %H3HH, HO Y4YHT H TOMY, KaK MOMOYb 6.1HxKHHM, OOeruHTb H 
cuelaTb 18 HHX CYaCTAHBOW H 3@MHYHO XKH3Hb. 
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Mucve Xpucroc ACHO VKa3a/l HaM Ue.lb 3CMHOM *KH3HH H XKH3- 
HH locMepTHOH. HMcToKOM Bcex neYvateH 3CMHOH *XH3HH, ABAAeTCH, 
O1HaKO, NpaBO COOCTBeEHHOCTH, HMVLLECTBO, KanmHTa. WH NOOGHOEe. 

[Iputua B cB. EBanreaHu paccka3biBaeT HaM O6 OZHOM Goraue, 
KOTOPbIH BCe elle CTpeMH.ICA K OOOralleHHiO WH KOTOPbIN BCe CBOH 
HaeKIbl BO3Jarad Ha 3TO GoratcTBO. HO B OHV HOUb XH3Hb GbiJla 
V Hero OTHATA H HEH3BECTHO, KOMY OCTalOch ero OoratcTBO. JtTa 
puT4¥a VHT Hac, YTO HMVULECTBO H KanHTadl He ABAAKOTCA BeCYHbIM 
BlaeHHeM 4eOBeKa, KOO BeYHbIM BilagzeTetemM ecTb Tocnoab bor, a 
4Ye1O0BeKY BCe 3TO ObIMO MaHO TOAbKO B MOJb30BaHHe. 

IIputua 9Ta 3aCcTaBAAeT Hac NOCTAaBHTb ABa BONpOca: 

Ilepppii: cyulecTByeT AH mpaBo coO6cTBeHHOCTH? HW BTOpOH: 
ABIACTCA JIM 4e1IOBEK HEOrPaHHYeHHbIM COOCTBEHHHKOM CBOeroO HMY- 
LILeCTBa ? 

Ileppbi BONpoc Mbl MO#KeM YACHHTb ce6e Tak: KOraa Toc- 
nob bor 3aKOHYH. COTBOpeHHe MHPa, OH Tepedal 3eM1HO HW BCe ee 
OoraTcTBa CO BC€MH COKPOBHLLaMH TIPHPOAbl YeaOBeKyY CO C10Ba- 
MH: “IlaoquTeCb H pa3MHOKAalTecb, H HaNOJHAHTe 3eMJ1O, H OOwa- 
malite ew...” (bpitna, 1, 28). STH caoBa HaM ACHO FOBOPAT, 4TO 
Co3@aTelb Mal 3€M1K0 OTACAbHOMY 4eJOBeEKY TOAbKO B 10.1b30Ba- 
HHe, a B COOCTBeEHHOCTb BcemM. McTopuHs 4eaoBeyeckoro pa3BH- 
THA TOMRC ACHO VKa3bIBaeT, YTO YeJIOBeYeCTBO B ApeBHeHuine Bpe- 
MeHa He IIPHAePAKHBaAIOCh MpaBa COGOCTBEHHOCTH OTCJIbHbIX JHU, HO 
UecJIbIX POJOB H ITWICMCH, APYrHMH C.IOBaMH ueroro OOULeECTBA. 

JloKa3aTebCTBOM 93TOFO ABIAeETCA H TO OOCTOATEAbCTBO, 4TO 
yYeJOBeK He 4YBCTBOBa CeO yBepeHHO Ha CBOeM BJlaeHHH, HO Op- 
raHH3O0BbiBal OOULeCTBa B (popMe cel, roposoB, OOwacTeH Hu rocy- 
aapcets. TakiM 06pa30M, H3 VKa3aHHOrO BHAHO, YTO NpaBo coOcTBeH- 
HOCTH B TaKHX Pa3MePax, Ha KOTOPbIX cCTpOloT cBOe GyaAyulee Goraun 
H KallHTadHCThl, npeBbiuie YeAOBeKa. A NOTOMY 4YeAOBeK IIPOTHB Ta- 
KOrO NipaBa COOCTBeEHHHYECTBA Be H BeLeET KH3HCHHYHWO Oopbby. bor 
He MaeT OAHOMY OOIbUIe, a APYrOMY MeHbUIe, HO KaxKAOMY IIO 3a- 
cayre. UewoBpek, O2HaKO, *KetaeT ObITb TOCNOAHHOM Hal CBOHMH 
OJIM0KHHMH, a OTCHa HW ero cTpeMeHHe H MeCUYTbI O KPYVIIHOM BiJla- 
eHHH HW KanHtTase. bor He 248 Toro 2at YeAOBeKY Pa3yM HU pa3HO- 
rO pOa TalaHTbl H CNOCOGHOCTH, YTOObI OH CTA IKCIAVATHPOBAaTb, 
KOPbICTHTh OWAKHETO CBOerO, HO Aa Bce 9TO AA TOrO, YTOObI MOF 
OH TBOPHTb OOuLee OAaro, TO ecTb H AAA ceOA HW AAA cBOero O67nK- 
Hero. Jlo yero AOWed YeAOBEK CTABLUHH KOPbICTbIO APyrHX, HCMOWJb- 
30BaHHbIA 2.18 OO6orauleHHA Apyroro 3TO Mbl XOPOWO 3HaeM. 

CkyfZocTb, 6GeHOCTh H HHULECTBO LWHPATCH TOAbKO BOKpyr 
ABOPUOB pa3sOo0raTeBLUIHX H 9KCIAyaTaTOpos. 

TakHM oOO6pa30M, Mbl BIIpaBe CKa3aTb, 4TO COOCTBeEHHHKOM 
3eM.1M H ee GoratcTB ecTb Bor, KOTOpbIH Aad ee B NOAb30BaHHe BCe- 
My 4“erOBeYecTBY 6e3 pa3szeua. 

Yxe CaMble eCTeCCTBeHHbIe ABICHHA YeMOBeYeCKOrO OOLLeECTBa 
H3 NIPHMePOB B XKH3HH YeNOBEKAa AOKAa3bIBaeT, YTO NOAOOHO TOMY, 
KaK 4Y@JOBeCK He BeYeH, MpeXOAALl, He BEYHO H ero MpaBo cOOcTBeH- 
HOCTH 
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Jlt0AH, KOTOPbIe MOCATaWT CBOHMH KOPbICTOJMOOHKBbIMH PyKaMi 
Ha OoraTcTBa cero MHpa, OObIKHOBCHHO TePAHOT XKH3Hb BeCUHYW. 

Borau, *KeaHHeM KOTOpOrO O6bI10, YTOObI OH ObIA MOXOPOHeH 
B MOrH.e BMeCTe CO CBOHM 30.10TOM, Mmpexe BCcex Obl BbIPbIT, OF- 
paOeH, a Teo ero NOwKpaiH AHKHe 3BepH. OH MpeActal neped cBo- 
ero Bora TOAbKO CO CBOeH rpellHOlW AYUION. 

CTpaHHHK, KOTOpbIH MpocH HOUTer B GoraTOM ABOpLe H KO- 
TOporo BAaweTeIb ABOPla Mpornad, cKa3aa: “HA 3anam Te6e TpH 


Bonpoca H mocawe 3TOrO YHAY: “KTO XH B 3ITOM ABOpLe?” Moi 
oTell, OTBeETH. Bllagzeteu. —- “A KTO *XHA nepea HHM?” Moi 
nen. “A KTO 6GyaeT KHTb NOCe Te6n?” Ha 3TO Baameweu He MOr 


OTBeETHTb... 

Hu oun Goray, coO6paBuini OoraTcTBO TObKO AIA ceOn, HE 
CTaJl CBATBIM. 

He 3a6niBah O GoratcTBe cBOeH AYUIH, KOTOPaA TeHCTBHTeAbHO 
lipHHawie.xHT Te6e H C KOTOPOH THI MpewcTaHelib nepea Cyaznen, 
HW OH BbIHeCeT Ha HeWO CBOH NpHroBop. boratcTBo Ayuin 3TO 1eA- 
TebHan 1060Bb K bory wu cBoeMy O.7HKHeMY. 

[IlomHH, 4YTO MaTepHalbHOe OoraTcTBO MOXKET TOAbKO Ha MHI 
H NIPpH3pa4HO OC4ACTAHBHTb YeNOBeKa, HO 3arPpxA3SHHT H MOKET MOry- 
OHTb AVUIY ero. 

Ecanw xouelulb ObITb BaeAbUeM YHCTOH AVUIH, ThI He MOKELIb 
ObITb pa6om KanuTata. A MOTOMY HCTHHHbI CoBa CnacHTelA, 4TO 
“ckopee BepO1100 NpohAeT yepe3 HrOJbHbIe yuIH, 4eM OoraTHI BOH- 
net B LlapctBue He6ecHoe”. AMHHb. 

Ceawu. JI. Kepeuman. 


’ 
“OT MEHS 3TO BbIJIO” 


“JivMa AH Thi KOrga-HHOyib, 4TO BCe, Kacatouleecn Teds, 
KacaeTcH OAHHAaKOBO H Mens? M6o kacatouleeca Bac, KacaeTCH 3e- 
HHubI OKa Moero. Tp 2Oopor B o4ax Monx, MHorowenen, H SH BO310- 
OUI Te6a, a NOTOMY JIA Meus coctTaB.set oco6yro OTpaAy BOCTIH- 
TbIBaTh TeOs. 

Korga HCKYWIeCHHA BO3CTaHYT Ha TeOH, eCaIH BPar MpHzeT, 
Kak peKa, HA xouy, uToObl Th! 3Hal, YTO OT Mens 3TO ObI0, 4TO 
TBOA HEMOLIb HYKaeTcA B Moe cule WH YTO Ge30NacHOCTbh TBOA 3a- 
K1HWUaeTCA B TOM, 4YTOOBI! AaTb Me BO3MOXHOCTb CpaxkKaTbCcA 3a 
Tea. 

HaxOAHUIbCA AH Thl B TPYAHbIX OOCTOATebCTBaX CpedH W- 
nei, KOTOpbie Te6H He MOHHMAIOT, KOTOPbiIe He CUHTawWTCAH C TeM, 
4YTO Te6e MPHATHO HAH HEMPHATHO, KOTOPbIe TeOA OTCTPaHAWOT, — OT 
Mens 3To Gpito. HA — Bor, pacnowaraiwuwh TBOMMH OOCTONTeAb- 
CTBaMH. TbI He CJy4YaHHO OKa3asicCH Ha CBOeM MeCTe: 3TO TO Camoe 
mecTo, KOTOpoe S Te6e mpeqHasHauHaA. He mpocni an Thi, 4TOOBI 
SH wayuna Te6a cmupeHHio? Tak cmMoTpH: A noctapua Te6dx Kak 
pa3 B TY WKOAYy, rae 3ITOT ypOK H3y4aeTcA. TBOA cpewa H XKHBY- 
uve C TOGO TOAbKO HCnNOAHAWT Mow BoAN, 

HaxOAHUIbcaA AH Thl B JCH@XHbIX 3aTPYAHEHHAX, TpyAHO Te6e 
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CBeCTH KOHUbI C KOHUAMH, 3To OT Mens Gbito. H6o HS pacno- 
aarak TBOHM KOUIe.bKOM. Sl xouy, 4uTo6nl TH npuGeraat KO Mue 
HW Obl 6bI B 3aBHCHMOCTH OT Mens. Mon GoraTcTBa HeHCTOLLHMbI; 
S| xouy, uTo6nl Tht yOGexaicn B BepHoctH Moe uw Monx o6eTo- 
BaHHH, ma He Ovaet Te6e, 4TOOHI TeOe MOFAIH CKa3aTb B HYKIC 
TBOeH: “Bp He BepH.iH Tocnoay bory sBauemy.” 

[lepexHBaelIb AH Thl HOUb CKOpPOH? Or Mens 3T0 Obl10. 
+ Myx ckop6eh, H3BeqaBwHi Gome3HH. SA AONVCTHA 3TO, 4TO- 
6bl ThE OOpautasca KO Mue u Mor Obl HaHTH yTeuIeHHe BeYuHOe. 

OG6ManHy.ich «IH Thl B Apyre TBOeM, B KOM HHOYA, KOMY THI 
OTKPbIBa.l CBOe cepaue? Or Mens 3To Obi10. A AONveTH.A 3ITOMY 
PpasO4apOBaHHW KOCHYTbCA TeOA, YTOOHI ThI MO3HA1, YTO AVUWIHE 
Apyr TBOH, 3TO Tocnoab. WH xouy, yto6n Thi BCce MpPHHOCH. KO 
Mue 4 noBepsa Ont Mue. 

Hak.leBeTa1 1H KTO Ha TeOs#? [IpenmoctaBb Mue 3TO 2e.10 H 
IIpHAbHH mMOO6aHxKe KO Mure, YOexuULY TBOeMY. SI BbIBeEAY, Kak CBeT, 
lpaBAy TBOW, H ClpaBeAHBOCTb TBOK, KaK I0.11eHb. 

Pa3pyliHancb MaaHbl TBOH? TIOHHK JAH ThI AyuUIOW H ycTaJ? 

Ot Mena 3To Gpito. Th co3gqart ce6e CBOH NaHbl H MpHHec HX 
Mune, utTo6nr A OaarocaoBu.l HX; HO A xouy, 4TOObI ThI mpeocta- 


Bu.1 Mue pacnOpAKaTbCH TBOHMH OOCTOATE.IbCTBaMH, —- H TOra OT- 
BCTCTBCHHOCTb 3a BCC OyaerT Ha Mune: HOO CAHUIKOM THKeE1O 3TO 
AJA TeOA, Thl ONHH HE MOXKEUIb BCerO HCIIPaBHTb, Tbl TOJIbKO 


opyane, a He AeHCTBYHOULee AHO. 

Meuta. 1H Thl COBEPLIHTb KakOe TO OCOGeHHOe AeIO AAA 
Mens, a BMeCTO TOrO cler Ha Op Go1e3HH H HeMOWWM? — OT 
Mena 3TO Obl.10. Korga Tel Obl norpyxKeH B Aeaa, A He Mor MIpH- 
B€4b TBOH MbIC.IH K Camomy Ce6e, a H xouy HayyHTb TeOA CaMbIM 
rayOokuM MbicsmM MouM H TOMY, 4YTO THI Ha cayxKOe y Mens. A 
XOUY, YTOObI ThI HAVYHAICA CO3HABATb, 4TO TbI HHUTO. OHH H3 
Ay4uiHx Copa6oTHHKOB MoHx cyTb Te, KOTOPble OTpe3aHbl OT BHeLI- 
HeH J€ATeAbHOCTH, 4YTOOBI HM HayY4HTbCH B1aeT OPyxKHeM HeNpe- 
CTaHHOH MOQIHTBBI. 

[lpH3BaB JH Tbhl HEOXKHAAHHO 3aHATb TPYAHOe H OTBETCTBEH- 
HOe MO10#KeHHe ? Man, nowarascb Ha Mens. A BBepsato te6e 9TH 
TpyaHoctTH, HOO 3a TO OaarocaoBuT Te6s Tocnoab bor tTBoh Bo 
BceX @1aX TBOHX, BO BCeM, 4YTO OyeT AeaaTbCH TBCHMH PpyKaMH. 
B cei weHb 2a B PYKY TBOW 9TOT COCYA CBALLeHHOrTO een — 
6aarocaoBeHHsA Moero: noab3yiica HM cBOOOZHO, AHTA Moe. Kax- 
moe BO3HHKaloulee 3aTpyAHeHe, Kaxk0e OcKOpOantollee TeOA c0- 
BO, KaxK Jai HOMeXa B TBOeH paOoTe, KOTOPad MOrla ObI BLISBaTb 
B Te6e 4YYBCTBO AOCabIl, Kaxk10e OTKPOBeHHe TBOeH HeEMOLIH H He- 
cnoco6uHoctTH, nyctb OyayT NOMa3aHbl 3THM eaeeM. TIOMHH, 4TO 
BCAKaH momMexa ecTb Bowne HacTaBleHHe. Bcakoe alo MNpHTy- 
NNMTCA, CCIM Tbl HaY4HWIbCA BHAeTb BO BCeM Mens, 4TO Obl HH KO- 


CHY10Cb Te6A, —- a NOTOMY NOAO#KH ceOe Ha cepAlle BCe C.10Ba, KO- 
Topbia 4 o6baBua Te6e ceroaHa: Ot Mena 3T0 Gbi10, H60 3TO 
He mycToe c10BO Aan TeOA, HO 3TO ——- XKH3Hb TBOS.” 


(Pyxonucs, Biipesennaa u3 Poccun Bp 1942 r.) 
(“flo Cronam Xpucta’’) 


16 


0 EAWHCTBE WEPKBH 


B opraHe OT2e.1HBUIHXCA OT eHHCTBa Pycckoh LlepKsBu “B.la- 
AHMHpoBLueB”, “LlepKoBHBI BbcTHHkb” (Ne 63-64, 1956, aBrycT-Ho- 
AOpb), B cTaTbe npod. A. Kaptrawiesa “O6beanHeHHe mpaBocaBHA” 
AOKa3biBaetcn, 4YTO “I]IpaBocaaBHe B ero WeIOM XHBET BOMpPeKH He 
TO.bKO K@HOHHYeCCKOMY Heady, HO H 31eCMeCHTapHO!l KaHOHHYeCKON 
HopMe”. “JKHBe€T Pa3PO3HEHHO, 3A€MKHYBUIHCb B OTCbHbIX rocyap- 
CTBe€HHbIX rpaHHuax”. A MexKY TeM, 10 MH€HHW aBTOpa, B Hallly 3M0- 
XV AHTHXPHCTOBbIX HCKVLUCHHH, Mbl He JO.DKHbI 3a0bIBaTb, Kak 06 
Hweate, OG eAHHCTBE AHTHYHOM, elle He pa3sazeteHHOH, BceraencKoh 
LlepkBH, H CTPeMHTbCH K BOCCTaHOB.ICHHWO 3TOTO eAHHCTBa, KaKOBOe 
AOKHO BbLIPaxkaTbcAh B COGOPHOCTH, H COGOPHOCTH He BpeMeHHOH, 

B (popme Bcetenckux Co6opos, — a B BHAe NepMaHeHTHOH HH- 
CTaHUHH, 4YTO HeEOOXOAHMO Aan Gopb6bl C aHTHXPHCTHAaHCKHMH CH- 
JaMH @AHHbIM (PpOHTOM. TaKHMH CH.1aMH ABIAIOTCH TeEXHH4eCKHH 
nporpecc, HayKa H COWUHaIbHOe OaaroycTpoeHHe. “SemMHOe 4Ye0Be- 
4YeCTBO, PaCUHCTHB ce6e AOPpOry OT BCAKHX PeJHFHO3HbIX aBTOPHTe- 
TOB H 3HaMeH, TOPO, C AEMOHHYECKOH 3aHOCUHBOCTbWO BeAeT OOOAb- 
ulaeMble HM MacCbl K HaraAHO 3¢P*eKTHbIM MOCTHAKeCHHAM TeXHHYe- 
ckoro mporpecca. Bonpoc 06 ero wean OObABARETCA Mpa3sAHbIM BOTI- 
pocoM ABVX cTapyulekK — q@bHaocodun vu peanrun. HosBas MOHONOAb- 
Hat GOrHHA, HX YCTpaHAloOllad, 3TO — “HayKa”. Ona mpocTto Ha 
OMmbiITe CMe€HH.1a, MO e@ MHeCHHIO OOMAHYHBDIe, H.WIKO30PHble MpH3bl- 
BbI OnO.ehcKoK [Ipemyapoctu... Tlo3HTHBHBIM ONBbITOM ONpaBAbIBa- 
eMad, OOrHHA TeXHHKH H COWUHaIbHOrTO OAaroycTpoeHHA He HMeeT 
HHKaKHX Cepbe3HbIX COMePHHKOB... A B MHHYTY 3TOH “HeBHAHMOH 
OpaHH”, MbI OTKPbI.IH BCeMY Mipy pacnad HaweH LlepKBH Ha BpaxkAyI- 
uve MexAIY co6oHw (bpakuHH”.... KOHCTaHTHHONOAb NOHAA onac- 
HOCTb, M0.102%H.1 Ha4yaloO y4acTHH MpaBoclaBHA B 39KYMCHHYeCCKOM 
ABHXKCHHH H MOHAA BOTIpoc O Bcesenckom Co6ope. 


CyetaB 3aT€M HeCKOJbKO 2O HeCNPHAHYHA pe3KHX BbIMNAaLOB 
IIPOTHB COU4YBCTBEHHOFO OTHOUWICHHA K 39KYMCHHYeCCKOMY JBHKeHHIO 
Hepapxos Pycckok Llepxsu, r. Kaptauies nepexoauT K maTeTH4eCKH- 
BOCTOPXKeCHHLIM AH@HPpaM6aM NO aspecy natpHapxa Llaperpagckoro. 


“Jlv4em HeyracHMbIM BOCCHABaloulee H3 HCTOPHH H OyKBBI 
KaHOHOB BOCTOYHOH, 2a BMeCTe H 3anawHOH UWePKBH, H HCKOHHOE, 
BO-HCTHHY Ka@POAH4eCKOe MepBeHCTBO 4eCTH H BOMHTeALCTBA NatT- 
pHapxa wuaperpaackoro (Kypcus r. Kaptauiespa) He MOxKeT OBITb HH 
MO.14a1HBO, HH C€KTAaHTCKH-pe(OpMallHOHHO OTBePrHyTO MmpaBocaa- 
HHeM... KAHOHHYeCKaH CKata nepBeuncTBa Broporo Puma aan Boctoka, 
Kak H repsenctBa Ilepporo Puma 4.18 Sanaa, ABAAIOTCA Hepa3s0- 
*KHMbIM H H@OTMCHHMBIM KaMHeM Hallie Bepbi” (KYPCHBD ero-xKe). 


Ha3BaB 3aTeM mipHraauieHHe Mockosckoi IlatpHapxueh apy- 
rHX lpaBocaBHbIx LlepKBHei Ha CopeulanHe B 1948 r. “uHHHYeCKOH 
nonbITKOH” OGbeAHHATA H COOHPaTb 3TH LlepKBH, r. Kaptauies 20- 
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Ka3bIBaeT, YTO NMpaBOCAaBHe AO.1KHO OOBEAHHHTbCH MyTeM MOAYH- 
HeCHHA OpraHH3OBaHHOMY TipH Bce.eHCKOM TpOHe aMHHHCTpaTHBHO- 
MV WeHTpy. “HyxKHO TO1bKO KaxKJOH aBTOKedbaibHOH H aBTOHOMHOH 
lpaBOCc.1aBHOH UepKBH” (H 9K3apXaTY “B.aHMHPOBUeB”?) “KOMAaH- 
AHpOBaTb K TpOHY Bcewenckoro, XOTA Obl MO OAHOMY MO.1HOMO4- 
HOMY e.leraTy B C€NHCKONCKOM CaHe. STH NO.AHOMOYHbIe WePpKOBHbIe 
NOCAbl COCTaBH.AH Obl, MPH BCeeHCKOM LWeHTpe, B COUeCTAHHH C 4UH- 
HaMH IlaTpHapwiero yvipaBJeHHA, KaK Obl HeKOe MOCO.1bCKOe€ MHHH- 
CTePCTBO HHOCTPaHHbIX LEPKOBHBIX 1.1”. 


H3.10*%KeHHaA CTaTbA fr. Kaptawesa CBOAHTCH K TpeM N0.10%Ke- 
HHAM: 


1. Tak Kak MpaBoc.laBHble aBTOKedaabuble LlepKBH He HMCHOT 
€AHHOTO AaAMHHHCTPaTHBHOrO LeHTPa, “[IpapociaBHe B ero le- 
10M OObEMEe XHBET BOMPeKH HE TO.AbKO KaHOHHYeCKOMY Healy, HO 
H 31@M€HTAPHOH KaHOHHYeCKOH HOpMe”. 


2. AAMHHHCTpaTHBHOe OObeAHHEHHE MpaBoc.taBHbIxX LlepKBeii 
HeEOOXOAHMO J.1A OOPa3s0BaHHA eCAHHOFO (pouTa B UWe.1AX GopbObl c 
O60.1bULCHHAMH MaCC JOCTHACHHAMH TeEXHHYeCKOrO Mporpecca, HayKH 
H COWHaIbHOrO O.1laroycTpoeHHA. 


3. AJMHHHCTPaTHBHbIM WeHTpOM I[IpaBoc.aBHA 10.1x%KeH ObITb 
K-Hii CHHOJ, PaCLUHPeHHbIH MpeACTaBHTe.1AMH aBTOKedaIbHbIX H aB- 
TOHOMHDIX I1paBOCc.1aBHbIX LlepKBei. 


PaccMOTpHM 3TH TMO.TO7#KCHHH, 


1. [Ipapoc.asue, yTBepxaeT r. Kaptawes, —- *HBeT BO- 
IIPeKH 31@MeCHTAPHOH KaHOHH4eCKOH HOpMe. [me x*Ke Hallet OH Ta- 
KVO HOPMV? HH OAHOrO KaHOHa OH HE MIPHBOAHT H MPHXOAHTCA Ly- 
MaTb, UTO OH, —- HIM HHKOPa He BHAa1 HH Kopmuyei, 4H Kuuru IIpa- 
BH.1, H.1H MHCTHQ(HUKPyeT CBOHX 4HTaTe.1eH, HaleAcb, 4TO eMY N0- 
BePHT Ha-C.1OBO, TaK KaK He€T HH OJHOFO KaHOHa, KOTOPbIH OBI Tpe- 
60Ba.l ANMHHHCTPaTHBHOrO eAHHCTBa LlepkBH, a HaOOOPOT, KaHOHH- 
yecKHii KoZeKc [IpaBocaaBHoH LlepkBH 3alllHulaeT aXMHHHCTpaTHB- 
HVKO CaMOCTOATEAbHOCTh MOMeCTHBIX LhepKBeli H OCYKAaeT WePKOB- 
HbIM HMMepHa.1H3M. TakKOBYH CaMOCTOATE.IbHOCTb OOeCNe4YHBaeT “eNH- 
ckONaM BCAKOrO Hapowa” — yxe 34 AnocTo.bcKoe npaBHao. OGecne- 
YHBaWT CaMOCTOATE.IbHOCTb MOMECTHBIM LlepkBaM H KaHOHbI IlepBo- 
ro (4, 5, 6) u Broporo (2 u 6) Bceaenckux Co6opos. Tpetuit Bce- 
eHCKHH COoOOp BOCbMbIM CBOHM KaHOHOM OCy*KaeT MpeTeH3HH AH- 
THOXHHcCKOH: LlepkBH Ha NOAYHHeEHHe eH KunpcKoH Llepxsu, Kak “ze- 
10 BONPeKH NMOCTAHOBACHHAM LCPKOBHbIM H MpaBH.1aM CBATbIX ano- 
CTO.IOB HOBO-BBOAHMOe HH NOcHrawllee Ha cBOOGOAY BCeXx”, NOATBep- 
*AMaeT NMpaBO KHMPCKHX eNHCKONOB CaMHM H36HpaTb ce6e MHTPONoO- 
IHTa H eCNHCKONOB, H 3aTeM H3MaeT OON3aTeTbHOe 18 BCeH LlepKBH 
lIPeANHCaHHe, KAKOBOe, KaK OCHOBbIBaIOULeeCH Ha OTMATHYeCKOM yue- 
HHH O LlepKBH, 0.1xKHO OCTaTbCH H€H3MCHHbIM BO BCe BPeMeHa. 
[]pu3HaB NOaAHYHO CaMOCTONTeaAbHOCTh KunpcKol Llepxsu, Co6op npo- 
LOAKAaCT: 
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“To #e caMoe ja 6yaeT coO1wAaeMO H B APyrHx AHOUe3saX, 
H BO BC€X MHTPONO.IHAX, YTOObI HE BKPaAbIBalacb rOpAOCcTb MHPCKOH 
B.acTH, H YTOObI MbI He YTPaTH.IH TOH cBOOOAbI, KOTOPpyHO AapoBaa 
HaM KpoBHtO CBoew Tocnoxb Haut Mucve Xpuctoc, OcBo6oante.1b 
BCe€X 4e.10BeKOB”. 


“Pa3yMHO H MpaBeXHO NpH3Ha OH (Ilepppii BceaencKuii Co- 
Oop), riacHT KAHOHHYeCKOe MOC1aHHe Kapdarenckoro coé6opa nma- 
ne LhetectTuHy, 4TO KaKHe Obl TO HH ObILIO BO3HHKAIH ea, OHH 
O.XKHbI ObITb OKAHYHBaeMbI Ha CBOHX MecTax. H6o0 OTUbI CVAHIH, 
4UTO HH 11H CAHHOH OO.1acTH He OCKyJeBaeT OraronaTb CaBsaToro Jly- 
Xa, UPe3 KOTOPVHO IpaBla HepedMH XNPHCTOBLIMH H 3PHTCA pa3sVMHO 
H COepxAHTCH TBepIO... Pa3sBe ecTb KTO aAHG6OO, KOTOpBIi 6b no- 
BepH.l, 4TO bor Halll MO*AKeET CAHHOMY HEKOCMY BJOXHYTH MpaBoTy 
Cvyaa, a GeCUHC.1eHHbIM HepeAM, COWeAWIHMCA Ha COOOP, OTKaxKeT B 
OHOM... [IpHTOM, Kak OyaeT TBePA 3arpaHHYHblii cya, mped KOTO- 
PbIM HeEOOXOAHMble .1HUa CBHAeTeJTeH He MOFVT MpezcTaBeHb! OpI- 
We: 


I. KapatweB Ha3bIBaeT Hea.10M, €QHHCTBO ellie Hepa3ze- 
I@HHOH BceaenckoH LlepkBu, HO Eanuan LhepkosBb Hu Poodle He MO- 
*KeT ObITb pa3le.leHa, a CCH OH pa3yMeeT TY 3NOXY, KOraa PuMcKaa 
LlepKoBb elle He OTZe1HAacb OT eAHHCTBa LlepkBH BceaencKoH, TO 
H B 9TY 9TIOXVY AXMHHHCTPaTHBHO LlepkKoBb He Obl.la eHHOH He TOQ.Ib- 
KO KaHOHHYeCCKH, HO H MpaKTHYeCKH, H Jake B rpaHHuax OHOrO Bu- 
3aHTHHCKOrO FoOCcyAapcTBa CVULECTBOBa1O0 HeCKObKO aBTOKedalb- 
HbIX LlepKBeii. 


Ipotouw ncesgoc paccyxAeHHii ©. KapTauieBa O UePKOBHOM eJHH- 
CTBe COCTOHT B TOM, 4YTO OH TIPH.laraeT K LWePKOBHOMY eCJHHCTBY, 
MePpKY @CAHHCTBa rocvaapeTBeHHOrO. Ho XapakTep e@HHCTBa H3BeCT- 
HOrO MmpedMeTa HAH OpraHH3alHH 3aBHCHT OT Ka4ecTBa AaHHOro 
nmpeaMeta HH OpraHH3alHHh. EXHHCTBO paCTeHHA, CLHHCTBO *XHBOTHO- 
rO HMeeT ApyroH XapakTep, 4eM CAHHCTBO KaMHA, MHHePpata. OcoObim 
BHJOM CAHHCTBa ABIACTCH CXHHCTBO OPraHH3allHH H, HaKOHeLl, CO- 
BEPUIeCHHO HCK.IKOYHTe.IbHO €MHHCTBO TOTO HeGecHO-3eMHOrO Op- 
raHH3Ma, KOTOPbIH HMeHYyeTcA LlepKoBbiwo. HM CHMBOw Bepbl, HMeHYA 
LlepKOBb €2HHOW, TYT 2*e VKa3biBaeT, B 4YeM cocToHT Ee e2HHCTBO, 
VKa3bIBaeT, 4YTO CAHHOHW ABAAeTCH “CBATaH, COOOPHaH H anocToub- 
ckan Llepkospb”. LlepkoBb eaHHa NOTOMY, 4YTO OHa cBATa. HO cCBAT 
B COOCTBeEHHOM CMbice “eqHH Tocnoab” vu GorooduleHHe, Ovay4H 
HCTOYHHKOM CBATOCTH LlepkBH, BMecTe C TEM AB.AAeETCH HCTOYHHKOM H 
Ee eauucTBa. XpuHctoc MOwHca, YTOOR! Ero yueHHKH “OblaH coBep- 
IN€HbI BO @AHHO” B CHAY GorooGueHHA Yepes Hero (Ho. 17, 22-23). 
Anoctoa [lapea cBa3bipaeT ennHcTBO LlepkBH c npHoOGuleHHeM Teaa 
Xpucrosa (I Kop. 10, 16-17), a Bosce He c noa4unHeHHem Ee e2HHO- 
MY AMHHHCTpaTHBHOMYy UeHTpy. 


LlepKoBb eAHHa H NOTOMY, 4TO Ona cOOOpHa, Kaco.1H4Ha, T. e. 
BceOObeMAMULaH, OGHHMAHLILAH BeCb MiP, a TaK KaK MIP eC2HH, TO H 
Kacpoanunoctb LlepKBH sBaAdeTCH BbIpPaxkeHHem Ee eaunctBa. H cBa- 
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TocTb LlepkBH He CBH3aHa C KaKHM .1HOO Mectom (Mo. 4, 21), H6o, 
Kak V4HT KapdbarenckuHi co6op, “HH 18 eC4HHOH OG61acTH He OCKy- 
mepaeT Oaarogatb CsBxataro Jiyxa”. A ecan mocTaHOBJeHHA BCAKOH 
nomecTHOH LlepkBH BAOXHOBAAIOTCA CB. JLyxOM, TO KaK *Ke OHA MO- 
*KeT ObITb NOAYHHEHA KAKO .1HOO NepMaHeHTHOH BbICIUeH HHCTAHUHH ? 


Hakoneu, LlepkoBb e4HHa H NOTOMY, 4TO OHa ecTb LlepKoBb 
anocTOJbcKas, YTO Ona H HbIHe OCTAeTCH TAKOW Ke, KAKOBOH Oblla H 
pH amocToax, 4TO CMeHa NMOKOJeHHH He HapyilaeT eAHHCTBa Llepk- 
BH HH, APYPHMH CAOBaMH, 4YTO OHa eCAHHa He TOJbKO B MIpocTpaH- 
cTBe, HO H BO BpeMeHH, H HH BPeMA, HH pacTOAHHe He B CH.1aX Ha- 
pywntb Ee e2HHCTBO. 


M sot, r. Kapatawesp H ApyrHe BOCTOUHbIe ManHcTbl, He Oy- 
AY4H B CH.1aX NOHATb ITO BOSBbILUCHHOe MpaBOCAaBHOe V4eHHE O Llep- 
KOBHOM e€JHHCTBe, MeCYTAIOT MOAMCHHTb ero, NO NpHMepy NanHcToB 
3anaHbIxX, VYCHHeEM O eCJHHCTBE aZMHHHCTpaTHBHOM. [lo ToMy x*e 
npHMepy OHH cCbl.awTcA Ha caoBa Tocnogza: “ta 6Gyayr BCH e2HHO” 
(Ho. 17, 11; a mpaBuabHo: 21!) uw: “ga 6ymeT enHHO cTanqo H EHH 
Ilactbipb”, 3a6bIBaax, 4TO Eguu Tlactpipp yuna 06 ennuctse Ero cta- 
na “Bs Hac” (Mo. 17, 21), t.e. B Hem u B Bore Ortue, a He 06 aMHHH- 
CTpaTHBHOM @HHCTBe, 


2. Ilo mHennw r. Kaprauiepa, aaMHHHCTpaTHBHOe e@AHHCTBO Llep- 
KBH HeEOOXOAHMO “IA O6ULerO GpoOHTa MpOTHB HOBOrO AYXOBHOrO 
noTona” -—— yB.leveHHA 3¢:pdekTHbIMH MOCTHAKeEHHAMH TeXHHYeCKOrO 
nmporpecca, “HayKH” H COWUHaIbHOro O.laroycTpoeHHA, 3aMeCHHBLUIHX 
“TIpH3bIBbI On6OaeHcKoH T]pemyazpoctnu”. 


Ho we 6yaeT AH OTKPbITHe Takoro, xoTA Obl uw “eaHHOrO 
(ppouta”, pokoBoH owHOKOH co cTopoHb [IpaBocaaBHs, yK.OHeHH- 
eM erO B CTOPOHY FHOCTHYeCKOFO FHYLWIeHHH TIOTHHO? 


Beab “JOCTH*KeCHHA TeEXHHYeCKOrO Mporpecca”, KOTOPbIMH BCe 
Mbl, He HCKJO4aA HW PilaliaTad TaKOrO (PpoOHTa, TaK LWIHPOKO M01b3y- 
€MCH, CCTb HHYTO HHO, KaK BbINOJHeEHHE NepBOH MO BpeMeHH 3allo- 
Bean OnOaehcKoH [IpemyapocTuH oO BaadbiuecTBe YetUBeKa, Kak 0OO6- 
pasa boxwxuA “Had Bceto 3emuew” (Bpit. 1, 26) H, HCNOAHAA 3TY 3a- 
NOBeb, paOOTHHKH Ha HAVYYHOM H TPYOBOM (PpOHTe TBOPAT CBATOR, 
Bowne geto. T. KaprawesB nmuweT B KaBbI4KaxX COBO HaVKa, HO 
Beb H HaVKa eCTb cC(pepa MO3HaBaTebHOK eATeEAbHOCTH pa3yMa, 
WaHHoro yesoBeky Borom, H eH OOA3aHbI BCe “LOCTHXKeEHHA TeXHH- 
yeckoro mporpecca.” A 4em 6oee YMHOXKAeTCA H YIWIOTHAeETCH Ha 
3eMe YeTOBeYeCKHH pO, TeM MOTPeGHOCTb B TaKHX MOCTHKEHHAX 
uit oGecneveHHA ero CYLLECTBOBaHHA CTaHOBHTCA BCe Govee H Gouee 
HacTOATeIbHOH. IT. KaptawieB BO3MYLILaeTCA CEKYAAPH3allHeH TeXHHKH, 
HaVKH H COWUHaIbHOrO OjaroycTpoeHHA, H NMpewaaraetT Gopotpen c 
HelO IIVT€M aJMHHHCTpaTHBHOrO OObeAHHEHHA MpaBOCcaBHOrTO wWep- 
KOBHOrO (ppouta... Ho rae, Korqa H NMOYeMY ABHaCb TaKOBaA Cce- 
KYIAPH3aunA? Oka BO3SHHKJa Ha Satlagze, rae Torfza Ge3spa3ze1bHO 
rocnoOACTBOBala 6O.lee MHOFOUHCeHHaA HW BeJIHKOJI€MHO aXMHHHCTpa- 
THBHO OObeAHHEHHaA H OPraHH3OBaHHan PHMo-Katounyeckan Llep- 
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KOBb, H ABHaCb MOTOMY, 4YTO FOpdanh CBOeKO MHOFO4HCAeCHHOCTbN, 
CBOelO OPraHH3OBaHHOCTblO H AaAMHHHCTPaTHBHbIM e€HHCTBOM, 3Ta 
LlepKOBb XOTe€1a PYKOBOAHTb 4eOBe4eCTBOM He MIVTC€M MO.IHTBHI, 
nponoBeaH H NOABHTa, a NYTeM BHELWIHErO NPHHYAAeHHA H, 3a6bIB O 
XPHCTHAHCKOH CBOOOMe, CHCTeEMATHYeECKH, XKECTOKO, PNAOTb 20 KO- 
CTPOB HHKBH3HUHH, NOAaBAAIa CBOOOAY HayYHOrO HCCaeqOBaHHA H 
NbiTalacb NMOAYHHATh ce6e rocydapcTBa. TOuHO TakxKe H CeKyAApH- 
3auHA “COWUMaIbHOrTO OaaroycTpoeHHA”, OGbACHHeTCH TaaBHbIM 06- 
pa30M TeM, 4TO 3anagqHand LlepkoBb AOAroe BpeMA AOrMaTH3HpoBada 
MOHAPXH4eCKHH OOpas NpaBAeHHA H Ooposrach NPOTHB AeMOKpAaTH- 
4YeCKHX ABHXKeEHHH. HM BOT, Tenepb, Koraa cama 3anagHan LlepKoBb Ha- 
4YHHaeT CO3HABATb CBOH BeKOBbI€ OWHOKH H elaeT HEKOTOpbie N0- 
llbITKH HX HCMpaBHTb, r. KaptalieB BO3AaraeT Haex*KAbI Ha BHeUI- 
Hee aMHHHCTpaTHBHOe OObeAHHeHHe []IpaBocaaBHA, KakOBOe, Mmpo- 
THBOpe4a KaHOHaM HM BCel erO MHOFOBEKOBOH HCTOPHH, cetato 6pi 
43 [IpapocaaBHoh LlepkBH aAnWb GaeqHyIO KONHW LlepkBuH 3anaaz- 
HOH H He NOOeAH0 Obl, a HAOGOPOT — ycHAHAO-6bI TEM CaMbIM cpe- 
AH MpaBOCcjaBHOrO HaceleHHA AVX CeKYAAPH3auHH. 

3. [lo mMuHeHHtoO r. KaptauieBa, alMHHHCTpaTHBHOe eAHHCTBO 
[IpapocaaBHoH LlepkBH 0.DKHO ObITb yCTaHOBAeHO B BHAe NOAYH- 
HeHHA BCeX MOMeCTHBIX LlepKBeH nepBeHCTBY H BOHTeAbCTBY MaT- 
pHapxa Llaperpaackoro (Ctam6yapckoro?) nyTemM KOMaHAHpOBaHHA 
K €FO TPOHY MO.IHOMOYHDIX MpesacTaBHTeteH OT Kaxk0H LlepKsBu. He- 
OOXOAHMOCTb TaKOrO NOAYHHEHHA MOTHBHPyeTCA, BO-MepBbIX, BBI- 
COKHM Ml010%eHHeEM 93TOFO NaTpHapXa, a BO-BTOPbIX, NOTPeOHOCTbIO 
HMe€Tb aBTOPHTeCTHYHO HHCTAHUHHO JIA yCTpaHeHHA pacnana PyccKkoii 
LlepkKBH H pelUeHHA CNOPOB BO3SHHKaIUIHX MeKAY MOMeCTHBIMH Mpa- 
BOC.1aBHbIMH LlepKBaMH. 

Mb yxKe BHAeIH, 4TO, MO MHeHHIO Pr. KaptauleBa, NepBeHCTBO 
Broporo Puma 418 BoctToka, Kak H NepBeHcTBo Ilepeoro Puma a1 
3anada, “ABAAIOTCA HeEpa3.10%KHMbIM H HEOTMCHHMbIM KaMHeM Hallleii 
Bepbi”. Ho Beab HEOTMCHHMbIM KaMHeM Hallie Bepbl ABIACTCA TOIb- 
KO TO, “quod semper, quod ubique, quod ab omnibus creditum est”. 
Kak ke MOXKeT ObITb NpeAMeTOM BePpbl 3¥TO MepBeHCTBO, KOrAa Apes- 
Han Bceaenckan Llepxosb, LlepKosb B 3noxy BceaencKuHx Co6opos, 
He HM@la H MOHATHA O NepBencTBe K-ro natpHapxa? Bort, kak onH- 
cbipaeT mowoxKeHHe K-ro enHCcKOoNa B NepsBble BeKa CyLUleCTBOBaHHA 
K-i Llepksu cam xe r. KaptawesB B cBoeH KHHre: “Ha nytsx K Bee- 
aenckomy CoG6opy”: “Aaexcanapua Hw PHM co3HaBatn ceOs Ha CTpa- 
»#e Bceaenckoro IIpapocaaBHA NpOTHB 3TOrO HeOAaroc.1OBeHHOrO BbI- 
ckOUKH, —- KoHCTaHTHHONOJA, H eCrO MaJeHbKOrO eNHCKONa C Kpo- 
WeYHOH enapxHeH B rpaHHWaX OAHOH CTOAHUbI, (POPMaAbHO 3aBHCeB- 
wero OT MajeHbKOorO »%e MHTpOoNO.HTa Mpakanitckoro. Hukakoro 
WePKOBHOrO NMpoulsoro, HHKaKHX 3acayr nepex Llepkosbw x I[Ipaso- 
claBHeM. TOAbKO OHH pa3~paxkKaloulne mpeTeH3HH ObITb KaKHM TO 
HeNMpOWeHHbIM rtaBorw LlepKBH — OpyAHeM FoOCcyapcTBeHHOH B.la- 
ctu...” (ctp. 96). 

Paur uectH K-ro enuckKona BriepBbie Obl1 ONpesze.leH TOAbKO 
3-M nmpaBHaom Broporo Bceazeuckoro Co6opa, HO BOBCe He Kak paHr 
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nepBoro emucKoNa, a Kak “IIpeHMYLLeECTBO 4YeCTH MO PHMCKOM ellH- 
ckone”, T.¢. Kak paHr BTOporo enHcKona B [IpaBoc.iaBHOK LlepKBH, 
4YTO NOTOM ObLI0 “expressis verbis” NOATBEPpAMeHO, KAK MOCTAHOB.I1e- 
HHeM XaikKHAZOHCKOrO Co6opa (“aa OyaeT BTOpbiii MO HeM”), TaK 
4 36 KaHOHOM TpyabcKkoro Co6opa (“6yayyun BToppih mo Hem”). A 
4YTOObI AOKa3aTb KaHOHHYHOCTb MepBeHCTBa K-ro elmHCKONa B ApeB- 
He Llepksu, r. Kaptawies mpu6eraetT K TakoMy mpHemMy. TO.1bKO 
4YTO CKa3aB O HepasAzebHOCTH ApeBHel LlepKBu, OH AeaHT ee Ha 3a- 
naa wu Boctok, 4 ycBaHBaeT K-mMy enuvckony nepBeHcTBO Ha BoctTo- 
Ke, a Pumckomy TObKO Ha 3anagze. HO KaHOHbI OpedzeAaH paHr 
riaB aBTOKedaibHbix Llepkspei Bo BceH LlepkBu, a He OcoOo AIA 
Boctoka H oco60 aaa Sanaga, u nepBenctBO PumMcKoro enucKona 
IIPH3HaBalOCb He TOJbKO Ha Samame, HO H Ha BoctToke, a Cc.1e2OBa- 
TeIbHO K-Hi enuckon B ApeBHeh LlepkBH He HME NepBeHCTBa He 
TO1bKO Ha 3anagze, HO uv Ha Boctoxe. [losoxeHHe NepBoro enucKoNa 
B IlpapocaaBHoh LlepxBu, K-wH enucKon BrepBble MOAVYHA TOAbKO 
B cepeauHe XI BeKa, H MOJY4H He Ha OCHOBaHHH KaKOrO .1H60O Ka- 
HOHa, a “via facti” — BcaweacTBHe OTMagzeHHA OT IIpaBocaaBHon Llep- 
KBH emHcKona PumcKkoro. Ho tTakoe nowoxeHHe HHKaK He.1b3A CUH- 
TaTb “HEOTMCHHMbIM KaMHeM Halle Bepbi”. He cunTada TaKHM KaM- 
HeM ApeBHas IIpapocaaBHan LlepkoBb H nmepBeHcTBO PuMcKoro enH- 
CKOMa, TaK KaK H OHO HE HMeeT AIA CeOA HHKAKOFO {LOrMaTHUeCKOrO 
ocHoBaHHs. M3 6 KaHOHa Ilepporo BcewencKoro Co6opa BHAHO, 
4TO TepBeHCTBO PHMCKOrO eNHCKONa PacCMaTPHBalIOCb Kak 10.10%Ke- 
HHe TO.1bKO OObINHOTO, a He OO*KeCTBEHHOrO MpaBa (“PHMCKOMY ellH- 
CKONY CHe OObINHO” (HENMOHATHO) H KAHOHHYeCKOe 3HAYeHHE JTO Mpa- 
BO NOJ1V4H.10 TO.1bKO Ha Ileppom BceleHcKOM Co6ope, nouemy B 0- 
CTaHOBeHHH XatKHLOHCKOrO Co6opa Hu roBopHTcs: “IIpecTroay apes- 
Hero PHMa OTUbI IIPH.1HYHO aH MIpeHMyLecTBa MpecsBeia cTa- 
PeHUWHHCTBO); TIPH 4M YKa3bIBaeTCH H MOTHB TaKOrO apOBaHHA: 
“nmoeaHKy TO (PHM) Obl WapceTByMOulHh rpaq”. TakoBan *e NOAHKTH- 
yeCKad MpPpH4HHa OObACHHET KaHOHHYeCKOe BO3SBHILICHHe Ha BTOPOe 
mecto H K-ro enuckona: “Iloromy 4To rpad OHbIH (K-ab) ectb Ho- 
BbIi Pum”, raacut 3-H KaHOoH II Bcerenckoro Co6opa, a mocTaHoB.le- 
HHe IV Bceaenckoro Co6opa oObsacHAeT, UTO K-ab “BO3BeaHYueH Gy- 
eT B WePKOBHbIX eax nNoso6HO ToMy (PuHMy), Kak MOaV4YHBLUHH 
yecTb ObITH TpaOM Laps H CHHKAHTa, H HMeHOULHH paBHble MmpenMy- 
lleCTBa C BETXHM LlapCTBeHHbIM PHMOM”. 


TakHM O6pa30M, NO KaHOHaM IIpaBocaaBHohK LlepkKBuH, eHH- 
CTBEHHOH MPHYHHOH WepKOBHOrO BO3BbILUeHHA KaK Puma, Tak H KOoH- 
CTAaHTHHONOJH, ABIAeTCH NOAMTHYeCKOe 3HAYeHHe HX roposoB. Ho 
NOJHMTHYeCKHE VC.IOBHA MeHAKOTCH, H TaK Kak “cessante causa, cessat 
effectus’, TO MOXe€T H3MCHHTbCH H WEPKOBHOe MOTOKeHHE ITHX [O- 
pozosB. Tak HMeHHO HW V4HAa cama *e KoucTaHTHHOonoabcKan Lhep- 
KOBb. B ee KaHOHHYeCCKHX COOPHHKAaX, Halip., B PaCLUHPeHHOM ee Ka- 
HOHHCTOM ApHcTHHOM, Cunoncuce CTedbana Eqecckoro, ecTb Tpak- 
TaT, NOBHAHMOMY MIpHHaiexaulHh camomy IlatpHapxy Potuw: “To- 
BOPALLMM, 4TO NepBbI mpecto. ectb Pum” (AqduucKkan CuutarMa IV, 
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409-415), rae 2OKa3biBaeTca, 4TO PHMCKHH elHCKON MOx*kKeT OBITb .1H- 
WieH CBOerO NePBeHCTBYIOWerO NOAO%*KeHHA B LlepKBH, Tak Kak Pum 
noTeps. cBoe mpexkHee 3Ha4CHHe PlaBHOrTO ropoda NpaBocaBHOoro 
Mupa. B apyrom rpeyecKOM TpakTaTe*, COCTaBACHHOM elle 10 Tpy.ib- 
ckoro Co6opa, O6bl4HO HaxOAAUleMcAd B rpeyecKHx HoOMOKaHOHAaX 
L. THTY.10B, H NepeBeweHHOM B pyccKHx Kopmunx XIV THTy10B, 
CXO.1MA K Tak Ha3. 28 KaHOHY XaaKHaOHCKOrTO Co6opa npoBoAHT 
MbIC.Ib, UTO K-HH MpecToO.1 Ha3BaH B 9TOM KaHOHe (C.1aBAHCKHH Mepe- 
BO KaHOHOM ero He Ha3bIBaeT) BTOPbIM MOTOMY, YTO TOra CTOAH- 
ueH HMnepHH Obit Pum, a Tak Kak Tenlepb (mocae NazeHHA 3anaqHo- 
PumMckoH HMiMepHH) PHM noteps.l 3Ha4eHHe riaBHOrO ropoda MpaBo- 
claBHOrO MHpa, H cTOAHWeH HMMepHu cHetatcA K-1b, TO WH NepBeH- 
CTBO JO.UKHO TIpHHadexatTb emy. Ho sBeab u K-ab noTepaa Takoe 
3HAaUeHHe, MpeBPaTHBUIHCb H3 rpawa cB. KOHnCTaHTHHa, — CTOIMLLbI 
Bu3aHTHHckoH HMMepHH, B CtamOya, NIPpOBHHIHalbHbIH ropor 
MYCV.IbMaHCKOrO rocyAapcTBa, H BJacTb Bcewenckoro Co6opa, aB- 
iad K-y emuckOny Takoe BbICOKOe mowOx*xeHHe B LlepKBH, MOXKeT H 
H3MeCHHTb ero, MOMOGHO TOMY, Kak [lepBnih Bcerencknh Co6op u3- 
MeHH.I 11010%#eHHe enucKONa Matepu scex LlepxBpeh — Llepxsu HMe- 
pycaJHMCKOH, NOATBEPAHB MOAYHHeEHHeE ero MHTpoMOaHTy Keca- 
pun TlasectHuckoH, Korgqa Vepycaium noteps. cBoe noawHTHYeCKOe 
3Ha4ueHHe H Obl mepeHMeHOBaH “Evneh”. 

TakuM OOpa30mM (pakTHYecKOe NepBeHcTBO K-ro nmaTpHapxa B 
[!paBociaBHoH LlepKBH, HHKaK He.1b3A CUHTaTb HH KaHOHHYeCKH TBep- 
JbIM, HH TEM 60.1e@ HEH3MCHHbIM. 

J\pyrHM MOTHBOM aJMHHHCTpaTHBHOrTO OObeaHHeEHHA §[IpaBo- 
C.1aBHA MO BOAHTeAbCTBOM K-ro natTpHapxa, r. Kaptauies cuHTaeT 
NOTPe6HOCTb B ABTOPHTeCTHOM PelUCHHH BCAKHX CNOPOB, BO3HHKaWw- 
UlMX M@2KV MOMeCTHbIMH LlepKBamH. Ho, Bedb 3a10rOM aBTOPHTeT- 
HOCTH pellarouleH HHCTaHUHH, ABANeTCA ee Gecnpuctpactue. Ectb 
IH Kaka HawexKa, 4TO MposkTHpyemMas r. KaptauleBbim HHCTaH- 
inn OvaeT GecnpucTpacTHOH ? 

HyxXHO 3aMeTHTb, 4TO, MOBHAHMOMY, H CaM HHHWKaTOp Tako 
HHCTAHUHH HeEACHO TIpeACTaBAWeT ee OpraHH3alHW H KOMIMeTeHUHW. 
To OH rOBOpHT O “BOAHTeAbCTBe” H “aMHHHCTpaTHBHOM TIpHMarTe ap- 
xHenucKONa K-ro” H Ha3bIBaeT MPOIKTHPYeEMYHO HHCTAHUHHO “HeKO- 
TOPbIM [OCOJbCKHM MHHHCTeEPCTBOM LI€EPKOBHbIX eI”, TO HaSbIBaeT 
ee “alle@AWHOHHOM HHCTAHWHeH JIA peBH3HH H Vperv.IHpOBaHHA BO3- 
HHKalOWHX CNOpoB”, TO HaseeTCH, 4TO OHA OyeT “aBTOPHTeTHbIM 
apOuTpaxkem, Kak Obl TpeTeHCKHM LIEPKOBHbIM Pa3sOHVaTeAbCTBOM”. 

IIpeaycMaTpHBalwoT MPpHMeHHMOCTh TpeTeHckoro cyaa B Llep- 
KBH'H KaHOHbI (Hamp. 9 KaHOH IV Bceaenckoro Coéopa, 17 KaHOH 
Kapdarenckoro Co6opa), HW MOCcTaHOBAeHHA TakOrO Cyaa CYHTAaWT 
HaCTOJIbKO ABTOPHTeTHbIMH, 4YTO He MONMNVCKaWT HHKaKOH aneaaAWuHH 


* Tpeyecknii TekcT HM CAaBAHCKHH NepeBol aroro TpakTata Haneyatan uped. A. C. [as- 
aonbiM (“Bus. Bpemennuxe” 1. !V, 1897 r., erp. 147-154) um mepeneyaran H. I. PyrKos- 
exum (“Seminarium Kondakovianum”’, r. Ill, 1929 r., erp. 151-156). [oe mwuxen- 
ckomy ciuecky Homoxanona XIV ruryaos, ary cxoanw 31a. Kapiunas Iurpa (“Juris eccles. 
gr. hist. et mon.” II, 646-647). 
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IIPOTHB HHX; HO IIpOSKTHpPyeMyWO r. KaptTauleBbIM HHCTAaHUHKO HHKaKk 
H@.Ib3Hh Ha3BaTb TpeTeHCKHM cCyJOM. TpetTelicKHii Cy COCTOHT H3 
cvaeh, H36paHHbIX CaMHMH CTOPOHaMH, a TIposKTHpyeMas r. Kapta- 
IU€BLIM HHCTAHUHA OYAeET COCTOATH H3 41eHOB K-ro CHHOJa H AelerH- 
POBaHHbIX CBOHMH LlepkBaMH enucKoNoB; A cocTaB OpraHH30OBaHHbix 
B cBoe Bpems K-ow Llepkospw BcenpaspocaaBHoro Kourpecca Hu 
IIpexco6opHoH KomMuccHH B Batonegze yOexaeT, UTO H B TAKOH HH- 
CTaHUHH “BOANTeAbCTBO” K-ro natpHapxa 6yaet oGecneyeno. Ho, 
B TaKOM Caly4ae, O KaKOM Obl TO HH GObIO GecnpHcTpacTHH 3TOH HH- 
CTaHUHH He MOXKeT OBITb H peuH. 


lr. Kaptawes vKa3bipaeT Ha Hall “Il.1aueBHble CCOPbl H HKOPHC- 
AMKUHOHHbIe pacnadp”. JlelicTBHTeAbHO, B NOCIeAHHe AeCATH-eTHA 
TaKHX ccop H pacnadosB B [IpaBoczaBHoH LlepKBu G6pi.t0 M, 6. GoabUue 
yem kKoraa 1H60. Ho rae-xKe, B YeM-2%Ke PiaBHad MPHYHHa ¥TOFO Te- 
YaJlbHOrO ABJeHHA? —- HH B 4YeM HHOM, Kak, BbIpaxkaiCb MOJHbIM 
C1IOBOM, B HavaTOH B 3TH AecATHAeTHA 9KCNaHCHH K-oH LlepKBu — 
B H3MbILU.ICHHOH e10 H HalOpHCTO NPOBOAHMOH B X*XKH3Hb aHTHKaHO- 
HH4eCKOH, NMaNMCTH4eCKOH TEOPHH O MOAYHHEHHH eH BCceH MpaBoc.laB- 
HOH AHacnopbi, O e€€ HCKAIOUHTeEAbHOM [ipaBe MPOBOSrlallaTb aBTO- 
Ke(partHt H AaBaTb NaTpHapwine THTYAbI NpewcToATelAM ApyrHx Llep- 
KBe, CO3bIBATb M@*KAVUEPKOBHbIe CospeulanHHaA nu Co6doppl. 


BoabMeM, 1.18 MIpHMepa, CaMYHO MHOFOYHCeHHYW IpaBOCJaB- 
Hy Llepkopb — LlepkoBb Pycckyw. “Bue rpaHHl mpexHeH rocy- 
apCTBeHHOCTH, IIPHAaBaBleH HaM BHelHee (POPMaIbHOe eAHHCTBO, 
nuwert r. Kaprawes, MbI CO CTbIAOM OTKbIJIH BHYTPH ceOs H 
ABH.IH BCeEMY Mipy pacnad HaweH WePKBH Ha BPaxKAVIOULHe MeXKILY 
co6oh dpakunn”. 
Ho mpexkue Bcero HeIOHATHO, NMOYeMy r. KaptauleB, ye aB- 
HO yulequiHi “B rpekH”, Ha3biBaeT Pycckyw Lhepkosp “nauieh”? A 
3aTeM, HHKaK HeJIb3 TOBOPHTb O pacnagze PycckoH LlepKBu B rpaHu- 
aX HbIHeWUIHeH FOCyLapCTBeHHOCTH, TaK KaK TaM TOCIOACTByeT MO.I- 
HOe e€AHHCTBO. Tak Ha3. “KaTakKOMOHaH LWepKOBb” CYLILeCTByeT TO/Ib- 
KO B BOOOpaxkKeHHH KapoBuaH “aHacTacHeBueB”. /LcHcTBHTebHO, 
OHO BPeMA ZYTOMY eCAHHCTBY yrpoxKasia T.H. “)KHBaA WeEPKOBb”, HO 
H 9TO B 3HAYHTeAbHOH Mepe LCEACTBHE NOWLEPAKH, OKASAaHHOH eh 
(paHaPHOTCKHMH NOJAKTHKAMH, 2%KC.1aBLUHMH HCIOb3OBaTb THKETOE MO- 
aoxeHHe Pycckoh Llepxsu. Ha 3aceqannax K-ro cHHOda B Hadae 
1924 r., 6blo peweHo nocaaTb B CCCP cnelunadtbHyW KOMHCCHW 1A 
paccaeaoBpanHa elictsHi Tl. Tuxona, a Tlatpwapx Tpuropui VII, B 
cBoeM 1ocaaHHH oT 6-VI-1924 r., Tpe6oBaa, uTo6nt Pycckas [latpHap- 
xHs# Oblaa 3aKpbita, a TlatpHapx THXOH OTKa3aCA CT yipaBAeHHs 
Pyccko Llepkosbio Hw nepeawaa BaacTb “2KuBol uepKBH”. B 1926 r. 
Natp. Bacuani Ill npuraauiaa Ha nposKTHpyembli Bceazencknh Co6op 
“Kupyo wepKosb”, a [latpnapuiyio wepKoBb He NpHraacna. B op- 
raHH30BaHHyW0 Tlatp. PotHem B 1930 r., [lomroToBuTeAbHy!O KOMHC- 
cut B Batonegze, Bce npaBocaaBHble LlepKBH 2O/DKHbI ObIIM MOCAaTb 
nO ABa lpescTaBuTejs, TOrAa KaK CaMasA MHOTOUHCIeHHan Pycckas 
LlepKOBb NOay4HAa NpaBO NoOCclaTb B ITY KOMHCCHIO TOAbKO OJHO- 
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ro MmpeAcTaBHuTe.IA, 1a H TO NO COrmauleHHtO c “?7KHBO WepKOBbIO”, 
KOTOpad NMOayuHia Takoe *e mpaBo. KoneyHoO 3THM mpaBom Pyc- 
ckan LlepKoBb He BOCNO1b30Batacb, a OT “KHBOH WLepKBH” HbIHe He 
OCTaIOCb HHK&aKHX Ce LOB. 


Bee NpouncuieAuiHe, P1aBHbIM OOpPa3soM, NO NOJHTHYeCKHM [IpPH- 
4YHHaM, BP€MeHHbIe OTAeE1eHHA OT PycckoH LlepKBH 4acTel ee BHe ro- 
CVapCTBeHHbIX rpaHHu (B [loablwe, B @uHAAHAHH, B JIndaAHAHH, B 
KypAsHIHH, B ScTOHHH, B SanagHol Espone), — npon30wan nmpH 
vuacTHH H NosLepxKe Co cTopoHb! LlepKsu K-oh, H noToMy, mpH pe- 
INCHHH CIOPOB, BOSHHKUIHX B CBA3H C BOMPOCOM O LepKOBHOH 1opHc- 
AWKUHH Had MpaBoclaBHOH AHacnopok, OAHOK H3 cTOpOH GyaeTt K-an 
LlepKoBb, H, CJ@QOBaTe1bHO, pelieHHe 3THX CNOPOB HHKaK HeAb3H 
lipeocTaBHTb “BOoAHTebcTBy” K-oH LlepkBH, Tak Kak mnpaBoBpas 
aKCHOMAa ralacHT: “Nemo in sua re judex esse potest”. 

He HYKHO 3a6bIBaTb H O TeX 3aTPYAHEHHAX, KOTOPble HCIMbI- 
ThIBa.l Obl MpOIKTHPOBAHHbIN fr. KapTauleBbIM AaNMHHHCTPaTHBHO-Ccy- 
ne6HLIK WeHTp [TpaBoc.iaBHsA, ec.1H Obl OH GbIA OpraHH30BaH B CTaM- 


Ovue, B MYCYIbMaHCKOM FocydapcTBe, CpeqH MYCY/IbMaHCKOrO Ha- 
celeHHA, BpaxkeOHOCTb KOTOpOoro K K-oH LlepkBH HeaBHO nposBH- 
JaCb B TAKHX Y2KACHbIX (POPMAaX, a TaKxKe — H GeAcTBeHHOM M010%Ke- 


HHH 3TOH LlepKBH, NOYTH AHWeHHOH cBOeH NacTBbI H NOABepxKeHHOH 
Pa3JH4HbIM BJIHAHHAM HHOCaBHOrO Mipa. He 6e3 ocHOBaHHA, B 1923 
r., KOra Obl NOAHAT BOTIPOC O co3bIBe B K-e BeenpaBocaaBHoro Co- 
Oopa, BCe OCTAIbHbIeC BOCTOUHbI€ NaTPHaPXH BbICKA3aIHCb MPOTHB Ta- 
KOrO Mana. 


BooOule, eCH NOAHHMATb BOMpOC O6 OpraHH3allHH KaKOH JH- 
60 OOuLeLePKOBHOK MpaBOCAaBHOH HHCTAHWMH MpH KakOH AH6O aB- 
ToKe(abHoH LhepKBu, To K-yro LhepkoBb HyXHO MpPH3HaTb HaHMe- 
Hee IIPHrOAHOH Aid TakKOH OpraHH3alun. 

OAHHM H3 aKTOB, Ha4aBulelica B 1923 r. aHTHKAaAHOHHYeCKO! 
gkcnaHcHH K-of Llepksu, 6Obl10 WH NOAYHHeHHe eH “3SananHO-EBpo- 
nefckoro [IpapocaaBHoro Pycckoro SK3apxata”, 4IeHOM KOTOpOrO 
coctouT r. Kaptauies, mpedaratulHi Tenepb O67e4ub BepXOBHOH al- 
MHHHCTPaTHBHO-Cy2eOHOH BaacTbWO 3TY LlepKOBb H, TaKHM OOpa3om, 
CaHKILHOHHPOBaTb ee ManHcTHYecKHe MpHTASaHHA. A uTOGbI NOZOp- 
BaTb OBepHe 4HTaTeseH K OGyAyuleH KPHTHKe 9TOFO MaHa, OH MIbI- 
TAae€TCH OYCPHHTb JIMYHOCTb BOSMOXKHOFO aBTOPa TaKOH KPHTHKH, CBA- 
3bIBan “y4eHbId pasHoc” Bcex mpaB H mpeTeH3Hi Bcenenckol ka- 
(peapbi” HaluiHM, 6GyaTO Obl “HaeMHbIM Nepom”* c “UHHHYeCKOH m0- 
lbITKOH”... COOHpaTb mpaBocaBHble LlepKBH BOKDyr HbiIHellHel 
Mocksbi", pasyMex mod “UHHHYeCKOH NONbITKOH” nmpHraawenne 
Mockosckoh [latpHapxveHd mpeazctaBuTeteH mpaBoc.laBHbix LlepKseh 
Ha CoBeulaHHe, NO BONpoOcaM, BOJHYIOUIMM BCH [IpaBoc.iaBHyro Llep- 


* Tpwmevanne Peganunn: Mil ne MoxeM CKpbITD Hallero Kpaiinero yAMBAenHA, Yte Ipod. 
A. B. Kaprames, npw oécyaxenum cToab cymjecTBeHHHIX Jaa Beero BeeaencKoro Ipasocaa- 
Bua Upedsem GorecaoBCKOrO HM KAHOHHYeCKOrO XapakTepa, MpHderaeT K TAKHM pryMentaM . 
C cpoeii cropoHtl Mil CUNTAeM JOATOM 3acBHAeTeAbCTBoBATL 3Xecb, 4To Mpod. VT. B. Tponn- 
KHiil, KAK COTPYAHHK Hawero Opraka HHKOrJa He MOAYYHA HHKAKOTO BOSHATpAHennA 3a CROH 
TPYAb, NoebHO TOMY, Kak HM Bce Npowwe COTPYAHHKA Haun. 
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KOBb, B 1948 r., KoTOpOMy 3TH LhepKBH OXOTHO MOCc.1e10BaIH. 

Ha caMoM Jee Halll “y4eHbI pasHoc”, HMetOlLHH B BHAY He 
ipaBa, a TOAbKO NanncTH4eckHe nmpHTAsaHHA K-oh Llepksu, BoBce 
He cBi3saH c MockosckHm CopeulanHem, H Ha4acicn On He B 1948 r., a 
ewe B 1923 r., Korda nanHsaaennct wu Macon, K-nfi Tlatpwapx Meue- 
rua, Hava NPOBOAHTb B AH3Hb CBOKWO HOBOH3MDIUI-ICHHVIO TCOPHIO 
o noaunnenun K-of Llepxsu sce mpaBocaaBHOH AHnacnoppl. Kak 
“nmocaeQHHH H3 MOrHKaH”, €JHHCTBeEHHbIH, OCTAIOULHHCA B X#KHBbIX 
H3 KaHOHHCTOB CTapOH pyccKOH aKkaJe@MH4eCKOH LIKOVJIbI, A CUHTAI, H 
C4UHTaW CBOHM CBHLULCHHbIM JOJIFTOM paCKPbITb TIPOTHBOpPeuHe YJITOH 
TeOpHH JLOTMaTHYeCKOMY H KaHOHHYeCKOMY y4eHHto [IpaBoc.laB- 
HOH LlepkBH, H ee ONaCHOCTh AAA MHpa HW eHHCTBA [IpaBocaBHA. 
J\A AML, HHTeEPeCVIONLMXCH STHM HOAbHbIM BOTIPOCOM, IPHBOXAY cnH- 
COK MOHX paOOT NO 3TOMY BONpPOCcY, HaNeyaTaHHbIX elite 3a0.1ro AO 
Copeutanun 1948 roza: 

A. Ha pycckoM s3bike: 

|. O wpucankunu K-ro [latpwHapxa Bre rpaHnHi @BTOKeda/bHbix 
Llepxset (“Pycckan Mbicab”, 1923, ntonb-aBryct, 354-362). 

2. tOpucaukuns K-ro [latpwapxa sp oGaactH anacnopn (“LlepK. 

Benomoctu”, 1923, Ne 11-12, 16-17). 

“JibimHoe HadMeHHe Mipa” H LlepKoBb (Tam-xe, 1924, Ne 17-24). 

4. PasmexeBanne Han packoa? (Tlapwx 1932, crp. 112-129). 

5. K Bonpocy o npaBax K-ro Iatpwapxa (“Toaoc JlnroscKkoi Enap- 
xHH", 1934, Ne 4-5). 

6. Ilanucruyeckne cTpemasennsa vy rpekos (Tlapwx, 1935). 

b. Ha cep6ckoM s3bike: 

7. Caenpapocaapyn Kourpec 0 apyrom Opaky cBeuiTenHKa (“XpHui- 

uaHcKkH 2KuBot”, 1923, Ne 7-8). 

8. LiIpkpene jypHcaHkKuHje Had mpaBocaaBHOM AHacnopom (“I ac- 
HHK Cpncke [IpaBpocaaBHe IMatpHapuinje”, 1932, Bhima H OTAeAb- 
HOH KHHrOH, CpemckuH Kapaosun, 1932, crp. 1-127). 

9. IlanuctHuke TexHbe KOZ Ipka (TaM-xe, 1935, Ne 5-6). 

10. Llapurpaacka upkKBa Kao qdakTop aytToxKedbannje (“Apxuep 3a 
ipaBHe HW Ap. HayKe”, 1937, aHBapb). 

K KOHUe cTaTbH r. Kaprawes ccblaaeTca Ha aBTOPHTeT MHTPO- 
nounta Epaorus, Gorocaopa T. A. Ametucrospa u pod. H. UH. Co- 
KOJIOBa 

“Bor yMyJpH.l B CBOe BpeMA NMPHCHONAMATHOrO BJaabiky Es- 
AOPHA BCTYNHTb Ha 3ITOT 34paBbI H CAHHCTBCHHO MpaBHJIbHbIi MyTb”, 
nuwet on. Ha camom xe Jete Tocnoazb yMyapHua mM. Esaorus B no- 
culeqHHe TOAbl *KH3HH CBOeH coHtuH c Toro owH6o04HOrO NyTH, Ha 
KOTOPbIK TOAKHYIO ero “320Myapoe”, no Bbipaxennw [latpHapxa 
TuxoHa, “OKpyxkeHHe” H BOCCOeAHHHTHCA C Marteppio-LlepKosbw, T. 
A. Ametuctos Obi H3BecTeH He Kak “6orocaoB”, a Kak cneuHasHCcT 
110 Opakopa3BOAHbIM AetaM, a npod. H. WH. Cokoazos “BaOxHOBeHHO 
H HeYTOMHMO MponoBesbiBal” He TOAbKO “npHMaT K-oH uepKBH”, 
HO B CBOHX NOCJeAHHX CTaTbAX H MATeEPHAAHCTHYeCKYW HACOAOrHW. 


Ipod. C. Tponukni. 


w 


(*Bectunk”, N° 26, 1957). 
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AKAOUHCT 


MNPECBATOM BOTOPOAHUE TIPE CBATOW HUKOHOHO ES 
“HEYBSAJAEMbIA LIBET” 


Kowgan 1 

O, [pe6sarocaosennan bBoro- 
poanue Jleso, nokzonsemca Tso- 
emy mpeunctomy o6pasy, Te6e 
noem xBane6uyw necub, Te6e npu- 
HOCHM CBOH HyKiibi, rope H Cij1e- 
3bl. Thi »Ke O, KPOTKaA 3aCTYNHH- 
ue Hawa, Te6e tak O”AH3KH 3eM- 
Hbin Neva, NPHHMH Hallla BO3- 
AbIXaHHA, MOMOSH HaM H OT 6en 
cnacuH. HeyctanHo 60 H co ymHae- 
HHeM 30BeM TH: 


Panyiica, Matrn Boxwxua, upete 
HeyBsaaembih. 


Mnoc 1 

(Pomgectso # seegenne so Xpam) 

Axo Bowne O6narocnopenHe H 
ako fap He6ecnbii, AOArTOKDaH- 
HbIH, HHCNOCAaHa Obina ecu Boro- 
polnue, MpaBetHbimM H MHOrOO6- 
PalOBaHHbiM ponnTenem — Hoa- 
KHMYy H AHHe. Tbi-Ke 0, 6GoroHs- 
OpanHan OTpOKOBHUe, OCcTaBHaAa 
eCH pOHTeAbCKOe AOMO H AKO 
CBETHIbHHK Bepbi HeyracHMbill, 
AKO KalHAbHHUe 6AarOBOHHaA, BO 
CMHpeHHH Mpelctanta ecu y nopo- 
ra Tocnoana, 4 CHa BbIWHATO 
BosHece TH 20 Camaro BxO/Ja, 
BBee BO CBATAA CBATbIX H OTBeEp- 
3e€ BCA COKpOBeHHas Heba. O, npe- 
muOcepinan Bboropoanue Jleso, 
BOSHeECH H Hallly MOAHTBY K CbIHy 
Tsoemy u Bory nauiemy, 1a 30BemM 
Tu Takosaa: 

Panyiica, “ucTOTO Hesocarae- 
Man H KpOTOCTe HeH3pe4eHHan. 
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Or pegakunn: Sror Axnaduct asanetca 
nwo6umMbIM “acTHbim AkadbucTomM = Ha- 
wero  Qk3apxa, Boi p wen 
Horo Apxwennucxona BOPMCA. Asrtop 
Axkadbucta Hen3BecTHbii. 





Panyiica, BO CMHpeHHH CBOeM BO3- 
Bean4uenHan. Panyiica, cocyne Bo- 
rom H36pannbii. Panyiica, 3actyn- 
HHuUe Halla ycepAHan. 

Panyiica, Maru Boxua, 
HeyBalaembih, 

Kongan 2 

O, [ipeuncran Jleso Boropoan- 
ue Mapue, MbICAH rpeXOBHDIMH H 
ACAbl CTYAHDIMH flOAY NpHKAOHe- 
Hbi eCMbI, cepaue Hallie OCTbIAO, 
O4H OTATONeHbI H 3aMbIKalOTCH; 
Ho Thi, 0, uBeTe HeyBaaaemMbIA, 
OmMbii Hac pocolw yTpeHHei, cor- 
pei wac conanuem 11068H H MHJ0- 
cepans. [loabimu Hac O, Baadbi- 
4unue, OT Npaxa 3emHaro Ko [Toc- 
nowy, 2a mpwHecem Emy cmupenr- 
Hoe MOJeHHe CHe Halle H BONHeM: 
Aaanayna, 


uBpeTe 


Wnoc 2 
(Baarosewenne) 
Aurea Tappuua nocaan O6bicTb 
ot Bora so rpaa Tannaeticxni 
npuHece Tu, 0, [peuncran Jleso, 


cBatoe O6aarosectue, raaroaa: 
“Panyiica 6narogarnan Tocnoab c 
To6o01w”. Mbi-xke HeOcTOHHHH, 


3paule BeIHUHeE TaKOBOe, BO CMH- 
PeHHH cepa B3bIBaeM: 


Paayiica, o6petuian Onarogatb 
y Bora uw nmaye Anren H CBATBIX 
BosBerH4eHHan. Panyiica, AKO 3a- 
Yala CCH CbiHa, HKe HacAeAHT Npe- 
cron Jlapuaa, oTua Ero. Panyii- 
ca, CBeT HeyracHMbiii HaM BO TbMe 
Bo3wKerwmian. Panyiica cuacTHA Be4u- 








Haro ABepH HaM OTBep3wan. 

Panyiica, Matu Boxus, usete 
HeyBsaembih. 

Kongan 3 

Bo ckop6ex msaTemcs, B cyeTe 
H ne4alH *KHTHA CBOerO AHH Npo- 
xo2HM. Ho Tol, 0 6NarocnoBeHHaa, 
O4HMCTH YUH Halla CMHpeHHeM, 
a MPHKAOHHM PiaBbl Halla Hu pe- 
4uem: “Ce pa6n Tocnoann aa 6y- 
neT Ham NO BOAH TBoeh” — Te6e 
oO uBeTe HeyBAaembIh, H oT Tebe 
powluemyca, BCceyacTHO moeM: 
Aaanayna. 

VUnoc 3 
(Mocewenne Ennsasertpi) 

Bo AHH Ke Thin TeKNa ech Ma- 
pvam BO rpan Hynos vu uenOBana 
Enusaset. WM wucnoanuca Esn3a- 
Bet Jiyxa CsaTa, BO30NMH riacoM 
Belvem, raarona: “OTKy.y MHe 
cue, a mpuunte Matu Tocnogza 
moero KO MuHe!” O, I[Ipeunctas 
Jleso! moceTH WH HaC HEMOLWIHbIX H 
yOorux, H BO3HeECH BO3AbIXaHHsA 
Hallia, AKO JAbIM KalHJbHbIH, KO 
npectoay Bcesbiuusro, 2a oT no”- 
HOTH OjarofapHaro cepaua nmoem 
cue: 

Panyiica, ako nmpu3pe Tocnosb 
Ha cMHpeHHe pa6pi CsBoen. Pa- 
nylica, 160 yOnanxatwT TA BCH po- 
av. Panyiics, u60 cotsopu Te6e 
BeIH4He CHJbHbIA. Panyiica, Hc- 
TOYHH4e 2KH3HH WH OeCccCMepTHA. 

Paayiics, Matu booxkus, upete 
HeyBsAaembIl. 

Kongak 4 

O, uBpete HeyBanaemblii! O, Kpa- 
coTto 6naroyxaHHas! moceTH Hac B 
ckop6HoH wAOAM Hale, yMOJH 
Cpina TsBoero, 1a COXpaHHT HaC OT 
BCAKOH Genbl H NewanH, rHeBa H 
BO3AbIXaHHH, 1a HHCNOWAeT MHP B 
cepiula Hallia, 1a act HaM eCAHKO 
nmpocum y Hero, 4 NOKpbiBaeT Hac 
CBoew HenCcuepnaemow MHJOCTHH. 
Mp oKe, 4Yatoule TBOero BCeCHJb- 





Haro 3acTyNMAeHHA, BeNHYaeM JLy- 
wen Hawerw [Tocnola HW BONHeM: 


AaanaynHa. 
Wnoc 4 
(Pomgectso Xpuctoso) 
Ilactbipem, cCTperyuiHM =  CTpa- 
*Ky HO4HYHW, AHren TocnoseHb 


ONarOBeCTBOBA PaOCTb BEAK, AKO 
poanca Xpuctroc Tocnoab Bo rpa- 
ne Jlabulose, NOBHT H B ACHeX NO- 
owen. O, IIipeunctan Maru, po- 
ausuian Cpina TBoero nepsenua, 
NpHHMH OT Hac CHUeBaR: 

Panyiica, Jleso bBoropoanue, 
ako To60l BO3SCHA MHPOBH CBeT 
He3axOAHMbIh. Panyiica, 3Be30, 
nyTb HaM BO TbMe yka3yloulan. 
Panyiics, 3ape TaHHCTBeHHaro He. 
Panyiica, Ayu! HauiHX BO3poOxKe- 
HHe. Panyiica, B ckop6ex BepHoe 
npHOexHule H CKOpah NMOMOLLHH- 
ue. Panyiica, ronyGuue MHAOCTH- 
Baro poxwK Aas. 

Panyiica, Matu Boxwkusa, upete 
HeyBAaemMbii. 


Kongak 5 

Ce rpanet Llapb mupa; ce *ep- 
TBa TaHHas. AHreH MOWT Ha He- 
decex: “Cnapa B sbluHHx Bory!” 
Pow laeTca cnhaceHHe BCeM 4eJ0- 
BeEKOM, MIPHXOAHT BeHKaA BonKe- 
CTBeHHad Talia, H MbiI, HeEOCTOH- 
HHH paOH, OTAOKHB BCAKOe KH- 
Telickoe moneyenne, BO cTpace H 
palocTH, AKO MacTbipHe H AKO 
BOJCBH, NOKIOHHMCA Te6e, 0, Bo- 
romMaTH, H TBoemMy bokecTBeHHO- 
my Cbiny, HempecTaHHO 30BH: An- 
AW AyHa. 

VUnoc 5 
(Cperenne Tocnogue) 

Ce npapeanpii Cumeou npunae 
nyxom B LlepkoBb H npHem OTpo- 
4a Hucyca Ha pyky cBoew Hu 6za- 
rociosuH bora, AKO OTNYCTHB ero, 
cpoero pa6a, c mupom. A Te6e o 
Matu, Mapue, opyxue npoiszert 
Ayuly, AKO Ma OTKPbIOTCA OT MHO- 
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rux cepfeu nombiuzeHHsa. Mbi Ke, 
cnaceHHHH To6oWw, BonHeM: 
Paayiica, npe6sarocroBeHHan 
B palOCcTh Nevalb BeNHWO NpHBOL- 
suas. Panyiica, HexKHOCTH MaTep- 


HHA BeuHbIH KAalesw. Pazyiica, 
Matu bora Bbiuwissro, sBeanuaii- 
wHA palhocTH HH BeAHYaluyo 


ckop6pb o CbiHe npeTepnesuian. 
Panyiica uapnHue mupa. Panyiica, 
BCeM Mla4yyulHM HasexKO H yTe- 
weHHe, 

Panyiica, Matn Boxus, usete 
HeyBalaembii. 

Kongak 6 

O, Mpe6narocaosennan Mapue! 
c Oypei H TrHeBOM B3bIMaeTCA 
wHTeliCKOe MOpe; ray6oKHe npo- 
macTH FOTOBbI Hac NOrAOTHTH; OM- 
paueHa Hallia paloctTb; HO THI, oO, 
KpOTKaah H MHAOCTHBaA, YMOAH 
Cpina Tsoero, 2a NomMOoOKeT HaM, 
CKOpOHbIM H CHPbIM, B me4anex 
HaluHX, 1a OTBPaTHT OT Hac BCAKYIO 
6ely H ONACHOCTb, Ma Hay4HT Hac, 
Kako coOstoctH Ero Beunyto npas- 
Ay. Cnonzo6u Hac c Cumeouom Bo- 
rONpHHMUeM PaOCTHO BOSONHTH: 
“Hpine oTnyuaewHn pada Tsoero 
Baaapiko!” [lomo3H xe HaM, 0, 
HeyBalaemMbiIh uBeTe, He OCTaBH 
Hac WH CnacH 30ByuHx Bory: Az- 
AnyHa. 

Wnoc 6 
(Otpox WUncyc Bo Xpame) 

Otpoya poctawe H Kpenaaueca 
AyXOm H 6narocTHtO H Tb, Oo Ma- 
TH Ero, c aw6o0BHW Craraeuin BCA 
raarojbl B cepue cBoem. CKkop6Ha 
4 6onnuWa HueWH Ero 4 B ApyxKuH- 
He, H BO CPOAHHUeX, H 3HACMbIX H 
C palocTHiO BenHKOW O6peTaewH 
Ero s Llepksu, ceanuia nocpene 
yuuteneH, we yxKacaxyca 0 Bo- 
*eECTBEHHOM Ero pa3yme. O, mpe- 
Henopo4uHad KpOTOCTe Hallia, 0, 
clanuahuiee cepaue, s60BHIO 
BeCb MHP corpeBaloulee, TOTO pa- 
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AM yCAbIUIH Hac, BONHIOWHX TH 


TakoBaa: 

Panyiica, Bowectsennaro Cbina 
aAw6osHW BOspocTHBuaA. Panyii- 
ca, comHUe BepHbIX. Panyiica, py- 
KOBOAHTeADHHUe MYyApanh podH- 
Teabckoro cepaua. Panyiica, cTe- 
HO HepyuiHMah 4alOM H OTPOKOM. 
Panyiica, uenomylApve eB XpaHH- 
TeabHHue. Panyiica, MyxKemM MyTb 
yeCTHDIH H NpaBbili yKa3sywulan. 

Paayiica, Matn Boxwua, uspete 
HeyBaAaeMbIA. 

Kongak 7 

“Yano, 4TO COTBOPH HaM Ta- 
Ko?” Bonpowaewn China, TBoero 
Wucyca, BANAAAACH 3paue Ero 
ceaaulem mocpenze MYAPbIX H HC- 
KYCHbIX. BokecTseHHbii pa3sym! 
BowectBpenHoe OTKDOBeHHe! B Tex, 
wKe Otua He6ecnaro AOCTOHT 
6pitH Te6e! O, cHn30HnHn xe, Bce- 
6naran Matu HW K HaM 4aloM HK 
nokppbii HX Kpaem TsBoero 6aaro- 
yXaHHaro MOKPOBa; Halli CbIHbI H 
AULEpH MpOCBeTH CBeTOM pa3yMa, 
ykpenu HX CHJbI TeAeCHbIA H Ay- 
weBHbiA, COONAN HX B CTpace 
BowKHH, NOCAyYWIAaHHH poAHTeteM H 
4HCcTOTe AyueBHei, cnozo6H HX 
BOSPOCTH Ha CAaBy Bown, H Ha 
cyacTHe 3emiH OTUeB! O, CBeTHAb- 
HH4e m106Be HeyracHMbIH, yMaCTH 
HX eeeM MHJOCTH TBOeR, corpel 
HX KpOTOCTHWO O4eH TBOHX, OCe- 
HH HX PH30W0 CBOerO MaTePHHCTBa. 
O, upeTe HeyBaAacmbIh! Cc Kpen- 
KOO Bepolw, HenoKkoNeOHMOH Ha- 
eK LOH H BEAHKHM COKPyWeHHemM 
npHnaiwn K HOraMa TBOHMa He- 
mpectaHHo sBonuem Bory: Aasan- 
ayua. 

Wnoc 7 

(NMepsoe uygo Muncyca Xpucta B Kane) 

XomatTanue Tenlad 3a pos npe- 
ao6onehHbIA KH rpewHb! [lo raa- 
roay TBoemy Ha Opake B Kane [a- 
Anneicteh Coin Teok uw Bor naw 








COTBOpH Ha4aTOK 3HaMeHHeM. Yn- 
pocuw »*e oO Matepb Boxwkus HW HbI- 
He CpiHa TBoero, 1a COTBOPHT H 
Hal HaMH 4yO, a NpHTBOpPHT 
CKOpOHbIA §=AHH HalliH, MOBHTbIe 
JO*KbIO, OOHIOH H Ce3aMH, B pa- 
ROCTb BOSPOKMeCHHA B  C4aCTbe 
m06se H NpaBaAbl, Ma ykpenuT y 
Hac Ha4aio BooKectBeHHaro cBeTa, 
HCTOMHHK 94HCTOTH!§ J yxa-bora 
Ceataro, TpHeanHaro. Bce xe 
JyKapoe HW He4HCTOe a H3)KeHeT 
H3 cephua Hawero. O, 4HCTOTO 
Helocsaraemaa H MHAOCepAHe He- 
H3pe4eHHoe, NMPHKAOHH yxo TBOe 
K MOJHTBe Halle H CNOROGH 3Ba- 
TH CHue: 

Panyiica, 
m06Be HW BCeNnpoUleHHaA. 
cocyie bBookecrsenHbii BeuHaro 
OnawenctBa. Pasyiics, 3a BCeXx 
Hac ycepaHaa npen borom MOsHT- 
BeHHHue. Pagyiica, HyKAbl Halla 
CKOpO KO mpectony Boxuw BO3- 
Hocaulad. Panyiica, akKO nO raa- 
rony Tsoemy Cpin Tsao TBOpHT 
3HaMeHHA, Mapyf paloctTb 4ej0- 
BeKOM. 


Panyiica, Maru boxKusA, UuBeTe 
HeyBsaembii, 


ayuesapHbii = cBeTe 
Panyiica, 


Kongak 8 

Jli06BH HeCTb, NpaBla ucyese, 
JO*Kb WH BPakKla, THeEB H HeHAaBHCTb 
nocesibl B ceplue. Bpat Bo3scta- 
eT Ha Opata, Yala Ha posNTeneh 
H poauTenw Ha Yana. O, Muao- 
cepanbii Bowe! KTO OCKBepHH 
AMBHY!O 2KaTBy TBOW, KTO BCeR, 
Cpe MUWeHHUbI Nreperbl H BOs- 
4uubl. THes Tso npaspenzen, ye H 
cekKHpa mp KOpeHe, HO ce K Te- 
6e npxHnanaem Matcpb TBox8, ycep- 
AHaa 3acTynHvua MHpa. O, BerH- 
yahwman m06se H OnaroyxaHHeii- 
wee cepaue! OTBpaTH OT Hac rHeB 
Bown, ykpenu m06suiHs Hac, na 
He nokone6neT HX HM TOHEHHe, HH 
Bpema; OnarocnoBH HeHaBHAAULHM 


Hac, MpocTH BparamM HalliHM, CMSs- 
ruH rHeBHoe cepaue HX H O3apH 
cpeTom 2106Be XpHcToBOH, H 3/10- 
6y WH 3aBHCTb NMpeTBOpH B CTbIL H 
packasHHe. O, upete Onaroyxak- 
Hb! Cocyibl Halli MyCTbl, yMH- 
AOcepAHCh Ke Hall HAMM H Hanol- 
HH HX BHHOM 4HCTbIX paloctel H 
MYXOBHaroO BOSPOKIeHHA, a O2a- 


TOPOJHbIM cepauemM HenpecTaHHo 
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30BemM: AJM JyHa. 


MUnoc 8 
(Crpaganna Xpucrospi) 

Becb 6bIB B HH)KHHX H BbILUHHX 
HHKakOwKe OTCTYNHBbIN BowKectTBeH- 
Hb y4uHTenw, 6OAAULHA HCUeIAB- 
whi, NpOKaKeHHbIA OYKWABLUIHA, 
BeCb MHP HanOJHABLUHA 11060BHKI0 
KpoTKHH CTpafanbye, ce BHCHUIH, 
nmpHrBowKseH KO KpecTy§ cpewH 
30eeB; H BCH JOAHeE CTOMMHE 
pyraxyca Hal To6oWw H C HHMH 
KHA3H H BOHHbI. A Tb, 0, cKop6- 
Has MaTH, NOHHKAa riaBolw y Kpe- 
cTta WH OpyxHe npolize Taoe Ma- 
TepHee cepaue. Mbi Ke, BenHYan 
cTpactw Cpina TBoero, sonnem Tu 
cHue: 


Panyiica, caanuaiwman = Jleso 
Mapue, 460 nevyanb TBOK B pa- 
hoctb 6yleT WH PaOCTH CHA HHK- 
TO-wKe BO3MeT OT Te6e. Pasyiica, 
Benn4uahWiHA =60oMYKH = =69no3HaBlUaa, 
3pa Cpina TBoero yHHYHKeHa, pac- 
nata, onsespaHa.. Panyiica, u6o 
lapHuetoO MHpa HapeyeulncA H 
BoscanewinH y mpecrona -Mncyca 
Cpina Hw bora. Panyiica, u60 B 
ckop6un cepaua cBoero Tp ckop6b 
BceroO MHpa H rpexH 4eAOPRCKOM 
ciez3aMH = OMbiBaeulH. Pauyilica, 
Kpotkas, ce Cpin Tso Bo3cTa- 
HeT, NONMpasB Kalo CMepTH, H CBeT 
Ero soscusetT BO BeKH. Panyiica, 
Boropoanue, HeOecnpiih ob6pase 
4HCTOTbHI H OarocTH. 


Panyiica, Matu Boxus, usete 
HeyBALaeMbIh. 


Kongak 9 

S3paume TakoBas, NOLO6HO 3.10- 
neo, nNopewenHy Ha ApeBe, BOonK- 
em: Bowe muaOCTHB OyAH Ham 
rpewibim; 3a Hawi 60 nperpeL.e- 
HHA TePNHUIK CTpallHbie MyKH. O, 
ckop6Han MatuH, He OTBpaTH Ke 
anvue TBpoe OT Hac, pa3sOpBH y3bi 
Hallia TpeXOBHbIs, OY4HCTH Halle 
cepiue, 1a B TrOpeHHH AYXOBHeM, 
AKO cCBellla MOKaAHHA, BOSKECA 
nmpel Kkpecrom  bokectsennaro 
Tsoero China, HeNMpecTaHHO MOJ<: 
noOmMsaHH Hac, Tocnoav, BO wuap- 
cTBHH TBOoem! MoautTBamMu TBOHMH, 
Boropoanue, ucnpaBu cTOonbl Ha- 
uwia K elaHHtO 3anoBeleh; OMbIi 
Hac, cofetah JY4UIHMH, NOAbIMH 


K sAy4esapHOoMy He3axO,HMOMYy 
cBpeTy, a 30Bem Bory: Asavayua. 
VUnoc 9 


(Cmeptp WMucyca Xpucta) 

“Cospepuimmaca! Oruye, B pyue 
Tsou mpenato Ayx MOK”. O, pbina- 
roulan Marv, CAbHUIHUIH JH, AKO 
3eMIH OT NMeYyanH coOsporaetca, 
rpyab Ea pacnagaetca, rpo6pni oT- 
BepsaloTCA H UeCPKOBHaA 3aBeca 
pa3saupaetca. BHAHUIH AH AKO Be- 
JHKaa ThMa OObANA 3eEMII0 H JAW- 
ane B CTpace rlarouiwT: BOHCTHH- 
HO Bown Coin 60 cei. Mobi xe 
TaKOBOMy 4yeCH yAHBAReMCH, 
BepHo BonHem TH: 


Panyiica Matu Boxun, ce 60 
BCH TrAarolbl — KO Fraaronana 
ecH B cepaue TBoemM, coBepulHuia- 
ca. Panyiica Baaronatuan Jleso, 
3ape HeMepKHylllan He He3axOJH- 
Maro. Panyiica, cBeTHAHWIe BenH- 
Kbian' Talinbl. Panyiica, nomatTerb- 
HHue BowectseHHbin Baarocru. 

Paayiica, Matu Boxusa, uspete 
HeyBalaembii. 

Kongan 10 

Jia MOA4NHT BCAKAaA NAOTb 4Ye- 
AoBeua, H fla CTOHT CO CTpaxoM H 
Tpenetom: ce 60 3a rpexH MHpa 
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NpHHOCHTCH BeAHKaA *wKepTBa. OrT- 
JOWKHM BCe 3eMHOe H CyeTHOe H 
C 4HCTbDIM cepauemM KO mpecTosy 
Llaps cnaBbl, HeNpecTaHHO BONnHaA: 
Csat, cpat, caat Tocnoazb Casaod! 
O, Matu Hawero cnacenua! Cor- 
BOpH H Hac MpH4acTHHKaMH Be4- 
Haro 6fawKeHCTBa, ta 30BemM Bo- 
ry: Aaanayna. 
Unoc 10 
(Bocnpecenue Xpucrtoso) 

Bo eanuny oT cy66oT 3e20 paHo 
NpHHAOlla *KeHbI Ha rpo6, HOCcaula 
apoMatTbi. KameHb OTBaJeH H HeECTb 
tenece Tocnoaa Uucyca. O, *e- 
Hpbi! He 6Golitecn HW He HULHTe *KH- 
Baro Cc MepTBbIMH, XpHcToc 60 
Bockpece, ako Ke HW peye. Teb6e 
*e, O, BAaaabl4unue, Hay4H MA NpH- 
riauaTH cule: 

Paayiica, Coin 60 Tso TpHAHe- 
BeH BOCKpece oT rpo6a. Panyiica, 
AKO BCH 3€M1A AHKYyeT HW BCH AHre- 
au nowt Ha HeGecex: “Xpncroc 
Bockpece 43 mMeptTsBbix!” Panyiica, 
ako To6oWw BepeH BeYHbIA COKpy- 
wMuaca. Panyica, nolaTerabHHue 
*KH3HH BeYHbIA HeECKOHYaeMbIA. Pa- 
nylica, ako Tsoew ws060BHIO H 
TBOHMH MOAHTBAaMH H36aBHxXOMCA 
Mpaka Be4Haro. 

Panyiica, Matu Boxus, usete 
HeyBaaembii. 

Kongak 11 

O, Wepycanume, Wepycanume, 
H36uBaiomnH [popoku! TmkKkoe 
TBOe 3002enHHe NpoweHo y bo- 
ra H Ha MHPOM BO3CHA cCOsHUe 
HesaxonHMoe. OUHCTH Ke HalllH 
ayuwiu, KpotKkaa Jlespo, OfeHb Hbi 
B 6pa4uHbiA OfexKAbI, Ma C palo- 
CTHIO BHHJeM B ykKpalleHHbIi 4ep- 
Tor Xpucros, nowmue Emy: Aa- 
AW AyHa. 

Wnoc 11 
(Ycnenne Bomuned Martepu) 

Erna npu6an3naca 4ac TBoero 

k Bory oTuectsua, 0, boropozn- 








ue Jleso, naku Aunren Tocnonenb 
cBpeTio OnncTancna nmpencta npen 
To60w; HW Ha ceH pa3 CO CMHpe- 
HHeM H paOCTHW NpHHANaA ecH 
Bom TOcnoAHIO H THXO OTOLIJa 
K BoxwectseHHomy Csoemy Cbiny. 
O, HeycTaHHas MOJHTBeHHHLe Ha- 
wia, HHCNOCAH HW HaM, MHJO0Cep- 
Hada, THXHH H 6e3607e3HeHHDIL 
yxO2 H3 ce 1020AH Nava HW CKOp- 
6u, Aa BONHeM TH TakOBaa: 


Panylics, BO3HeCeHHaH Ha He- 
60 Llapuue HeG6ecnan. Panyiica, 
CKOpasd HW BepHas Halla MOMOLIHH- 
ue H 3acTynaeHHe. Panyiica, Bce- 
netan Jieso, 160 ums TBOoe yO6.a- 
waeTCH H3 pola B pod. Panyiica, 
B Oypex *KHTeCHCKHX HaexKHOe Ha- 
we mpxHctaHHue. Panyiica, o6pa- 
OBaHHas, BO YcnenHun TBOeM Hac 
HeOCcTaBAAOWLAaA. 


Panylica, Mat Bowxus, upete 
HeyBAaeMbiii. 


Kongak 12 

O, cTpauwiHbiii, nocnenHHh 4ac 
Haul! cepque H BCH YAH TpeneuLyT, 
era NOMbILIASIeM .O HEM. Kako oc- 
TaBHM CHPbIMH Hallia OAH3KHA H 
a6umMbIaA? Kako noligem HeyMbI- 
Tbi€, K HOBOH *KH3HH? Kako npen- 
CTaHeM Ha CTpauinbih cyt TBopua 
u Bora? O, Hauia yTewHTeAbHH- 
ue. O, 206pan Halla NOMOWIHHLE, 
MOMO3H HaM, era HacTaHeT cue. 
Pky 106alLyW, CBOWO, MaTepHoOIO 
NOOK Ha 4eNO Hale, Ma yTHX- 
HYT HaliH CTpalaHHs H Ayla OT 
ckop6u Bospoantca. YMHpH TOC- 
Ky pa3siy4eHHa H CBeT BeYHOH 
npaBAbl 2a BOSCHAHeT Npea HaliH- 
ma ounMa. QO, Iipeunctran Mateppb, 
Ha Te6e Hnaneemca, Te6e mMOHM- 
ca 4 BonHem Bory: AaauaAyHa. 

Wnoc 12 
(Bropoe npnwectrsne Xpucroso) 

O, ayuwie Mos, Ayue mow! no- 
4TO rpexamu G6orateewH? B 4ue- 
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cOM HalekKAy nonaraewH? Urto 
oTBseTHWH TocnofeBH, era npH- 
unet On, rpo3sHpii Cyaua, CyAHTH 
3emii0? Hu AHA, HH Yaca cero 
He BecH. OT Kpanh 3aMHaro H JO 
Kpan 3By4HT Tpy6a ApxaHrena u 
MepTBHH BO3CTaloT H coOHpalorT- 
CAH BCH A3bILbI WH Ce rpsaneT CbIH 
YenoseveckHh BO BCeH ClaBe CBO- 
eH. [nae Hawn oOppie ena, 0 
awane, rae MHROCepAHe, rae AW- 
6oBb? I[Iperpewenni we HailiHx 
MHOrOe MHOMKECTBO 3aKPbiliia He- 
60. O, BcemHnocTHBan boropoaH- 
ue, B ce CTpawiHbIi feHb Ha Te- 
6e HaleeMCA eCHHYW, HE OCTaBH 
Hac rpelwiHbix, 6y1H HaM oOnopod 
H ykpensennem. C Tenjow Bepow 
H ynoBaHHemM NpHnafaem K Iipe- 
4HCTOMY TBOemMy OOpa3y, 30BH Ta- 
KOBaa: 


Panyiica, creHoO H yTBepxKeHHe 
BcemMy MHpy. Payyiica, MOJHHe, 
TbMy oOcBellatoulan. Panyiica, Ha 
CTpalliHOM CyAHuLe XPHCTOBOM Hac 
3actynaiwouasn. Panyiica, He6ecnan 
Llapnue Matu bora u Tocnona ue- 
6ece nw 3emMaH. Pasyiica, CBATbIM 
OMO@OpOM CBOHM BeCb MHp N0- 
KpbiBaloulaa. 


Panyiica, Matn boxwkus, upete 
HeyBsALaemMbii, 


Kongak 13 
O, HeyBxaaemMbIi UBeT, 0, BCe- 
netan Matu Mapue, poxawman 


BCeX CBATbIX CBATeHWee COBO, 
HbiHeluHee Hauie MIpHHMH MpHHO- 
uieHHe, H OT BCAKHS H30aBH Hana- 
cTH BCexX H HeOecHaro wUapcTBHA 
Hac Llapnue, cno106H oOo Te6e 
BONHIOWWHX: AJHMAyHa. 

(Tpwmapi.) 
wKoc, 


(x 


“ Nakh nepBblt KOHAAaK.) 


ao 


7 
nakn = nepebiit 


HOW TO LOVE THE SICK AND THE DYING 


WY: lay down here a few simple rules to be followed, by those who 
proclaim themselves Christians, when death strikes or threatens a 
member of the family or one who for long has been a close and cherished 
friend. Charity at no time is in greater demand than at the time of the 
final summons for the one “appointed this day to die;” charity is the last 
gift that can be given by those who are left behind to mourn. 


The first true act of charity that a Christian can perform for a 
man who has been stricken with a sudden illness or who has been the 
victim of an accident is to call the priest in order that the Sacraments 
may be administered. There is nothing more important in all the world 
than that a man receive Holy Communion before he dies. He does not 
take his fortune or his fame or his beloved family with him when he 
leaves this earth. But he does take with him the fruits that have been 
gathered by a worthy reception of the Holy Sacraments. 


Doctor and Priest 


Therefore, it is no true act of charity to call the doctor when one’s 
mother or one’s father is gravely ill and to express one’s sorrow at the 
tragedy in tears and tremors, but to forget all about the priest and the 
saving Sacraments that he can give. No doubt the doctor is necessary 
in time of serious sickness. It would be cruel and unforgivable to neg- 
lect to obtain the assistance of a doctor when it is possible for such a one 
to exercise his science in an effort to provide a cure or at least to effect 
a diminution of the suffering that accompanies the disease. 


But doctors, as such, are primarily concerned with the body. They 
have no medicine that will bring Grace to the soul. If the body is destined 
by God shortly to die, if the body is beyond the help and the knowledge 
of medicine, then all the doctors in the world can avail it nothing. What 
is needed in that emergency is not a doctor but a priest. 


A priest’s mission is to provide help for the soul at all times during 
life but especially at that most important time when life is coming to an 
end. The priest may not be able to do anything for the body, but he can 
save the soul] by administering the Sacraments. 


The Sacrament of Holy Unction, or the anointing with consecrated 
oil, administered to a sick man, can take away sin, when confession is 
made impossible by unconsciousness, and on the condition that the man 
has had sorrow for his sins prior to the attack that deprived him of his 
reason. The priest makes the sign of the cross with the holy oil on each 
of the senses and in so doing dispenses a Sacrament that was instituted 
by Jesus Christ—a Sacrament so powerful that it can completely cleanse 
the soul of the stains of serious sin. 


The priest has it within his competence to send a soul to heaven by 
disposing that soul for the reception of the Sacraments. 

What pagan cruelty is it for those who proclaim themselves Chris- 
tians to neglect to call the priest in good time for one of their loved ones 
who is dying, so that the priest can cleanse the soul and purge the con- 
science and make clear the path that leads to God! What a cold and life- 
less faith that would move a Christian to call a doctor who no longer can 
help and to forget the priest who alone can help! 
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This, then, is the first rule for those who, due to ties of blood or 
friendship, must take care of the dying. Let their love and kindness in- 
spire them to provide the best that God and man can offer. There is 
nothing better at the end of life than the ministrations of a priest. The 
priest can offer the service that Christ Himself would offer if Christ were 
still on earth, for the priest is the representative of Christ. 


Charity Must Not End with Death 


When death finally comes charity must not end. The true Chris- 
tian does not count the cost of sleepless nights, the expenditure of money 
and the loss of privacy and leisure if honor can be paid to the dead and 
if comfort can be given to those who mourn the dead. The true Chris- 
tian does more than weep for the one who died. The true Christian acts. 


There are favors that can be done for the dead person. Prayers can 
be said, the Divine Liturgy can be offered, penances can be performed. 
All this, on the word of God through His Church, can help the soul, even 
though the body lies cold and quiet in its coffin. 


The Christian who forgets to do these things but rather sits in a 
corner of the funeral parlor, in deep mourning, and weeps and weeps and 
will not be consoled, is hardly a Christian at all. One would almost sus- 
pect that such a one did not believe in immortality, that such a one was 
convinced that all was over now and that nothing of assistance could be 
done except to consign the body to the ground. 


Grief is permitted the mourners, of course. Christianity does not 
deprive the human heart of feeling. But grief is sincere as a proof of 
love if it is accompanied by charity. Charity suggests a program of help 
for the one who was so deeply loved upon the instant of that loved one’s 
death—a program of help that continues through the months and years 
that follow. 

It is customary in our Church to make frequent requests of the Priest 
to pray for the deceased in public prayer and to offer the Liturgy for them 
especially on the various Ancestral Saturdays during the Great Fast (Lent). 
Since death is the birth into eternal life, on the yearly anniversaries of 
a person’s death it is the custom to offer the Divine Liturgy in memory 
of the deceased. At a funeral Orthodox Christians will not waste money 
on the pagan offering of flowers but will rather make offerings for the 
Liturgy to be said for the repose of the deceased’s soul. That is the 
way of true and lasting charity. 


Respect for the Body 

However, let it not be supposed that since the soul is the only part 
of man that continues to live after death (at least this is the arrange- 
ment of God until the end of the world) and since only the soul can be 
helped by the suffrages of those who remain on earth, only the soul 
should be thought of. Christian charity calls also for loving respect and 
care for the bodies of the dead. 

The body was the temple of the Holy Spirit. The body contained 
on more than one occasion the elements of the Body and Blood of Jesus 
Christ in the Eucharist. The body some day is to be joined with the soul 
again even as it was on earth before it died, but then in perfection and 
complete happiness for all eternity. Therefore the body, even when it is 
dead should be respected. 
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In what does charity to the body of the dead consist? 


For those who belong to the family of one who died, it consists at 
least in helping to defray the expenses for the proper and decent pre- 
paring of the body and for its honorable burial in ground that has been 
hallowed and consecrated by the blessing of the Church and by the prox- 
imity of the dust of those many other Christian men and women who 
have died in the Lord and whose remains are mingling with the earth 
from which originally they came and where they shall remain until the 
day that God will raise them up and bind them this time everlastingly 
to their souls. 


Not all Christians are willing to use their pocketbook for purposes 
like this even though the deceased be an immediate member of their fa- 
mily. 


There is the story of a woman who lived just a few blocks distant from 
her sister who was mortally sick. This woman refused even to pay a visit 
to her dying sister because she feared that if she did, she would be asked 
by the other members of the family to share in the funeral expenses when 
death finally came and the obsequies were over and the time had arrived 
for the settling of the bills. 


The well woman was not rich. But the sick woman had nothing. If 
the family did not bury her, the city or the county would have to do so, 
giving her no more than a rough box for her body and an unmarked spot 
in a potter’s field for her final resting place. 


What a sad commentary on the well woman’s Christianity! She was 
unwilling to contribute even a penny for the practice of the work of 
mercy of burying the dead; and that, even though the one to be buried 
was of her own blood, her sister. 


Was she a pagan, an unbeliever, a lax and indifferent Orthodox 
Catholic and Christian? Not at all. She went to Liturgy on Sunday. 
She belonged to a number of societies and organizations that were set 
up to accomplish good. She stood at the ambon frequently and took the 
God of charity into her heart. But for some reason or other, the basic 
tenet of Christianity—to take care of those who no longer can take care 
of themselves—never found root in the soil of her soul. She thought that 
she was a good Christian. In some respects she was. But she was a mer- 
ciless mourner. In that she was not a good Christian at all. 


Opposite Extreme 


Here it might be mentioned that it is not a good practice to go 
to the opposite extreme and spend almost a fortune in the adornment of 
the dead body and in marking with elaborate stones and monuments the 
place where the body lies. 


This is very often the practice of pagans who cannot tolerate the 
thought of a body that has inexorably and until judgment come to an 
end. They refuse to accept the doctrine of the immortality of the soul. 
So they fashion an immortality of their own imagination and ingenuity. 
They beautify the dead bodies of their loved ones as though they were 
not dead at all. They create an atmosphere of rest and sleep so fantas- 
tic that it seems almost a denial of death and dissolution. They call the 
room in which the wake takes place a “slumber” room, and they will not 
use the words “he died.” And after the funeral is over, they will spend 
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great sums of money in erecting a splendid monument as a memorial to 
the one who died. 


This is not Christian. A decent care of the honored body of the 
dead should not cost a fortune. Surely the sum of money spent should not 
be so great that it impoverishes those who spend it. Even our Lord’s 
Body was not extravagantly treated when it was placed in the tomb after 
the crucifixion on Golgotha. 


Sometimes it happens that the death of a mother or a father be- 
comes the occasion of the beginning of a terrible feud between the sons 
and the daughters who survive. This is a scandal for all the world to 
weep over. Undoubtedly it does great harm to Christ and to His cause 
upon this earth. Not unseldom so-called Christians are the worst offend- 
ers. This is the way it comes about. 


One member of the family took care of mother and father for long 
years when they were old and needed the attention and the assistance of 
others. Finally mother and father died. When the will was made known, 
it was discovered that the ones who provided care and made great sacri- 
fices for mother and father received most of the estate while the children 
who did nothing received only a small share. 


Great anger is born in the soul when the news comes out. It grows 
with the passage of time. Years pass and the brothers and sisters refuse 
even to greet each other when they meet on the street. They may both 
receive Holy Communion in their parish church. But when they meet 
face to face after the services are over, they will not so much as exchange 
the time of day. 


It hardly seems possible that hatred and a desire for revenge can 
arise from the memory of a good mother and an upright father and im- 
plant itself in the hearts of Christian sons and daughters. But it is pos- 
sible and it does happen. God forgive the ones who allow so poisonous 
a spirit to take them over! 


What must mother and father think of their children from the 
heights of heaven where they are receiving their reward? How they must 
wish that God would give them the power to return to earth and to take 
the heads of their children in their hands and knock them together sharp- 
ly until they rattle and ring like bells in the steeple of a church! 


Probably, though, the dead who look down and behold any of the 
abuses mentioned in this article among their survivors, even though their 
survivors be immediate members of their family, come to the conclusion 
that it’s good they escaped when they did. And if they were asked whether 
or not they would like to return to the bosom of their family and resume 
the old relationships broken off by death, they would shake their heads 
vigorously and say, “Please, no! May we be preserved!” 


On Christian Burial 


One of the great privileges to which every Orthodox Catholic looks 
forward fondly is that of Christian burial, when God takes his soul from 
his body. Believing, as he does, in the resurrection of the body and the 
reunion of his body and soul forever, he desires with the Church that his 
body be given the reverence and care that are due to that which has been 
a temple of the Holy Spirit, and that through the reverence paid to his 
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body, his soul will be remembered in prayers. The Church has made wise 
laws for the fulfillment of these instinctive desires. 


1. It is traditional that the bodies of Orthodox Catholics be buried, 
not cremated. The practice of cremation began in history as a public 
denial of the truth of the resurrection of the body; today it continues at 
least as a negative sign of unbelief. 


2. Christian burial includes bringing the body to the church, where 
it is to be placed before the sanctuary while the appropriate honors are 
paid to it and the Sacrifice of the Liturgy and the beautiful prayers are 
offered for the repose of the soul. From this great privilege are excluded 
apostates and heretics, Orthodox Catholics pronounced excommunicated, 
deliberate suicides, those who died in a duel, and public and notorious sin- 
ners, such as Orthodox Catholics living in invalid marriages. 


3. Christian burial means having the body placed in a grave located 
in an Orthodox cemetery consecrated with the appropriate rites of the 
Church. Orthodox Catholics may not be buried in non-Orthodox ceme- 
teries, except for a most urgent reason and with the express permission of 
the bishop. 


All these laws have but one purpose, which is easy for true Orthodox 
Catholics to understand: to manifest the faith they possess concerning the 
end of life, the meaning of death, the resurrection of the body and the 
reality of heaven. No Orthodox Christian who has tried to practice his 
faith in life. will want to appear as anything but an Orthodox Christian 
in death. 

E. F. M. 
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According te V. Solovies —— 


Ey us examine the very contents of the principle of Papism. First of 
all we are told, that, in his edicts on faith, the Pope is infallible; 
though leaving him a sinner in will and in life, God himself speaks through 
him; there are two lives in him: one of them private, the other ex cathedra, 
and in the latter he is infallible. In itself, without any further deduc- 
tions, this position is a great absurdity. God does not reveal His truth 
mechanically, when the human will is not identified with it: see how He 
has trained some prophets to be spiritually receptive; see how He has 
caused other prophets to suffer before they are able to transmit the new 
word to the world. Here is Moses lamenting the misfortunes of his people 
and banished into the desert for a long time. Here is Baalam, taught by 
an ass to be obedient to the will of God. Here are Jeremiah and Ezekiel, 
who swallowed the grief of the people in a writ and filled the insides with 
its bitterness. Here, at last, is Paul, led into repentance by the apparition 
of Christ, who prepared the other eleven Apostles for the reception of 
the Holy Spirit with many words, miracles and trials. Why should it be 
so? Because God does not reveal to us truths, which can be accepted by 
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reason alone, because the words of salvation were not given to us to 
satisfy our curiosity. Every belief is given to us in order that we should 
resist evil, as a new addition to the human will, and such a belief could 
not be received, assimilated and transmitted but by the same human will, 
raised up to it by the help of grace. And so to affirm that revelation can 
be transmitted through a will which still remains in its former sins, which 
is proud and wicked, amounts to saying that a wicked will has become 
good while remaining wicked. We have the direct word of the Scripture, 
which confirms the absurdity of such a suspicion: “God is found by those 
who do not try Him and does not appear to those who do not believe in 
Him. For unrighteous reasoning puts you far from God and the tryings 
of His power will show up the foolish. Wisdom will not enter a crooked 
soul and it will not inhabit a body, enslaved by sin. For the Holy Spirit of 
wisdom keeps away from crookedness, avoids foolish reasoning and is 
ashamed of the approaching untruth” (Solomons Wisdom I, 2-6). 

If a sinful man cannot be accepted as the supreme head of the Uni- 
versal Church, without this bride of Christ being completely dethroned, 
accepting the compatibility of the infallibility of religious edicts with a 
life of sin, with a wicked will, would amount to blasphemy against the 
Holy Spirit of wisdom by admitting His compatibility with a sinful mind. 
Khomiakov very justly says, that, besides the holy inspiration of the apost- 
les and prophets, Scripture tells us of only one inspiration—inspiration of 
the obsessed. But if this sort of inspiration was going on in Rome, the 
Church there would not be the Church of Christ, but the Church of His 
enemy. And this is exactly how Dostoyevsky defines it in his “Grand 
Inquisitor,” who says to Christ: “we are not with Thee, but with him.” 


We still have to demonstrate, by the words of the author himself, 
how, in his representation, the Church loses that characteristic of a bond 
between God and man, the precise definition of which the author had in 
view, and further how, even in the region of human intercourse, it loses 
its character of a bond of love. The author says: “there are to be found- 
ed in the human race a definite and unshakable center so that the up- 
building action of God could lean on it. The direct communion of the 
Church is founded neither on the possible unanimity of all the faithful, 
nor on the ever doubtful agreement of a Council, but on the real and 
living oneness of the chief of the apostles” (90, 93). But if Christian truth 
can be revealed directly only through the Pope, if our union is in him, 
then the very life of the Christian conscience ought to gravitate towards 
him. The union with Christ is dear to the Christian exactly because 
Christ is the heaven, where there are no storms, no change, no evil. Let 
the heathen rely on the conditioned, the sinful, the temporary; as to the 
Christian, he lives in communion with the Son of God, Who alone is with- 
out sin, in Whom he finds the strength to despise everything temporary 
and sinful, disbelieving the prince of this world, because he was banish- 
ed by the Cross of Christ. The triumph of the Christian is in this, that, 
through Christ, all men are his brothers, that he need not inquire of 
every passer-by whether he is of his people or of his party, he need not 
defend vital truth with worldly weapons, fencing it in with exterior secu- 
rities. He knows that Christ is the head of everything, joining all into one, 
with Christ he is as if he was with his father amongst his brothers, on 
earth he is like an inhabitant of heaven. And all of a sudden he is told; No, 
do not look up to Christ, do not gravitate towards him with the desire of 
your conscience, but towards this sinful man, who is endowed with politi- 


38 


' 
i 
' 
i 


ee eS ee ee 





cal and clerical power, do not love men directly, do not recognize your 
unity with every Christian for this will only lead you away from the bodily 
unity, represented by the chief of the Church, who is changed every 10 
or 20 years. If you act accordingly, in due time, after vour death, you 
will enter the Kingdom of Christ. No, replies the Christian, I need no 
such kingdom, because everything that attracted me to the Kingdom of 
Christ, as revealed in the New Testament, was destroyed by you: in it I 
was promised a union with the Eternal and the Holy, and you impose on 
me an incomprehensible union with the temporary and the sinful; in it 
I rejoiced in the unity with numberless tribes and races, and you say that 
this union is no better than the union existing amongst soldiers, for it con- 
sists in the unity of the directing will, which belongs only to unworthy re- 
giments, as a regiment possessed of true patriotism is also possessed of 
a better kind of unity—the unity of purpose I do not want your rewards. 


But, perchance, we exaggerate the meaning of the author, perhaps, 
in his eyes, the Pope has no such importance in the life of the Church 
and its individual members. Well, here are other quotations. The fourth 
chapter of the second part entitled “The Church as an universal com- 
munity,” the author concludes by the following words in bold: “as the 
unity of faith does not exist actually and directly in the totality of the 
faithful, it must exist in the lawful authority of one chief, warranted by 
the divine presence, and accepted by the love and the truth of all the 
faithful.” But what do I care for a unity of this sort? The heathen pos- 
sess this union of superior knowledge in their Oracles and Pythias, whom 
they obey blindly. I want the union of faith in many things, I want the 
coming together of men in their sonship to God, which was promised to 
me in the New Testament, I want that union of the Greek and the Jew 
which, according to the word of the apostle, triumphs over the condi- 
tions of inborn antipathies, I want the constant miracle of the commu- 
nion with God, which the Lord promised to me at His Ascension. Do not 
dream of such an impossible union, remonstrates the author, saying 
“when we insist, that the specific principle of the social unity of the 
Church is neither directly in Jesus Christ, nor in the masses of the faith- 
ful, but in the monarchical power of Peter, through whom Jesus Christ 
desired to unity with humanity, as with a social and political being,—our 
feeling is confirmed by the remarkable fact, that the property of being 
the stone of the Church has preserved the meaning of a proper name only 
for the prince of the apostles (Peter—a stone), which, in this wise, is the 
one stone of the church in the special and accurate sense of the term 
that is the unifying foundation of the historical Christian community.” 
In another place the author says, that, without a common father on earth, 
the unity of Christians would be banished to heaven, like the mythical 
Astraea; for such an invisible Church it would be sufficient to possess the 
docetic Christ of the gnostics, the phantom Christ. On the contrary, 
Christ becomes a phantom only when a sinful man is put in His place, 
and in this case not only the unity of men in faith becomes phantastic, as 
we just saw, but the highest commandment of the Gospels, the Christian 
love is abolished. “Love all in one (that is in the Pope), says the author, 
for it is impossible to love otherwise, everyone yearns for the faith of all, 
revealed to the one (that is to the Pope).” Thus, in the person of the au- 
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thor, popery has come to the frank denial of the Christian commandment of 
love: a man cannot love men, this is the motive of your faith in the Pope, 
a man cannot believe in Christ, this is the reason of your believing in a 
sinful man. My friend! you refuse to love all your neighbors; more than 
this, you do not want to acknowledge it is necessary: then why busy your- 
self about replacing this love by some new order of Church? You have 
bidden good-bye to the Gospels, you have signed yourself a heathen. It 
is not impossible to love everybody: then why should those, for whom it 
is impossible, care about religion? For this love alone can bring us nearer 
to Christ. The judgment by which He is going to divide all the people 
into two, at His second advent, is well known. He is not going to inquire 
into our obedience to the Pope, or into dialectical refinements, but just 
into that very love, which popery pronounces impossible: “Depart from 
me you cursed into everlasting fire, prepared for the devil and his angels; 
for I was an hungered, and ye gave me no meat; I was thirsty, and ye 
gave me no drink; I was a stranger and ye took me not in; naked and ye 
clothed me not; sick and in prison and ye visited me not.. Amen I say 
unto you, inasmuch as you did it not to one of the least of these, ye did 
it not to me” (Matthew 25:41—45). 


Perhaps, the papists will say, that this does not mean love, but acts 
of charity: Let us compare this saying with another: “in this the children 
of God are manifest and the children of the devils whosoever doeth not 
righteousness is not of God, neither he that loveth not his brother. For 
this is the message that ye heard from the beginning, that we should love 
one another. We know that we have passed from death unto life, because 
we love the brethren. He that loveth not his brother abideth in death... For 
he that loveth not his brother whom he hath seen, how can he love God 
whom he hath not seen? And this commandment have we from him, that 
he who loveth God love his brother also” (I John III:10—15; IV:20—21). 


Let our author tell us whether this means the love of the Pope, or 
the love of every passerby, which he believes to be impossible, and conse- 
quently after which he does not even wish to strike. Yet it is by this love 
that the children of God are recognized from the children of the devil. 
And so if the papist would only look closely into what wilderness of 
heathenry they were led by their principles of outer organization, instead 
of inner order, most certainly only a few of them would stand by their 
new self-made dogmas, but the majority would renounce them as ungodly. 


But let us consider how he represents the spirit of his church. 
Apparently he does not deny the importance of love, associating it with 
the very name of Rome (the word Roma—Rome reads Amor—love from 
the end). But love must exist not in words or in the legal order, but in 
the heart: “my little children, let us not love in word, neither in tongue, 
but in deed and in truth” (I John III:18). But where people are satisfied 
beforehand, that love is not a spontaneous feeling, but the introduction 
of humanitarian rule, there naturally remains but the form of love, and 
its very essence disappears. This conclusion must be drawn from the work 
under discussion. “This love (that is the love of the Pope)—says the author 
—though in its source an act of abstract morality (the submission to the 
categorical imperative in Kantian terminology) can and must be trans- 
formed into the origin of feelings and effects just as powerful, as filial 
love or patriotism.” We do not know into what can be transformed this 
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soulless submission founded not on an imaginary duty and not on love, 
but we know that even in the army obedience is demanded not in the 
name of duty alone, but also in the name of love for one’s country. Yet 
still as it must be given for other reasons besides love and truth, this 
obedience, coming as it does from without inwards and not the other 
way, is associated with love only in exceptionally good natures, remaining 
in the rest blind and servile. So that the idea of soldierly submission, 
though necessary and even honorable in the life of the natural man, can 
hardly be accepted by any man as worthy of the church union between 
God and man. We need no church, in which the uniting bond is as ex- 
terior and as cold as it is in wordly unions. — But perhaps our compari- 
son is exaggerated? Alas! the author himself does not pretend that the 
church union and church love are in any way superior to the love of one’s 
government or one’s state, but quite the contrary, as we have seen, he is 
rather inclined to compliment the former on its being no less powerful 
than patriotism. “The Church—he says a little earlier—is a moral and 
social being, an active community much more wide and complicated, but 
not less real, than nation or state.” This is a compliment to the Church, 
indeed! As if it was not exactly my discontent with the innate imperfec- 
tions of every worldly union, necessarily superficial and insufficiently pro- 
found and sincere, that prompts me to seek my real bond with men, found- 
ed not on the shaky foundation of general self-preservation, but on the 
divinely revealed truth of general self-denial, which joins us all into one 
tree and grafts us on the same trunk or Christ (John, XV), that its life- 
giving sap should penetrate us with the one common life of love. Yet, 
instead of Christ in whom all are one, people offer us a sinful man, instead 
of the Holy Spirit they offer us the oracles of the Pope, trying to soothe 
us with the promise that the reality of this bond is not going to be inferior 
to the reality of a political alliance! Then you ought not to give it the 
name of religion! Do not call it a church either, but just a company, 
formed of men and not distinguishable from any other worldly alliance, 
either in means, or in essence; inquisitors and jesuits are far too near 
such a definition of the church. It is true, though, that the Roman clergy; 
now at work on social reorganization, possess at present no state power 
and yet find it possible to act, because, in the west, the state professes no 
definite religion. But if, as he acknowledges, with the help of the govern- 
ment, it must be that their church also is not complete, not altogether true? 
Then where is its difference from the Eastern Church? The author does 
not help us to settle his self-contradiction, but the general logic of things 
speaks for him. If the Catholic clergy have lost their right of inquisition 
and execution, if the governments of the west refuse to submit to them, 
still Soloviev’s definition of the church as an institution which contains 
all forms of social life (not conscience only) is perfectly applicable to it. 
These clergy cannot use physical force, but the life of the old Adam, of 
the world which hates Christ, does not consist of physical violence alone. 
Another formidable worldly alliance is also alien to it, we mean the al- 
liance or the power of Hebraism, which nevertheless is active and re- 
mains unconquered even by governments. Money, cunning, deceit, super- 
stition—such are the levers which help to dominate people and not only 
to guarantee one’s existence but even a complete immunity from all earthly 
enemies. However, the author ought not only to say that the governments 
of the world are a check on the Catholic clergy. On the contrary, when 
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bound on some shady transaction, as for instance the smothering of the 
nascent national religious self-consciousness of our brother Russians in 
Galicia and the destruction of their sympathy for Russia, they call on the 
Jesuits, who are capable of murdering a whole nation, without either knife 
or rope, ad majorem Dei gloriam, using all kinds of doubtful means, but 
chiefly lies and shameless calumnies, as if to complete their league with 
the calumniating enemy of Christ, the prince of this world. Yet all the 
horrifying doings of modern jesuitism are merely the logical outcome of 
that worldly form of the Christian religion, according to which the Gospel 
love of one’s neighbor is replaced by the love of the single sinful head of 
the Latin community. Unlike their Protestant accusers, we do not want 
to discuss the vices of the Catholic clergy, which, after all, are personal 
sins, and are to be judged by God alone. And in mentioning the events in 
Galicia, we do not mean to reproach men, but to demonstrate the false- 
ness of the faith, which prompts them, by having for its motive not the 
love of Christ, but a loyalty towards a sinful man. Do they ever gather 
grapes from thorns and figs from thistles? A bad tree cannot bring forth 
good fruit. 


And if a certain special attitude of the Christians towards certain 
people is permissible, as an inducement for their zeal, as a help for a 
more vital consciousness, on their part, of their bond with Heaven and 
Christ, this attitude can be applied to such people alone who have lived 
with the spirit of Christ, who already here on earth have given up old 
Adam and clothed themselves with the new, whose moral character, as- 
similated by us, could import no feature into our lives, which would not 
agree with the spirit of the Gospels. We mean the holy saints of God, 
whom the Orthodox Church makes a part of its interior life, an necessary 
to the awakening of our religious zeal and whose incorruptible relics— 
the palpable testimony of Christianity being eternal and inconquerable 
before heathen; and sinners—are the source of the patience and good 
nature, which characterize our masses, who have so much veneration for 
the saints. What would the author say to this representation of a fact, 
which, though not being a centre of church life (which Christ is), is yet 
a human source of religious energy, that he thinks is not possible to find 
outside the Pope? “It is impossible, he says, to love vitally and actively 
an archeological reminiscence, some remote fact, which, as for example 
the seven Ecumenical Councils, is totally unknown to the masses.” But 
the Orthodox Church affirms that it is possible and clearly proves, in facts 
of popular life, that the departed saints of God are much more alive in 
the national consciousness, than the living sinners. And, as if, speaking 
further on behalf of a living head of the church, the author asks: why 
should not the inhabitants of Moscow be satisfied with the memories of 
St. Peter and St. Alexis, Metropolitans of Moscow, but have instead a living 
chief of the Church?—even to this we can reply, that all the same the 
religious life of the inhabitants of Moscow is influenced much more pro- 
foundly, and firmly by the memory and the intercession of the departed 
saints, than by the orders of the living, or rather that the living them- 
selves make it the first object of their lives to assimilate and embody the 
principles of dead. And so we see that at the bottom of all our discord 
with the Papacy, there lies the lack of religion in the latter, its loss of 
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living faith in the continuity of our direct communion with Heaven, Christ, 
the Holy Spirit, the angels and the saints. But as the essence of Chris- 
tian faith and its distinction from all others consists exactly in con- 
quering the elements of this world, in the complete subjugation of our 
sinful flesh and our full filial trust in the most High and His promises, 
the worldly tone of Christianity observable in Papacy makes out of it a 
faise Christianity, as it were, a Christianity in which an attempt is made 
to replace the lost essence by the high organization of forms. 


And if it is possible for the sons of the Orthodox Church to prefer 
Latinism, in name of religious zeal, it only shows, that our society suffers 
from an interior alienation from the spirit of our Church. All the re- 
proaches, which Soloviev heaps up on our Church and our faith, cannot 
be addressed to the Church, but to the religious life of society people. 
Consequently not to be responsible for the new apostasies of zealous but 
ill-advised people, our society ought to come into a more profound and 
serious contact with the interior life of our Church, it ought to read the 
Scriptures, the lives of saints and the works of the Fathers of the Church, 
like John Chrysostom or Tikhon of Irans Den, it ought to take a part in 
the Offices of the Church, in charitable and educational associations un- 
der the leadership of Church authorities, and so by creating an example 
of Orthodox Christianity in its social order, not only to make apostasy of 
good people impossible, but also to attract towards the light of truth 
our erring western brethren. In this will consist our return to the tra- 
ditions of our land, which has already begun and whose very newness 
makes possible such monstrously extreme side issues as the book of So- 
loviev. These side issues were foreseen by his friend and literary guide 
Dostoevsky, who, in his “Great Inquisitor,’ has characterized Papacy as 
a doctrine, which is attractive exactly because of its worldly power, but 
devoid of the spirit of Christian communion with God and of contempt 
for the evil of the world. Having unmistakably foretold the birth of the 
present Latinophile tendencies, he, nevertheless, pointed to us the “better 
faith” by disclosing, in his novel the “Brothers Karamazoff,”’ the positive 
object Orthodox people must have in view in all their activities and which 
begins with deeds of personal virtue, with the internal crucifixion of the 
old Adam and the internal union with the new and beneficial life of the 
Church. 


The spirit of God and the spirit of the world are before thee, child 
of the Russian soil. God once more speaks to thee with the tongue of 
thy history, as once He spoke to the Hebrews: “I have set before you life 
and death, blessing and cursing, therefore choose life, that both thou 
and thy seed may live: that thou mayest love the Lord thy God, and that 
thou mayest obey His voice, and that thou mayest cleave unto him: for 
he is thy life” (Deuteronomy XXX:19—20). 


Bishop Antony 








A FRATERNAL VISIT TO THE RUSSIAN CHURCH 


| (A Diary of the visit of American Churchmen 

to the Orthodox Church of Russia) —————— 
(A Continuation) 
LVOV 

On 12 December 1955, at 11:30 A.M., the Soviet plane bear- 
ing the three members of our American delegation (Fathers Dzvon- 
chik, Kovalchuk, and Abramtsov), on its flight from Kiev, settled 
down in the airport of the ancient city of Lvov. The weather was 
quite cold—the thermometer standing at 4° below Zero (Centi- 
grade). The other three members of our group had gone on to 


Leningrad from Kiev, and from Leningrad they had left for Ame- 
rica. 








* % 
* 

The city of Lvov is located in the North Western part of 
the Ukrainian Soviet Socialist Republic, near the Eastern border 
of Poland. The city was founded in the Thirteenth Century and 
from 1432 to 1772 it was the capital of the Polish province of 
Reussen. Lvov was captured by the Turks in 1622 and by the 
Swedes in 1704. In the first partition of Poland, in 1772, the city 
fell to Austria who called it Lemberg. It was the capital of their 
North Eastern province of Galicia. Before World War I, the city 
had a population of 206,000 of which 11% were Jewish, the re- 
mainder Poles, Armenians, and Galician-Ukrainians. The latter 
were divided in their political sentiments; part of them were Rus- 
sophiles, part Russophobes. The Russophiles called themselves and 
their language and culture Russian, while the Russophobes called 
themselves Ukrainians. The separatist Ukrainian movement got 
its greatest impetus after the turn of the present century. The 
linguistic frontier between the Poles and Galicians ran North and 
South through Peremysl, the Poles predominating West of this 
city. 

The city of Lvov became part of the Soviet Union in 1939 
when Soviet troops moved into Eastern Poland. Almost at the 
start of World War II, in the Nazi invasion of Russia, the German 
armies entered Lvov (30 June 1941), and Galicia became one of 
the five provinces in the German Government-General of Poland. 
At the close of the War, the Soviet Union re-annexed the city and 
it became the second largest city in the Western Ukraine. It is 
now a large transportation center, the junction of six railroads and 
several important highways—especially the Kiev-Lvov superhigh- 
way. Even in pre-Soviet days, Lvov was an industrial town with 
food and other light industries. Since World War II a consider- 
able machine building industry has been established here. 
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The city, which lies in a small valley opening towards the 
North, is well laid out, with many fine parks and modern build- 
ings. It has numerous schools and institutes, the University being 
founded in 1874. Lvov is no small provincial town—in 1950 the 
city’s population was 1,500,000. It is a charming city and reminds 
one of Kiev in some respects—especially its natural setting and 
outstanding architecture. But it also has the flavor of a medieval 
European, Austrian, city unlike the other cities we visited in So- 
viet Russia. This is probably because of its many baroque struc- 
tures. Only the lack of a river forces Lvov to vield to Kiev in re- 
spect to its natural setting. 

Although Lvov is an ancient Russian city, historical circum- 
stances caused it to fall under the domination of foreigners. It 
long remained the chief city of “Russ” to be “in captivity,’ even 
for a time loosing its pristine name and figuring as Lemberg. In 
recent times only one street, and this a secondary one, had retain- 
ed a Russian name in memory of one of the Lvov founders. Be- 
cause there is nothing like religion to unite a people, it goes with- 
out saying that all the efforts of the foreign rulers were directed 
toward severing the inhabitants of Lvov from their ancestral Ortho- 
dox Church. The battle for Orthodoxy’s existence in Galicia lasted 
a long time before the Roman Catholic dominators were able to 
triumph and force the Unia with Rome upon the Galicians. In our 
days, however, this picture has changed and most of the Galicians 
have returned to their father’s Household of Faith. 

The Orthodox Eparchy (diocese) of Lvov has deep historic 
roots in the Orthodox past. The first Orthodox diocese in the 
Western lands of ancient Russ was founded in the Galician prin- 
cipality and its see city was located in the capital of this principal- 
ity—the city of Galich (Halich). This diocese was formed in the 
Twelfth Century by taking territory from the ancient Eparchy of 
Viadimir-in-Volynia. In the Thirteenth Century territory of the 
huge Galich Eparchy was taken to create three new diocese: Pere- 
mysl, Lutsk, and Sambor. History tells us that a Rishop Cosmas 
was consecrated in 1156 in Kiev for the Galich Eparchy. This took 
place during the reign of George Dolgoruki in Kiev and while Jaro- 
slav Osmomysl (1153-1187) was prince of Galich. " 

Almost the whole history of Orthodoxy in Lvov and Galicia 
is a history of Roman Catholic oppression and persecution. This 
was especially marked from the Fourteenth Century on, and it was 
as a consequence of this persecution that the Eparchy of Galich- 
Lvov was without a bishop for almost 150 years until the see was 
re-established in 1539, with the consecration of Bishop Macarius 
Tuchapsky as Bishop of Lvov in 1540. He ruled the diocese until 
1549 and among his many accomplishments was the restoration of 
the Lvov Confraternity church of the Dormition which had burned 
in 1527. 

The concluding decades of the Sixteenth Century were dif- 
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ficult ones for the Orthodox inhabitants of Galicia, not only reli- 
giously speaking, but also socially and nationally. The people in 
both the villages and cities staggered under exploitation by Polish 
landlords. But things became far worse when, in December of 
1595, with the initiative and in the interests of the Vatican and the 
Polish-Lithuanian gentry, the “union” (Unia) of most of the Or- 
thodox of these lands with the Roman Church was forced upon 
the people. Now added to the social persecution was moral per- 
secution, coupled with a daily contempt for the national and _re- 
ligious feelings of the Orthodox, ridicule of his language, culture, 
and customs. Laymen, priests, and monks who refused to be a 
part of the “union” were beaten, robbed, imprisoned, and forbid- 
den to worship in the churches. Orthodox churches were either 
closed or confiscated or destroyed. Even the bodies of the dead 
were thrown out of the graves. It was in this way that the “union” 
of the Galicians with the “Holy See” was affected! 

The Unia was the Vatican’s method of subjugating the Ga- 
lician-Ukrainian people and the instrument for strengthening the 
Polish Roman Catholic nobility’s control over the people. It was 
a way in which to break down the bond tying the Orthodox in- 
habitants of Poland-Lithuania with their brother Russians, Ukrai- 
nians, and Bielorussians who were of one blood and-one religious 
Faith. The Jesuits and their assistants the Uniate Bishops, begin- 
ning with Peter Skarga and Hypatius Potia, continued this ruinous 
work until our day. It is quite understandable why the greater 
part of the masses, who remained Orthodox in spirit, hated the 
Unia from its inception and, fighting for their freedom, continual- 
ly endeavored to cancel the despised “union.” 

It was under such difficult’ conditions that the Orthodox 
bisheps of Lvov carried on their archpastoral labors, while the 
laity of that region became truly the “guardians of piety,” defend- 
ers of Orthodoxy. In the towns and villages church brotherhoods 
or confraternities were started. These gradually took on a civic 
character and they united to combat the oppression of Papal Po- 
land and Polish Roman Catholic culture. The confraternities or- 
ganized printing presses. They opened schools in which they 
taught their own language together with Church Slavonic and 
Greek. They published and disseminated ecclesiastical, theological 
and polemical literature. The Lvov Confraternity at the church 
of the Dormition (Assumption) had especial authority and_ signi- 
ficance. Its influence and importance spread far from the environs 
of the Lvov Eparchy and its activities set an example for the other 
fraternal organizations in the Ukraine and Bielorussia. 

Backed by the united will of the Lvov Confraternity and of 
the Orthodox inhabitants of his diocese, the Lvov Bishop Gedeon 
Balaban (1576-1607) battled the Unia with zeal. He was one of 
the leaders of the Orthodox Council of Brest in 1596 which reject- 
ed the “union” with Rome and censured the Bishops who sold out 
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their Faith and subjected themselves to the Vatican. Besides Bish- 
op Gedeon, only Bishop Michael Kopestensky of Peremysl remain- 
ed faithful to the Church. Bishop Gedeon was the locum tenens of 
the Constantinopolitan Exarch in the Kievo-Galician Metropolitan- 
ate, and he cared for the Orthodox Church within the whole of 
Polish-Lithuania. When Bishop Gedeon died in 1607, he was suc- 
ceeded on the: Lvov cathedra by Bishop Jeremias Tissarovsky 
(1608-1641) who, after the death in 1610 of Bishop Michael of 
Peremysl, was the sole Orthodox hierarch in Galicia until 1620 
when Patriarch Theophanes of Jerusalem renewed the hierarchy 
by consecrating several bishops. Bishop Jeremias’ successors in 
Lvov were the two Zheliborsky brothers—-Bishop Arsenius (16-41- 
1662) and Athanasius (1663-1666). 

In all these vears the Poles tried everything in their power 
to subdue the remaining Orthodox in their land. They forbade any 
relations with Orthodox outside the country; churches and monas- 
teries were seized and turned over to Uniates and Latins. They en- 
deavored to have persons of dubious religious convictions and low 
moral standards appointed to episcopal sees and as superiors of 
monasteries. Finally, for the Lvov diocese, such a person was 
found in Bishop Joseph Shumliansky (1667-1708) who, by all sorts 
of intrigues and back-handed methods, managed to transfer the Or- 
thodox diocese of Lvov over to the Unia. 

Shumliansky was the candidate of the rich Galician nobility 
and he came to the Lvov episcopal cathedra directly from the 
army. At his tonsure and consecration Shumliansky took the vow 
to remain faithful to Orthodoxy until death, but later events show- 
ed him to be an oath-breaker, an apostate to the Faith, a deserter 
of his people, and a servant of the Polish nobility (shliakhta). 

Shumliansky began his activity in favor of the Unia as soon 
as his protector and supporter Jan Sobeisky became Polish King 
in 1674. In 1677, in the presence of the Papal Nuncio, he adjured 
Orthodoxy and made his Roman profession of faith. This was re- 
peated in 1681, but he asked that his profession of faith remain 
secret for fear of his rejection by the clergy and laity. After many 
other intrigues and back-room tactics, the hitherto secret Uniate 
Shumliansky, proclaimed the “union” of the Lvov diocese with 
Rome in 1700. By now he had the support of certain priests whom 
he had chosen and had trained throughout the years of his epis- 
copate. He promised both the King and the Pope that he would 
drag all the clergy and faithful of his eparchy into the Unia. On 
15 June 1700 King Augustus II issued a “Universal” (decree) of- 
ficially announcing Shumliansky’s submission to Rome together 
with the Lvov, Galich, and Kamenetz-Podolsk eparchies. After a 
stubborn resistance, in 1708, the Lvov Confraternity agreed to the 
Unia with certain reservations (the Confraternity had been sacked 
by the Swedes and weakened economically by Shumliansky). Thus, 
through the pressure of heavy-handed oppression, the Orthodox 
Eparchy of Lvov officially ceased to exist, although a few remote 
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churches and priories continued to be Orthodox for another half- 
century. 

There is little use in enumerating all the means used to 
force the Roman Unia upon the Lvoy diocese and upon the whole 
of the Western Ukraine in general. The people kept the memory 
of these bitter events alive in folk songs and tales which recount 
the oppression, the rivers of tears and blood, and the sufferings 
borne by those wishing to remain faithful to the Orthodox Faith 
of their fathers. Having broken the opposition of church confrater- 
nities, clergy and faithful, the Unia was finally triumphant. But 
this victory was an exterior one only, for the Unia always re- 
mained foreign to the faithful and to the best and most enlighten- 
ed of the clergy. In spite of all the barriers, many of the faithful 
continued to make pilgrimages to Pochaev, and even to the sanc- 
tuaries and holy places of Kiev. Each year they brought back 
news of ecclesiastical and national affairs from the Orthodox East. 
The more enlightened Uniate clergy fought to preserve the purity 
of the church ritual against the endeavors of the Uniate bishops 
to Latinize the cult. Towards the latter part of the Nineteenth 
Century more and more Uniates became Orthodox. An important 
event in Lvov church life was the conversion to Orthodoxy of the 
well-known church and civic worker and author, Father John 
Naumovich, after a prison sentence and Papal excommunication 
in 1883. Father John’s memory is greatly revered by all Galicians. 

For a long time the Orthodox people of Lvov possessed only 
one tiny chapel, later converted into a church. But each year, by 
the turn of the present century, the return to Orthodoxy gathered 
strength. New Orthodox parishes were founded in various villages 
and counties. Before World War I, many young men from the 
villages crossed the Russian border and studied in the Orthodox 
theological seminaries of Zhitomir, Kholm, and Kiev, preparing 
themselves for the Orthodox priesthood. After the collapse of 
the Austro-Hungarian Empire, these priests were assisted by gra- 
duates from the Kremenetz Theological Seminary and by hiero- 
monks from the Pochaey Laura. 

In 1939 with the fall of Poland, the Western Ukraine was 
united with Soviet Russia and new hopes for the rebirth of Or- 
thodoxy were raised. New parishes were opened and the Lvov 
Orthodox renewed their ties with Kiev and Moscow. For a cer- 
tain time the Exarch of the Western provinces of the Ukraine and 
Bielorussia, Archbishop (later Metropolitan of Krutitsky) Nicho- 
las stayed in Lvov. His celebrations of the Liturgy and inspiring 
sermons in the St. George church in the city attracted the Uniates 
towards Orthodoxy. 

The German occupation of the Western Ukraine with its 
cruel and contemptuous treatment of the Ukrainians even further 
strengthened their feeling of kinship with the Eastern Ukrainians 
and Russians. With the end of the Nazi occupation in July 1944, 
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the older Orthodox parishes sprang back to life and new Orthodox 
parishes were organized. Under Polish rule, between the two 
Wars, many members of the Uniate clergy had become critical of 
the Unia and, together with the educated laity, they had come to 
the conclusion that the Galician Unia had become a historical ana- 
chronism. It was no longer useful even to the Vatican which tried 
to start a new Unia of the “Eastern Rite” under the jurisdiction of 
Latin bishops to entice Orthodox Russians and the old Uniate 
clergy were excluded from its work. The Uniate clergy had begun 
to turn from the Unia when they saw the traditional Eastern con- 
stitution and polity of the Church crumble and when such things 
as celibacy was forced upon them. The thinking priests and lay- 
men saw the Unia as a dead historical curio and a symbol of 
foreign domination. 

On 1 November 1944 Metropolitan Shepticky, the Uniate 
bishop of Lvov for forty-three years, died. It is interesting to note 
that Nikita Khrushchev represented the Soviet Government at the 
funeral. Shepticky was succeeded by Metropolitan Joseph Slipyj, 
the last Uniate on the Lvov cathedra. Slipyj was in touch with the 
Moscow Patriarchate and even sent a delegation to Moscow to see 
atriarch Alexis while he was locum tenens.* Metropolitan Slipyj 
was arrested early in April of 1945. 

Meanwhile the Galician-Ukrainians, following the example 
of their ancestors, turned their sights toward Kiev and Moscow, 
the centers of leadership of the Russian Orthodox Church. Their 


* J.MP., 1945, No. 2, p. 24. 








hopes did net end in a disappointment. Soon after his election, in 
February of 1945, Patriarch Alexis appealed to the Uniate pastors 
and faithful to break with the Vatican, which he said was_ lead- 
ing them to “darkness and spiritual ruin” and to return to their 
“Mother’s embrace, to the Russian Orthodox Church.” Soon after 
this, the Russian Orthodox Church showed by a concrete example 
that she, like a true mother, cared for her faithful in the Western 
Ukraine. The ancient Orthodox cathedra of Lvov was re-establish- 
ed and Archpriest Michael Oksiuk of Kiev, formerly a professor of 
the Kiev Theological Academy, was chosen the new bishop. After 
his tonsure with the name Macarius, he was consecrated on 22 
April 1945 in Moscow as Bishop of Lvov and Ternopol. By 27 
April Bishop Macarius was in Lvov and began his archpastoral 
ministry there on 29 April, Palm Sunday, in the church of St. 
George. This, as later events showed, was the sacred sign of the 
coming “general Resurrection” of Orthodoxy in the Western Uk- 
raine. 

The renewed Orthodox diocese 
of Lvov had a great significance for 
church life in all of the Western 
provinces for Bishop Macarius was 
also given the temporary care of 
Orthodox parishes in the Drogobich 
and Stanislav provinces. The Lvov 
diocese was the only one in that 
region and it became therefore a 
center not only for the Orthodox 
parishes but also a place to turn 
for those Uniates who more and 
more were seeking reconciliation 
with the Orthodox Church. It was 
the new Bishop's sacred duty to find 
a path to the hearts and good-will 
of the formerly Orthodox Uniates 
who for centuries had groaned un- 
der the Vatican’s yoke. 


In May 1945 an _Initiatory 
Group for the reunion of the Uniate 
Church with Orthodoxy was found- 
ed. This Initiatory Group, headed 
by Father Gabriel Kostelnik, found 
in Bishop Macarius complete under- 
standing and assistance. Their ef- 
forts were crowned with success FR. DZVONCHIK AT THE GRAVE OF 
when, at a Council held from 8 to THE MARTYRED PROTOPRESBYTER 
10 March 1946, the so-called Greek DR. GABRIEL KOSTELNIK 
Catholic Church of the Ukraine voted to liquidate the Roman Unia 
and to re-unite with the Orthodox Church. 





50 





And now back to our visit (the long digression seemed ne- 
cessary in order to set the scene). As our plane was landing we 
saw a group of persons, including clergymen—their cassocks were 
hanging below their coats—standing un the airfield in the swirling 
snow, and we knew they were there to meet us. We were con- 
vinced when we spotted Vitaly V. Zaitseff who had gone on ahead 
of us to make hotel reservations and other arrangements, especial- 
ly concerning our visit to Pochaev. We gathered up our belongings 

-our bags were heavier after Moscow and Kiev, for we had ac- 
quired many gifts—and, feeling a bit foolish carrying our Balalai- 
kas, we alighted from the plane. The group awaiting our arrival 
came up and we were introduced to Archpriest Dimitri Semchi- 
shin, Pastor of the church of the Dormition and Dean of the Lvov 
city parishes; Archpriest Vladimir Imshennik, Pastor of St. George 
the Lesser; Boris Alexandrovich Tsikutsky, Secretary of the Lvov 
Diocese Administration; and Joseph Fedorovich Oksiuk, Respon- 
sible Secretary of the Editorial Board of the journal “Orthodox 
Herald.” Also present to greet us was Anatolius Andrejich Vish- 
nevsky, the representative of the Council for Affairs of the Rus- 
sian Orthodox Church in the Lvov province. 

The Mitred Archpriest Dimitri Semchishin welcomed us to 
Lvov in the name of Archbishop Pancratius of Lvov and Ternopol, 
and in the name of all the clergy and laity of the diocese. There 
were warm hand-clasps and greetings all around and we immedi-. 
ately felt like we “belonged.” This was a difficult feeling to un- 
derstand, since we had been welcomed everywhere else we had 
been. But there was something special about Lvov. Here we felt 
more at ease, more like we were among our own kind. Perhaps 
this may be explained by the fact that each of us had close ties 
with these Galician lands through our parents, either our fathers, 
methers, or parishioners back home, who had come from here. 
Father Dzvonchik, of course, had been born in Galicia, but had 
come to America as a small child. 

We climbed into the waiting automobiles which we were to 
see so much of in the next few days, and drove into downtown 
Lvov to the Hotel “Intourist,” where rooms had been prepared for 
us. While riding in to the city, we talked about all sorts of things, 
our impressions of Soviet Russia and church life there. We asked 
countless questions about Lvov. Before we knew it we had arrived 
at the hotel and went up to our rooms on the second floor. We 
soon sat down to dinner in the hotel’s dining room and during 
the meal we carried on a lively conversation with our hosts. We 
were, of course, interested in the process of re-unification and re- 
integration of the former Uniate diocese with the Orthodox Church. 
We discussed the general state of church life in the city and pro- 
vince. We talked about the life, labors, and martyr’s death of 
the late Protopresbyter Gabriel Kostelnik who had done so much 
in leading his people into Orthodoxy. We expressed a desire to 
visit his grave. 
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After a short rest we and our Lvov hosts drove to the Ly- 
chakov cemetery where Father Kostelnik is buried. The cemetery 
is located in the Northern section of the city. In the well-kept 
cemetery we stood for a few moments in silent prayer at Father 
Gabriel’s grave, photographed the monument, and then visited the 
graves and memorials of other well-known people: the famous 
poet-author Ivan Franko, Father Marcian Shashkevich, the memo- 
rial honoring the Orthodox martyred for their faith by the Austro- 
Hungarians at the Talerhoff prison camp in 1914, and others. From 








MEMORIAL HONORING ORTHODOX MARTYRS OF TALERHOFF 
AT THE LYCHAKOV CEMETERY 


the cemetery we visited the “Mound of Glory” (Kholm Slavi) where 
the heroes and liberators of Lvov who died in World War II are 
buried. This was originally the burial place of the Russian war- 
riors who died in the First World War and it received its name 
from a remark made in a sermon by Archbishop Eulogius (later 
a Metropolitan in France) here on St. Thomas Sunday in 1915. 
This Mound of Glory was cared for by a committee from St. 
George the Lesser in Lvov but, by orders of the Polish authorities, 
this burial mound was dug up in 1938 and the mortal remains 
buried therein were partly scattered and partly collected and placed 
in a common grave in an out-of-the-way corner of the Lychakov 
cemetery. The Mound of Glory was again re-established after the 
last War. We had a fine view of the surrounding country-side 
from the crest of the hill. It was cold here, however, and we had 
to hasten to the residence of The Most Reverend Archbishop Pan- 
cratius who was to receive us at 3:00 that afternoon. We took 
leave of the place with reluctance and returned to the city. 
J.0.D., F.S.K., D.F.A. 


(to be continued) 
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“The Russian Orthodox Church in Russian-America,” 
By Michael George Kovach, Pittsburgh, Pa., 1957, 
Pp. 290 (Unpublished MS of Ph.D. thesis). 


fter several years of study, the Rev. Father Michael Kovach was 

awarded the degree of Doctor of Philosophy from the University of 
Pittsburgh in June of 1957. Born in 1918 and graduated from Columbia 
University and St. Vladimir’s Seminary in 1942, Fr. Kovach was ordained 
to the priesthood in the Theophilite Metropolitanate. He was an Army 
Chaplain on Transport Duty in the European Theatre of Operations during 
World War II. The work now under consideration was his doctoral dis- 
sertation. 

The thesis is composed of six chapters and two appendices. The first 
chapter, “Russian Pioneers in America,” is concerned with the early Rus- 
sian explorations in North America and the founding of the “Russian 
American Company.” In this chapter he sets the stage for what follows. 
The second chapter, “The Kodiak Mission,” starts with an apology for Or- 
thodox missionary work, particularly the Russian efforts. He defends 
the Church from the charge that she did not occupy herself with the 
spread of the Gospel and points out the various areas in which this work 
was carried on. He traces the growth and expansion of the Orthodox 
Church in Alaska and the Aleutians down to the sale of Alaska to the 
United States in 1867 in the remaining chapters of his work: “Baranov and 
the Church,” “The Aleutian Islands Missions,” “The Episcopacy of In- 
nocent,” and “Movement into the Interior.” 


The last section of his work which concerns the last years of the 
Church’s work before the sale of Alaska is the weakest. For example, the 
last Vicar Bishop Peter (the author insists on calling Vicar Bishops “Suf- 
fragans”) is barely more than mentioned. There is no doubt but that 
documentary material on Bishop Peter is scarce, but it seems to this 
writer that more biographical material could have been found by check- 
ing the lists of bishops of the Russian Orthodox Church published by the 
Holy Synod. It is known that volumes containing this information are 
to be found at the Congressional Library in Washington where the author 
apparently did much of his research. Generally speaking, the author is 
a lot stronger in his non-ecclesiastical history because of the greater abun- 
dance of materials. As a passing note, this writer has the impression that 
more documentation should have appeared, i.e., the author goes on for 
paragraphs without indicating his sources. 


Aside from these points, the author is weakest in his dissertation in 
the use of his working tools, his handling of terminology, and other mat- 
ters which can be excused in a layman but not when found in a clergy- 
man, and especially a clergyman who is working to bring the precious 
gems of Orthodoxy to the general reading public. 


The most irritating and glaring error in the dissertation is the 
author’s spelling of the Alaskan monk Germanus’ name. Most Leontyite 
publications, as well as our present author, insist on calling the monk 
“Herman!” God forbid that such a mistake be perpetuated through the 
canonization of the blessed monk. His name is not and cannot be “Her- 
man.” The Oxford Dictionary of English Christian Names (Oxford, 1947) 
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points out that “Herman” is an Old German name meaning, “Army man,” 
and that it mostly is used in English by families of German Jewish origin. 
On the other hand the name “German” or “Germanus” (with its varia- 
tions: Germain, Jermyn, etc.) is of Latin origin. This latter is a Saint’s 
name—some of the most ancient Saints bearing this name date to the 
fourth and fifth century. “Herman,” on the other hand has no such 
distinction and has never been used by Orthodox people because it is 
not a Saint’s name. The very law of transliteration should have made it 
evident enough that Iepman is “German” or “Germanus.” Several years ago 
Anna A. Fekula published a book called “The Russian Orthodox Baptismal 
Names” with both English and Russian spellings given for the names in 
the Kalendar of Saints of the Russian Church. This volume, which was 
imprimatured by Metropolitan Leontius, gives the correct spelling for the 
name under discussion. It is inconceivable that the Metropolitan can give 
his approbation to a book which points this out and then allow his votaries 
to address the blessed Alaskan monk as “Herman.” Incidently, the trans- 
lation of the “Life” of Germanus (with the name spelled correctly!) and 
which our present author quotes from its Russian edition, being unaware 
of the translation, appeared in our journal ONE CHURCH (Vol. 4, No. 12, 
Pp. 7-10; Vol. 5, No. 1, Pp. 13-16). 

The author’s bibliography, besides the omission of the above trans- 
lation, also is lacking the following interesting booklet on Germanus: 
Prepodobnij Staretz German Aljaskinskij, By Archpriest Stephan Liashev- 
sky, New York, 1953, Pp. 57. This contains, among other things, an Aka- 
thistos to Germanus. 

Throughout the work (though not consistently) the author in- 
sists on using the Russian names (in transliteration) for churches rather 
than their equivalent in English, i.e., Arkhistratig Mikhail (page 103) 
Sviataia Troitsa (207), Voznesenie Gospodne (146), Srietenie Gospodne 
(121), Sviatago Nikolaia (139), and others. Why the author deemed it 
necessary to keep the names of Orthodox churches in Russian, frequently 
without a hint of what this means in English, is beyond this writer’s com- 
prehension. Such things look very peculiar indeed and only make things 
unnecessarily difficult for the non-Russian reader.. Besides, it is just 
as accurate to say St. Nicholas in place of Sviatago Nikolaia. The author, 
however, is not consistent. On page 172 he mentions the Cathedral of 
“Our Lady of Kazan” in St. Petersburg, and on page 210 St. Michael’s 
Cathedral of Sitka is called by its English name. 

While on the subject of names, attention also must be called to the 
author’s inconsistency in the spelling of Christian names. For the most 
part, again he prefers to use the Russian form. He uses “Cyril” (148) and 
“Demetrius” (225), but the monks of the original mission bear the names 
“Toasaf,” “Iuvenal,”’ while the great missionary Veniaminov is always 
called “Innocent” (and not “Innokentij”). On page 180 almost everyone 
mentioned bears the English equivalent of their Christian name, while 
nine pages later there is a mixture of Ivan, Paul, Vasilii, and Michael. 
Such inconsistency ought to be removed and all names ought to be in 
their accepted English equivalent, i.e., Ivan-John, Vasilii-Basil, etc. 

The author’s use of Orthodox terminology in English is defective. 
On page 52 and elsewhere he refers to an antimins (antimension) as a 
“corporal:” “This priest, it was felt, should be given two corporals.” Since 
Appendix A is a glossary of terms wherein the author explains his use of 
them, he could just as easily have used the Orthodox name for this object, 
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explaining its meaning in the glossary as he does “corporal.” A “corporal” 
is not the same thing as an Antimins. 

Other examples of bad usage: Holy Chrism is never purchased or 
sold (106); Iconostas is spelled ‘“Iconostasis,’ while “reserved sacrament” 
is always capitalized (106). The “stole” in Orthodox language is either 
“orarion” or “epitrakhelion” and no one in minor orders (the author calls 
such “churchmen’”’!) has the right to wear either unless he be an ordained 
subdeacon. The author no doubt is referring to the Stikharion, judging 
from the context (135). “Worship service” (178) is Protestant terminology 
meaningless in Orthodoxy. On page 179 he mentions that a certain creole 
“was consecrated as a lay reader, with the privilege of wearing the stole.” 
What he means here is that the man was ordained or appointed a Reader 
with the right to wear a Stikharion. Instead of “administered the rite of 
confession to the clergy” (181) (how much this sounds like our poorly- 
informed laymen who say, “The priest gave me Confession.”), why not 
say “heard the confessions of the clergy”—a confession is heard and not 
given by the Confessor. On page 183 “performing the rite of baptism” 
might better be “administer the Sacrament of Baptism.” On page 183 the 
author mentions “the demotion of Deacon Serafim Mamin” and later says 
that he was “deposed and relegated to the position of a bell ringer or sex- 
ton.” There are no such things in Orthodoxy as “demotions” from one 
status to another. The Deacon was deposed from the Deaconate and de- 
prived of his Orders. As a layman he was allowed to fulfill the functions 
of a church servitor as might any other lay person. 

On page 119 where he has one “enter the cloister,” i.e, become a 
monk or take the tonsure, the man later joined the “schema order,” i.e., 
took the schema. There are no separate “orders” within Orthodox monas- 
ticism. The author tells us that “in the Orthodox ritual of baptism, a 
white cloth is always placed on the newly baptized” (149). He means here 
that a neophyte is always clothed in a white garment after immersion in 
the Sacrament of Baptism. On page 237 the word “reneged” (two lines 
from bottom) doesn’t seem good usage in this type of paper. The last 
sentence in the work (272) needs re-writing. 

Such things, generally, may not be so important when considering 
the overall picture of the author’s work. Still they tend to mar, to a con- 
siderable extent, an otherwise good piece of research. One other state- 
ment must be called into question. In mentioning (80) the consecration 
of Archimandrite Joasaph by a single consecrating bishop, the author says 
“This instance is probably not the only one... but it was rarely done.” 
As a matter of fact, it is generally agreed that this was the only instance 
in Russian Church history and it is quite frequently mentioned as such. 
A point of importance is that the author does not make clear the extent 
of Bishop Innocent’s diocese (180). 


In several places in the work, the author cannot resist inserting 
some Leontyite propaganda. On page 129, e.g., he mentions that “Her- 
man’s” life is still held in high regard and veneration by the “Kadiaktsi” 
(!)—meaning the inhabitants of Kodiak, and that “only recently has he 
been proclaimed... as the first Saint” by the Leontyite Metropolitanate. 
He goes on to say, “His canonization has been set for this year’ (does he 
mean 1957 or were these words written earlier, perhaps 1954 or 1955?). If 
Germanus has already been proclaimed a Saint is not this in itself canon- 
ization in the Orthodox sense? As a matter of fact the Leontyite diocese 
had planned on the canonization several years ago but dropped the whole 
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project when it came to realize that it had no rights of canonization since 
only an autocephalous Church, such as the Orthodox Church headed by 
the Moscow Patriarchate (to which the Leontyite body is canonically ob- 
liged to adhere), has this right. Both the late Archbishop Alexis of Omsk 
(previously of Alaska) and the present Metropolitan Leontius collected 
material toward Germanus’ canonization but no mention of this is made 
in the present work. 

Various places in the dissertation make mention of Bishop Inno- 
cent’s work in Aleutian language studies and his translations into various 
Alaskan dialects (Pp. 146-47, 166). The author, however, gives little bibli- 
ographical information on Innocent’s work, leaving thus a serious lacuna. 
Such bibliographical information may be found in the Bulletin of the 
New York Public Library, Vol. 48, No. 8 (Aug. 1944), Pp. 671-680, “Aleutian 
Manuscript Collection” by Avrahm Yarmolinsky, and “A List of works re- 
lating to the Aleut Language.” Also missing from the author’s bibliography 
is The Aleut Language, by Richard Henry Geoghegan, U.S. Dept. of Inte- 
rior, Washington, 1944, Pp. 169, which is little more than a translation of 
some of Bishop Innocent’s work into English. 

A most important work missing from the author’s bibliography is 
Valaamskije Missionery v Amerike (v kontse XVIII stoletija), S-Peterburg, 
1900, Pp. 292. This is a collection of important letters and other source 
materials dealing with the early period of the Alaskan Mission. 

As mentioned above, Appendix A contains a glossary, while Appendix 
B is a “Calendar of events.” The bibliography takes ten pages with a pre- 
ponderance of non-ecclesiastical sources. Much use is made of the Alas- 
kan Archives in manuscript form at the Library of Congress. Listed in 
the bibliography is the article by A. Ivanov, “Orthodoxy in America,” which 
appeared in the Journal of the Moscow Patriarchate early in 1955. While 
he lists Bensin’s “History” which is of little significance, the author omits 
altogether the far better “History” written by his Metropolitan which ran 
in serial form some years ago in the Russian Orthodox Journal (1943-45). 

a om a 

Generally speaking, we can only greet with joy this first attempt at 
a systematic history of the first period of Orthodox life in America. The 
present work has its chief failings in the areas outlined above. With their 
correction there will be little to take acception to and we hope that in due 
time this will be done and the manuscript published. Perhaps this first 
step will serve as the impetus to others to follow in the direction indicated 
and carry the work on up to the present. 

D. Ptochopopov 


CHRONICLE 


J.M.P.!1 (Nos. 10-12, 1956 Oct.-Dec.) 
e The Sacred Synod exchanged 


dolsk). 





the sees of the Most Reverend Bish- 
op Hilarion Kochergin (Mukachev 
and Uzhgorod) and the Most Reve- 
rend Bishop Barlaam_ Borisevich 
(Khmelnitsk and Kamenetz - Po- 


1) Journal of the Moscow Patriarchate 


e Archpriest Gregory Zakaliak ap- 
pointed bishop-elect of Drogobich. 


e The Most Reverend Eleutherius, 
Metropolitan of Leningrad and Nov- 
gorod was presented an Order of the 
Czechoslovak Republic and a gift 





painting by the Czech Ambassador 
for his services to the Orthodox 
people of Czechoslovakia while he 
was the primate of the Orthodox 
Church of Czechoslovakia. The new 
head of the Czechoslovak Church, 
Metropolitan John, was also pres- 
ent together with other dignitaries 
at the reception. 


e His Holiness, Patriarch ALEXIS, 
made a Spiritual visitation to Kishi- 
nev on 1 September. His Holiness 
was accompanied by Archbishop 
Boris of Odessa (Exarch for Ame- 
rica), Bishop Andrew of Chernigov 
and other dignitaries. Several pic- 
tures of this historic visit are also 
included. 


e As usual, canonical visitations 
by diocesan bishops are recorded in 
this issue. The new Metropolitan of 
Novosibirsk, the Most Reverend Nes- 
tor, was welcomed to his see on 16 
August. On 9 September a new 
church was consecrated in the city 
of Zhmerinki in honor of St. Alex- 
ander Nevsky by Archbishop Simon 
of Vinnitsa and Bratslav. Bishop 
Metrophanes of Kiubishev visited a 
newly erected church in Stavropol 
on 4 August. On 22 Sept. in connec- 
tion with the 60th anniversary of 
the glorification of St. Theodosius 
of Chernigov, several prelates and 
many priests celebrated at the relics 
of the Saint in Chernigov. Arch- 
bishops Boris of Odessa and Andrew 
of Chernigov and Bishop Nestor of 
Pereyaslav-Khmelnitsk (vicar of the 
Metropolitan of Kiev) headed the 
lengthy services. Deacon Nicholas 
Shovkun, graduate of the Leningrad 
Spiritual Academy, was ordained 
priest during the celebrations. 


e Many foreign delegations and 
individuals made visits to the Patri- 
archate in July, August and Septem- 
ber. These included clergy from our 
Exarchate of Western Europe, the 
Czech Church group headed by the 
Primate, His Beatitude, Metropoli- 
tan John, non-Orthodox religious 





groups on tour of the USSR, mem- 
bers of foreign yovernment lega- 
tions, and tourists. Almost in all 
cases, the Most Reverend Metropoli- 
tan Nicholas, Head of the Foreign 
Office of the Russian Church, was 
host to the visitors. 


* “« 


e Archbishop of Tula Anthony 
consecrated a new church erected 
to the honor of St. John the Theo- 
logian on 9 Sept. This church was 
completely demolished during the 
war, and all valuable icons, etc., pil- 
laged. This church was built on the 
historic battlefield, Kulikovo field. 
Archpriest J. Koniukhov is the pas- 
tor. 


e Bishop Nicholas of Ryazyan con- 
secrated a chapel constructed at the 
Ascension Church in the village of 
Sansk on 9 Sept. 


e For three days in August a 
conclave of Rural Deans was held 
in Poltava. Also attending the con- 
vocation were the pastors of church- 
es and each respective parish war- 
den of the city of Poltava. Bishop 
Seraphim presided at the meetings. 


e On 10 Sept. great pilgrimage to 
the celebrated Pochaev Laura mo- 
nastery was made with an unusually 
large number of people coming as 
well as bishops and priests. 


e Metropolitan Nestor of Novosi- 
birsk celebrated forty years in bish- 
ops orders. He was born in 1884 and 
served most of his life in the Far 
East and in China. 


e NEW BISHOP 


On 27 Sept. in the Holy Assump- 
tion Cathedral in Odessa, Archpriest 
Gregory Zakaliak, was consecrated 
bishop of Drogobich and Sambor by 
His Holiness, Patriarch Alexis, Arch- 
bishop Boris of Odessa and Kherson, 
Archbishop Anthony of Stanislav 
and Kolomiisk, Archbishop Palladius 
of Lvov and Ternopol, Archbishop 
Nectarius of Kishinev and Moldavia 
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and Bishop Sergius of Novorossiisk. 
Bishop Gregory was born 5 Feb. 
1908 in Khodorov, Drogobich Oblast. 
In 1928 he completed the Classical 
Gymnasia in Stanislav and the 
Jurisprudence Faculty of the Lvov 
University in 1932. In 1932 he enter- 
ed the Seminary in Stanislav which 
he completed in 1936 and was or- 
dained in that year for the Stani- 
slay Cathedral which he served un- 
til 1938. He was one of the initiators 
of the Uniate clergy group wanting 
reunion with the Mother Church 
and took an active part in the now 
historic Lvov Sobor of 1946. On 17 
Sept. he was tonsured at the Pocha- 
ev Laura and took the name Gre- 
gory and on 21 Sept. was elevated 
to the rank of Archimandrite in the 
Cathedral in Stanislav. 


e His Holiness, Patriarch Vikenty 
of Serbia and his entourage visited 
Russia from 5 Oct. through 29 Oct. 
A lengthy article of the Serbian 
Church delegations visit accom- 
panied by photographs is contained 
in this issue. They visited primarily 
Moscow, Leningrad and Kiev. 


e At the Stavropol Theological 
Seminary dormitory space was dou- 
bled by new construction which was 
accomplished in time for the school 
year starting 10 Sept. 

* * 

e Decrees of the Sacred Synod: 

Bishop Benjamin (Novitsky) 
appointed Bishop of Omsk and Tiu- 
men (formerly of Poltava) and re- 
leased Bishop Benedict (Pliaskin) 
who was in temporary charge of 
Omsk eparchy. 


Appointed Bishop Joseph (Cher- 
noff) as Bishop of Petropavlovsk, 
vicar of the Alma-Ata eparchy. Bp. 
Joseph was formerly of Taganrog. 

Confirm Bishop Alexis (Dekhte- 
rev) as Bishop of Vilno and Lithua- 
nia. 

From 1 Jan. 1957, the Metropo- 
litan of Leningrad and Novgorod 
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will be known as the Metropolitan 
of Leningrad and Ladoga (the old 
title of this see) and the Novgorod 
eparchy will be independently ad- 
ministered. 


Bishop Sergius (Golubtsov) ap- 
pointed Bishop of Novgorod. 


e The Patriarchate of Alexandria 
opened its “podvorie” in Odessa. 
Archimandrite Callistus, after pre- 
senting his credentials to the Patri- 
arch in Moscow, assumed his duties 
as rector of the church in Odessa. 
He will represent His Holiness, Pa- 
triarch Christopher II of Alexand- 
ria, to the Patriarchal Holy See of 
Moscow. 


e The representative of the Bul- 
garian Church to the Moscow Pa- 
triarchate, Archimandrite Athana- 
sius, was relieved of his duties be- 
cause of ill health. He was replaced 
by the Inspector’ of the Spiritual 
Academy of St. Clement of Ochri- 
da, Archimandrite Anthony. Archi- 
mandrite Anthony was born in 1915 
and is a highly learned theologian. 
The Bulgarian podvorie is in Mos- 
cow. 


e The Head of the Church of Ice- 
land visited the Patriarchate as did 
many other foreign groups from 
Germany (East and West), Belgium, 
Sweden, Canada and Hungary. An 
interesting note in that a group of 
citizens of the city of Gorkov re- 
paid a visit to the city of Green- 
wich, England, and in the group was 
the rector of the Cathedral of Gor- 
kov, Archpriest George Molev. Evi- 
dently, a group of Greenwich citi- 
zens visited Gorkov previously. 


e St. Sergius-Kazan Cathedral in 
Kursk was consecrated by Bishop 
Innocent of Kursk and Belgorod af- 
ter restoration. This cathedral’s his- 
tory dates back to 1752 when St. 
Joasaph of Belgorod blessed the 
ground and placed the cornerstone. 
The builder of the cathedral was 





Isidore Moshnin, father of St. Sera- 
phim of Sarov according to the 
plans of Rastrelli. It was consecra- 
ted in 1768. The date of “re-conse- 
cration,” 8 October, marked the fif- 
tieth anniversary in holy orders of 
the Most Reverend Bishop Innocent. 


e 26 Aug. marked the 30th anni- 
versary of the bishopric of the Most 
Reverend Stephan, Archbishop of 
Kharkov and Bogodukhov. 


e Transfer of Holy Relics 


In Sept., the Holy relics of St. 
Nicetas, Bishop of Novgorod (he was 
the 6th bishop of this see) were 
transferred to the St. Nicholas Ca- 
thedral which is on the Yaroslav 
Court in Novgorod. St. Nicetas died 
30 January 1108 and was canonized 
in 1547. His relics were placed in 
St. Sophia Cathedral in Novgorod on 
30 April 1553. 


J.M.P. (Nos. 1-7, 1957. Jan.-July) 


e In the resume of the pontifica- 
tion of His Holiness, Patriarch ALE- 
XIS, we find that His Holiness cele- 
brated Christmas Orthros followed 
by Divine Liturgy at 1:00 A.M. 
Christmas night. 


e Through the efforts of Father 
Vladimir Siuris, total restoration of 
St. Nicholas Church in the village 
Lysogorka, Odessa archdiocese, took 
place and consecration was effected 
21 Oct. 1956. 


e 15 Nov. 1956 marked the 110th 
anniversary of the establishment of 
the Stavropol Theological Seminary 
(it was then called the Kavkaz Se- 
minary) and the 10th anniversary of 
its re-opening. The Rector of the 
Seminary is Archpriest Michael Ru- 
detsky. After a Communion Break- 
fast, Archbishop Anthony spoke of 
the “spirit of those who study” that 
actually realize the effects of a ‘se- 
minary rather than her walls or 
furnishings. 
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e The Most Reverend John, Met- 
ropolitan of Kiev and Galich, Ex- 
arch for the Ukraine, celebrated his 
80th birthday on 14 January. To 
mark the occasion, Pontifical Di- 
vine Liturgy at St. Vladimir’s Ca- 
thedral in Kiev was con-celebrated 
by Archbishop Stephan of Kharkov 
and Bogodukhov, Archbishop Gurias 
of Dnepropetrovsk and Zaporozhije, 
Archbishop Benedict of Volyn and 
Zhitomir, Bishop Seraphim of Pol- 
tava and Kremechug, and a count- 
less number of priests. 


e Canonical visitations are noted 
by various prelates in their respec- 
tive eparchies. Near Shepetovka, 
Khmenitsk Oblast, the Nativity of 
the Theotokos Convent, which exist- 
ed since 1538, underwent restoration 
after severe damage caused by the 
last war, and the 75 nuns welcomed 
the Most Reverend Hilarion, Bishop 
of Khmenitsk and Kamenetz-Po- 
dolsk, who celebrated Divine offices 
on 20 January and inspected the 
monastery. 


e The Riga eparchy contains over 
60 Latvian parishes. The Most Rev- 
erend Philaret, Archbishop of Riga 
and Latvia, made canonical visita- 
tions to many of these parishes 
where he pontificated and preached 
in their native tongue. In his own 
cathedral in Riga, the Pontifical 
Divine Liturgy is celebrated every 
Wednesday in Latvian and also at 
the Ascension Catholicon in Riga, 
the first Sunday of each month he 
Pontificates in Latvian. 


e The Mitrophoric Archpriest The- 
odore Vasilievich Krempolsky pas- 
sed away at the age of 96 in Kursk 
on 18 Dec. 1956. 


e Metropolitan Pitirim of Minsk 
and his vicar, Bishop Leontius, par- 
ticipated in the blessing of a new 
building of the Minsk Seminary 
which is located at the Monastery in 
Zhirovitsk, Grodnenskaya Oblast. 
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ARCHBISHOP ANTHONY 
(Pelvetsky) 


3 Feb. 1957, at the age of 60, the 
Most Reverend Anthony, Archbishop 
of Stanislav and Kolomiisk, was cal- 
led by our Lord to his eternal rest. 
He was born 27 Jan. 1897, in the 
family of peasants of the Ternopol 
Oblast. After Gymnasia he entered 
a monastery in Krekhov but health 
did not permit him to remain more 
than 6 months. In 1921 he went to 
Rome to complete his theological 
education and after 2 years he re- 
turned to Stanislav to complete Se- 
minary work. He was one of the Ini- 
tiators Group of the Uniate clergy 
who worked toward reunion with 
the Mother-Church. In Kiev on 24 
Feb. 1946, he was consecrated Bish- 
op of Stanislav and Kolomiisk. The 
historic Lvov Sobor took place 8-10 
March (1946) and Bishop Anthony 
took a prominent part in the activi- 
ties of reunification of other Uniate 
clergy with the Mother Orthodox 
Church. On 24 Oct. 1954 he was ele- 
vated to the rank of Archbishop. 
Celebrating the last rites were: 
Archbishop Palladius of Lvov and 
Ternopol, Bishop Barlaam of Muka- 
chev and Uzhgorod and Bishop Gre- 
gory of Drogobich and Sambor, and 
30 priests. 





e Decrees of the Sacred Synod 
(14 March 1957): 


1—Bishop Alexis of Molotov be- 
comes vicar bishop cf the Leningrad- 
Ladoga Metropolitinate with title 
bishop of Luzhsk. 


2—Archbishop Tobias of Sverd- 


lovsk appointed Archbishop of Mo- 
lotov. 


3—The vicar bishop of Novosibirsk, 
Bishop Donatus of Biisk, appointed 
Bishop of Sverdlovsk. 


4—Create Chelyabinsk 
out of the Sverdlovs: 


eparchy 
*parchy and 





appoint Archbishop John of Alma- 
Ata as Archbishop John of Chelya- 
binsk and Zlatoust. 


5—Archbishop Alexis (formerly of 
Kalininsk) appointed Archbishop of 
Alma-Ata. 


6—Create a Petropavlovsk eparchy 
out of the Alma-Ata archdiocese and 
confirm the Most Reverend Joseph 
as Bishop of Petropavlovsk and Ku- 
stanaisk. 


e 7 April 1957 was commemorated 
by the mass of faithful in Moscow 
as the 35th anniversary of the Most 
Reverend Metropolitan Nicholas (of 
Krutitsky and Kolomna) as a bish- 
op of the Holy Church. At St. Alex- 
ander-Nevsky Laura in Leningrad 
on 7 April 1922 this then young 
monk was consecrated bishop as 
thousands came to witness the con- 
secration. 





ARCHBISHOP BENJAMIN 
(Tikhonitsky) 





2 April 1957 in Kirov, after a 
lengthy illness, at the age of 87, 
The Most Reverend Benjamin, Arch- 
bishop of Kirov and Sloboda, pas- 
sed unto the Lord. He was born in 
1869 in the family of a priest. In 
1890 he completed his Seminary edu- 
cation as the top honor student in 
Vyatka (presently Kirov) and in 
1891 he was received into Holy Or- 
ders. Since 1894 he served churches 
in Kirov, i.e., for over 40 years. In 
1942, being widowed, he was con- 
secrated Bishop of Kirov at the Pa- 
triarchal Theophany Cathedral in 
Moscow. 10 Feb. 1954 he was ele- 
vated to the rank of Archbishop and 
on 9 Feb. 1950 he was granted the 
right to wear a cross on his klobuk. 
Last rites were celebrated on 5 April 
by the Most Reverend Nestor, Met- 
ropolitan of Novosibirsk and Bar- 





naul, 
and Cherepovets 
clergy. 


Bishop Gabriel 
and 


of Vologod 
the local 


e On 4 April 1957 the Sacred Syn- 
od under the Chairmanship of His 
Holiness, the Patriarch, decreed to 
recognize the position of the Fin- 
nish Autonomous Orthodox Church 
as status quo and re-establish spiri- 
tual relationships between the two 
Churches. 


e Metropolitan Nicholas, Head of 
the Foreign Office of the Patriar- 
chate, visited Finland from 3 to 11 
May to continue negotiations with 
the Church of Finland. The 30 year 
schism between the Russian Patri- 
archate and the Orthodox Church of 
Finland came to an end at the his- 
toric meeting of 7 May. 


e New Bishop 


On 30 May i957, Archimandrite 
Basil Shuan was consecrated Bish- 
op of Peking, China, at the Transfi- 
guration Cathedral in Moscow by 
Metropolitan Nicholas, Archbishop 
Victor of Krasnodar and Kuban, and 
Archbishop Macarius of Mozhaisk. 
The Most Reverend Bishop Basil was 
born 23 December 1888 in Peking, 
China. In the world he was Ignatius 
Yo-Fu-ahn, graduated from the 
Theological Seminary and was or- 
dained deacon on 11 May 1915 by 
Bishop Innocent of the Russian 
Spiritual Mission to China and priest 
in 1948. On 30 Aug. 1948 Father 
Ignatius took the tonsure and the 
name Basil and was appointed 
chaplain of the Monastery and the 
Convent in Peking. In July 1950 he 
was elevated to the rank of Archi- 
mandrite by His Holiness, Patriarch 
Alexis, and appointed in charge of 
the catechistic schools of the Mis- 
sion and a member of the East-Asia 
Consistory of the Exarchate. In Feb. 
1951, he was made a member of the 
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Council of the Spiritual Mission. 
Untii his consecration, he was dean 
of the Holy Assumption Cathedral 
in Peking and temporarily in charge 
of the Peking diocese. Needless to 
state, Bishop Basil is a native Chi- 
nese. 


ARCHBISHOP TOBIAS 


(Ostroumov) 





On 5 May after a brief but serious 
illness, Archbishop Tobias, (in the 
world Alexander Ilyich Ostroumov) 
of Molotovsk and Solikamsk, pas- 
sed unto the Lord. He was born 25 
March 1884 in the family of a priest. 
In 1905 he completed the Moscow 
Theological Seminary and in 1912 
the Moscow Archeological Insti- 
tute. In 1912 he was ordained 
priest and served parishes in 
Moscow and vicinity until 1944 
when he was tonsured and took the 
name Tobias and was consecrated 
Bishop of Sverdlovsk and Irbitsk. 
He was also in charge of the epar- 
chy of Chelyabinsk and Kurgan. 
Only on 5 April he arrived at Molo- 
tov and took immediate charge of 
all affairs of the eparchy. On 7 
May the last rites were celebrated 
by Archbishop Juvenal of Izhevsk 
and Udmurstsk and Bishop Donatus 
of Sverdlovsk and Irbitsk with a 
great number of priests. 


e The Most Reverend Nestor, Met- 
ropolitan of Novosibirsk and Bar- 
nual, celebrated 50 years in Holy 
Orders on 22 May when Bishop Ben- 
jamin of Omsk, Bishop Benedict and 
the Chinese Ort. Church delegation 
with Archimandrite Basil (see above 
—now bishop), Archpriest Leonidas 
Lu and Archpriest Anicetas Wan 
participated in special jubilee serv- 
ices at the Ascension Cathedral in 
Novosibirsk. His Holiness, Patriarch 
Alexis, awarded the jubilarian the 








privilege of wearing two panagia in 
connection with his long and fruit- 
ful work for the Church. 


e On the Feast of Ascension Arch- 
bishop Simon of Vinnitsa and Brat- 
slav celebrated Divine Liturgy at 
the Holy Assumption Church in Bar 
in connection with the 200th anni- 
versary of the church. This city is 
named after the city of Bari in 
Italy and the church boasts two 
wonder-working icons, one of St. 
Nicholas (over 400 years old brought 
from Italy), and the Bari Icon of 
the Blessed Virgin. 


e 27 April, the Most Reverend 
Luke, Archbishop of Simferopol and 
Crimea, was feted on his 80th birth- 
day. After Divine Liturgy, the dean 
of the cathedral, Archpriest M. Ko- 
lomietz, characterized the many 
works of the prelate and after Mo- 
leben, the Archpriest B. Karkovsky, 
Secretary of the Consistory, read an 
address from the clergy of the Cri- 
mean eparchy. Congratulatory tele- 
grams were received from His Holi- 
ness, the Patriarch, many hierarchs 
of the Russian Church, from Metro- 
politan Macarius of the Polish Or- 
thodox Church (Warsaw, Poland) 
and other foreign prelates. Also 
from many medical institutions and 
outstanding physicians, civic lead- 
ers and _ individuals. Archbishop 
Luke is also a Doctor of Medicine 
as well as a widely known surgeon. 


e The spiritual leaders of the 
USSR commemorated the 250th an- 
niversary of the city of Leningrad 


with special messages and services 
(23 June). 
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e On 6 May in Nezhin, Chernigov 
eparchy, Mitrophoric Archpriest Ev- 
graf Demetrius Baptidanov, pastor 
of Holy Protection Church, passed 
away at the age of 89. Father Ev- 
graf served the Holy Church 68 
years in Holy Orders. 


BISHOP NICANDER 
(Voliyanikov) 


On 8 June, Bishop Nicander, for- 
merly of Omsk and Tiumen, passed 
away in Yalta from tuberculosis. He 
was born in 1909 Nicholas Fedoto- 
vich, and after receiving a liberal 
arts education was for a time in 
civil service and then began his 
service in the Church. In January 
1944 he was ordained by Metropo- 
litan Bartholomew and a month 
later was tonsured with the name 
Nicander. Until 1949 he was secre- 
tary to the Metropolitan and Dean 
of the Novosibirsk eparchy. In Feb. 
1949 he was appointed Bishop of 
Biisk, vicar of the Novosibirsk Met- 
ropolitan. After three years he be- 
came Bishop of Omsk and Tiumen. 
He was buried from the Yalta 
Cathedral on 11 June. 





e NEW BISHOP 


On 7 July 1957 at the Transfigu- 
ration Cathedral in Moscow, Archi- 
mandrite Paul was consecrated 
Bishop of Molotov and Solikamsk 
by Metropolitan Nicholas, Bishop 
Paul of the Finnish Orth. Church 
and Bishop Michael of Chkalovsk 
and Buzuluisk. Bishop Paul, in the 
world Eugene Paulovich Golishev, 
was born 6 Sept. 1914 in the family 








of an engineer. Because of the Re- 
volution, he became one of the re- 
fugees abroad and received his clas- 
sical education in Belgium and 
higher theological training in 
France, completing the Institute in 
Paris. It was in Paris that Father 
Paul was tonsured and as an hegu- 
men served parishes in France. 
After the last war he returned to 
the USSR and was assigned to the 
Holy Trinity-St. Sergius Laura in 
Zagorsk where he was the treasurer 
and preacher of the monastery. 
Later he was appointed by the Pe- 
dagogical Committee of the Sacred 
Synod as instructor at the Odessa 
Seminary and still later at the Le- 
ningrad Seminary and Academy, 
also carrying the assignment as 
Secretary of this Committee. After 
his tenure with pedagogics, he was 
assigned to various parishes and 
from his position 2s Rural Dean of 
the Mineralovodsk region of church- 
es, he was called to the bishopric. 


U. S. EXARCHATE 
Reading, Pennsylvania 


St. Nicholas Church celebrated its 
fiftieth anniversary on 13 Nov. 1955. 
On 23 August 1905 the properties 
where the church stands today were 
purchased. There were twelve ori- 
ginal founding families and before 
the church was constructed, services 
were held alternately in the homes 
of these people. The present Arch- 
bishop of Brussels, Belgium, the 
Most Reverend Alexander (Nemo- 
lovsky) was the first pastor of this 
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parish. Archbishop Tikhon, later 
Patriarch of Moscow and All Russ, 
consecrated the church in 1906. 
In 1914 the church. was ' re- 
built and remodeled. In 1931, a new 
church was built to replace the ori- 
ginal structure and on the first 
Sunday in September of 1931, it was 
consecrated by the Most Reverend 
Bishop Adam (Philipovsky). In 1930 
a cemetery was purchased by the 
parish. In conjunction with the 
Golden Jubilee, a commemorative 
book was published by the parish. 
The pastor of the church, the Rt. 
Rev. Father Elias M. Barna, came 
to St. Nicholas in January 1932 and 
his son, the Rev. Father Michael 
Barna is the assistant pastor and 
precentor. Since the Jubilee, which 
was the occasion for pontification 
of the Most Reverend Archbishop 
Adam, the parish has purchased a 
new building at 305 South Third 
Street and remodeled into several 
apartments for a rectory. In Sep- 
tember 1957 a new 500 pound bell 
was acquired by the church and was 
blessed Nicholas Pell. Today the 
parish boasts about 80 active fami- 
lies dedicated to finding salvation in 
God’s Holy Church. 


a 


e Benld, Illinois 


The Holy Assumption Church ce- 
lebrated fifty years of its existence 
with religious observances for three 
days on 26-28 July 1957. The Most 
Reverend Dionysius, Archbishop of 
New York, pontificated at the ju- 
bilee Divine Liturgy on 28 July. 
Because the parish is one of the 





oldest institutions in this small 
mining community of southern II- 
linois, the city decreed a two-day 
holiday 27-28 July in connection 
with the religious observances. De- 
spite the oppressive heat wave, for- 
mer parishioners and friends of the 
parish travelled from such far places 
as Chicago, Detroit, Cleveland and 
New York to be present at their 
mother-church’s sacred event. The 
pastor of the church is Archpriest 
Sawa Kovalchuk. 


e Wolf Run, Ohio 


All Saints Church welcomed the 
Most Reverend Archbishop Diony- 
sius as His Eminence celebrated Holy 
Liturgy on 4 August. This was the 
first time in about 20 years that 
the parish had a visit from a bishop 
for Divine Liturgy. 


e Edinboro, Pennsylvania (Page- 


ville, Pa.) 


This small agricultural communi- 
ty had not been host to its visiting 
bishop for a great number of years. 
Under the active leadership of the 
Very Reverend Andrew Fedorchuk, 
the small St. Nicholas Church was 
beautified and several needed ec- 
clesiastical appointments of consi- 
derable cost had been purchased. 
On 2 Sept. 1957, the Most Reverend 
Archbishop Dionysius’ celebrated 
Divine Liturgy, visited the cemetery 
and inspected the properties. 


* 


e Philadelphia, Pennsylvania 


On 15 December 1957, St. Andrew’s 
Church celebrated 60 years of glo- 
rious witness to Holy Orthodoxy. To 
mark the occasion, the Most Rev- 
erend Archbishop Dionysius cele- 
brated Pontifical Divine Liturgy, as- 
sisted by the pastor, the Very Rev- 
erend Father Andrew Karnauch and 
Protodeacon Bakalinsky as well as 
visiting clergy. In 1897 five families 
desiring to become Orthodox band- 
ed together into a society calling 
themselves the “Brotherhood of 
Apostle St. Andrew the First-cal- 
led.” In May of the same year 
Father A. Hotovitsky came to cele- 
brate a Liturgy and again in Decem- 
ber and in 1898, two ships of the 
Russian Imperial Navy were an- 
chored a short distance away and 
sometimes the services were held on 
board one of the ships or in the 
small chapel on Fourth Street. The 
present properties were purchased 
in May 1902 (707 North Fifth Street) 
and after remodeling of the build- 
ing into a church, on 8 December 
1902, Archbishop Tikhon (later Pa- 
triarch) blessed the church and still 
later a bell was purchased and was 
blessed the Tikhon Bell. One of the 
early pastors of the parish was the 
present Archbishop Alexander of 
Brussels, Belgium. St. Andrew’s is 
the first and the mother of all the 
Russian Orthodox churches in the 
city of Philadelphia. Father Andrew 
Karnauch has been pastor of St. 
Andrew’s since 1945. 
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